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Preface

This study broaches upon a personality, life, teachings and spirituality of a great
human being, deservingly described as ‘A Muslim Sage of the Twentieth Century’.
¢Allamah Sayyid Muhammad Husain Tabataba’1 (d. 1402 AHL/1981 AD) was an
exceptional man who has truly illuminated the fields of Islamic esoteric knowledge,
exegete of Quran, and Islamic philosophy.

This is the first short biography on Allamah in the English language all based on
primary sources; mainly from first-hand records obtained from meetings, conversations,
memoirs, observations, lessons, and writings of one of °Allamah’s most devoted and
prolific pupils, Sayyid Muhammad Husain Husaini Tihrani (d. 1416 AHL/1995 AD).

In his lifetime, Husaini Tihrani was blessed with the opportunity to be in the
presence of sagacious men, like “Allamah Tabataba°T and his prominent spiritual masters,
Sayyid ¢Ali Agha Qadi (d. 1366 AHL/1947 AD), Sayyid Hashim Haddad (d. 1404 AHL/
1984), and Muhammad Jawad Ansari Hamadani (d. 1377 AHL/1958). In addition, he
was among other remarkable companions who were also students of ¢Allamah, just to
mention a few, Ayatullah Hasan Hasanzadeh Tabari Amuli , Ghulam Husain Ibrahimi
Dinani, Ayatullah ‘Abdullah Javadi Amuli, Sayyid Hadi Khusrushahi, Murtida Muttahart
(d. 1399 AHL/1979 AD), Sayyid Muhammad °Al1 Qadi (d. 1399 AHL/1979 AD), and
Sayyid Mahmiid Shahriidi.

There are several succinct devotional biographies available, translated into

English from °Allamah’s books or primary sources written by his students, and even one
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short autobiography!. However, because of the scarcity of a prototype in our time,

particularly in the West, there is still a need for such information in the English language.

! Muhammad Husayn Tabataba’t and Hadi Khusrawshahi, Majmii‘ah-i rasa’il (Qum: Bistan-i Kitab,
1387), 19-24.

Autobiography of °Allamah Sayyid Muhammad Husain Tabataba°t:

I was born into a scholarly family in Tabriz, Iran, in the year of 1281 AH. At the age of five and nine, I lost my mother and
father, respectively. My younger brother and I had been entrusted to a guardian by our father, who hired a couple to take special care
of us. Shortly after the death of our father, we were sent to maktab (local centers for preliminary education in the late thirteenth and
fourteenth century in Iran), next to a primary school and finally, we received our Persian language and early elementary education by
private in-house tutors, which all added up to about six years.

In those days there was no established early education curriculum. However, I remember that between 1290 to 1296 AHL.
I studied the Quran, which given a priority to all other subjects, Gulistan, and Bistan of Sa‘idi, Nisab al-Sibyan, Akhlaq-i Mussawar,
Anwar-i Suhailt, Tartkh Mu‘ijam, Minsh>at Amir Nizam, and Irshad al-Hisab. In 1297 1 started my religious and Arabic education and
occupied myself with these studies until 1304 AHL. It was during this seven-year period which I completed my preliminary didactic
teachings (excluding philosophy and “irfan or gnosis.)

In 1304 AHL I traveled and joined the Najaf Hawzah for continuing my religious studies while attending classes of
Ayatullah Muhammad Husain Isfahani (d. 1361 AHL/1941 AD). I completed one series of principles of law (khdrij-i usiil) and
jurisprudence (kharij-i figh) in six and four years, respectively. The next eight years were spend completing one series of principles of
law and jurisprudence with Ayatullah Muhammad Husain Isfahant Naiint (d. 1365 AHL/1945 AD). 1 also spent some time studying
principles of law with Ayatullah Sayyid Abul Hassan Isfahani (d. 1365 AH/1945 AD). Then, I basically learned the compilation of
biographies (</lm of Rijal) with Ayatullah Hujjat Kith KamareT .

For philosophy, 1 had the opportunity to attend classes of the renowned sage and philosopher of the time, Agha Sayyid
Husain Badkabe’T (d. 1358 AHL/1939 AD). In the six years of philosophical apprenticeship, I read Manziimah of Mulla Hadi
Sabzivari (d. 1289 AHL/1873), Asfar and Mashair of Sadr al-Din Shirazi Mulla Sadra (d. 1040 AHL/1640 AD), completed series of
Tbn Sina’s (d. 428 AHL/1037 AD) Shifa, the book of Ithulujiya (Ethologia), Tamhid of Tbn Turkah (830 AHL/1427 AD), and Akhlaqg of
Ibn Maskuwiyah (d. 1030 AHL/1620 AD).

Bad-kiibe’T had immense dedications to teaching and nurturing of a writer. In order for him to enhance my philosophical
training, he encouraged logical thinking and required me to learn mathematics. Following his request, I became a pupil of Agha
Sayyid Abu al-Qasim Khunsari, the great mathematician of that time. Hence, I learned a series of logical arithmetic, aerial and spacial
geometry, and logical algebra from him.

In 1314 AHL, I was left with no choice but to travel back to my birthplace, Tabriz and settle for about ten years, due to
financial complications. Due to the preoccupation with necessary life matters and social interactions of livelihood, through agriculture,
which reduced my teaching and intellectual thinking tremendously, I experienced a decade of spiritual deprivation that was a source of
continuous internal torment.

Finally, in 1325 AHL (1907 AD), I relinquished my settlements and left Tabriz for Qum seminary, settled and resumed my
intellectual endeavors up to now (i.e., then in 1341AHL/1923AD). Naturally, in one’s lifetime, every person has seen and remembers
their own share of happiness, sadness, unpleasant and beautiful; me too, my life has mainly been filled orphanhood, loneliness,
distancing of friends, lose of belongings, poverty and many other dilemmas. In my lifetime, I have gone through series of flow and
ebb; however, I continuously felt that I was being protected from any dangerous precipice by a hidden hand, there was a mysterious
gravitational draw which pulled towards the goal despite all heaviness.

“If I am a thorn or a flower, theres a Gardner 1 grows from the hand of a nurturer”

In the beginning, while I was involved in learning grammar, I did not have much interest and found it difficult to pursue
and retain my studies. Four years went by with disenchantment and dismissal. Then, suddenly I was graced and changed by the Lord. I
found myself in a new state of infatuation and enthusiasm towards higher levels of studies; as such that from that moment to the end of
my education, a span of seventeen years, not once did I feel bored or fatigued from my intellectual pursuit. It was as if, I had forgotten
all unappealing and beautiful things of this existence; similarly, all bitter and sweet events were equivalent to me. I separated myself
from those not on the path of intellectual pursuit. In eating, sleeping and living necessities I only used what was minimally needed.
My remaining time and energy were focused on studying; always prepared for the next day’s lesson in advance. If any questions arose,
I would seek indefatigably until I arrived at the answer prior to class. Hence, I never took a question to a teacher.

The product of my brief education in Najaf, Iraq, some treatises were prepared: Risalah fi al-Burhan, Risalah fi al-
Maghalitah, Risalah fi al-Tahlil, Risalah fi al-Tarkib, Risalah fi-Iitibarat, Risalah fi al-Nabawat wa Mandabat, and Sunan al-Nabt
(pbuh). While 1 was in Tabriz, 1 wrote the following: Risalah fi al-Ithbath al-Dat, Risalah fi al-Ifial, Risalah fi al-Wasa’t al-Miyan
Allah wa Insan, Risalah Insan Qabl min al-Dunya, risalah Insan B¢ad al-Dunya, Risalah fi al-Walayat, risalah fi Nabuwwah, and
Kitab-i Insab-i Tabataba’ivan Azarbaijan. The books published in Qum are the following: Tafsir al-Mizan in twenty volumes which
were the first Quran commentary using the unique verse by verse method of translation. Next, Usil of faldsafah which discusses the
eastern and western philosophy, Commentaries to Kifayah al-Usil, Commentaries on the book of Asfar of Mulla Sadra (in nine
volumes), Wahy ya Shuciir-i Marmiiz, Du Risalah fi al-Walayat wa Hukiimat al-Islami (Persian and Arabic), interviews of 1328 with
Professor Henry Corbin, the French orientalist published by the title of Shi¢ah, interviews with Professor Corbin during 1339 and 1340
were published by the title Risalat-i Tashshayu® Dar Dunyayah Imriiz, Risalah Dar Ijaz, ‘Ali wa al-Falsafat ul-1lahiyyah, Shi‘ah Dar
Islam, and Quran Dar Islam. There is also a collection of all manuscripts, question and answer sessions, and other intellectual and
philosophical discussion and more can be found in three volumes.

Sayyid Muhammad Husain Tabataba’t - Qum
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This study has made a humble attempt to capture a glimpse into life, teachings, and
legacy of this Muslim sage.

Fortunately, all of ¢Allamah’s writings are available in the Persian language,
including, books, treatises, memoirs, poetry and his views on wide range of issues.
Therefore, this thesis is a study of selections of these the primary Persian works,
organized and translated what can best manifest the awe-inspiring soul. Hopefully, this
project will prove to be valuable for Islamic studies scholars and ‘travelers' in need of

authentic Islamic tradition presented in contemporary time.
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Epigraph

One day “Alt ibn Abi Talib caught hold of the hand his close companion,
Kumayl ibn Ziyad?, passed through a graveyard and left the city behind, he let a deep
sigh and said:

O Kumayl! These hearts are containers. The best of them is that which
preserves (its contents); so, preserve what I say to you: People are of three types: One
is the Divinely inspired scholar. Then, the seeker of knowledge who is also on the way
to deliverance. Then the common rot who runs after every caller and bends in the
direction of every wind. They seek no light from the glory of knowledge and do not
take protection from any reliable support.

O Kumayl! Knowledge is better than wealth. Knowledge guards you, while
you have to guard the wealth. Wealth decreases by spending, while knowledge
multiplies by spending, and the results of wealth die as wealth decays.

O Kumayl! Knowledge is belief which is acted upon. With it, man acquires
obedience during his life and a good name after his death. Knowledge is the ruler
while wealth is ruled upon.

O Kumayl! Those who amass wealth are dead even though they may be
living, while those endowed with knowledge will remain as long as the world lives.
Their bodies are not available but their figures exist in the hearts. Look, here is a
heap of knowledge (and Imam “Alt ibn Abu Talib pointed to his bosom). I wish I could
get someone to bear it. Yes, I did find (such a person), but either he was one who
could not be relied upon, or he was one who exploits the religion for worldly gains
and, by virtue of Allah’s favors on him, he will dominate the people, and through
Allah’s pleas he will master His devotees. Or he was one who was obedient to the
hearers of the truth but there was no intelligence in his bosom. At the first appearance
of doubt, he will entertain misgivings in his heart.

So, neither this nor that was good enough. Either the man is eager for
pleasures, easily led away by passions, or is covetous for collecting and hoarding
wealth. Neither of them has any regard for religion in any matter. The nearest
example of these is the loose cattle. This is the way that knowledge dies away with the
death of its bearers.

Oh Lord! Indeed the earth will not be devoid of an existing authority with
Allah’s proof, whether visible and well-known or hidden and mysterious, the proofs
and signs of Allah cannot be extinguished. How many and where are they? By Allah!
Their number are few and their status ave grand for Allah, Allah will guard His
authority and signs through them. Until they entrust (the knowledge) with their
supervision and cultivate (the knowledge) in the hearts of those alike, surged with the
knowledge in the manner of real insight, they will directly be in touch with the spirit
of certainty, and they accept that which is unacceptable by the opulent, and adapt to
that which the ignorant are fearful, and accompany this world by their bodies while
their souls are dangling from the place which is the most high, they are the
vicegerents of Allah on His earth, and inviters to His religion, ah ah longing to see
them!

Oh Kumayl! Retreat if you wish.?

2 Kumayl ibn Ziyad an-NakhT was one of the most prominent companions of Ali ibn Abii Talib. He held a
great status in knowledge and attainment and a chief place in abstinence and Godliness. He was cAli ibn
Abii Talib’s Governor of Hit for some time. He was killed by the furious al-Hajjaj ibn Yusuf al-ThawafT in
the year 83 AH (702 AD) at the age of ninety. His body was buried outside Kiifa.

3 Sharif Al-Radi Muhammad Ibn Al-Husayn, Murtada MutahharT, and Yasin T. Jibouri, Peak of Eloquence
= Nahjul-Balagha (Elmhurst, NY: Tahrike Tarsile Quran, 2009), 884-885. [Hikmat 147]
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Part I - ‘Allamah Sayyid Muhammad Husain Tabataba’t
Early Life in Tabriz

cAllamah Sayyid Muhammad Husain Tabataba’1 (d. 1402 AHL/1981 AD) was a
prominent mystic master, a notable gnosis scholar, an exemplary Quran exegetist, and a
brilliant philosopher of the Ithna cAshcari (Twelver) Shitah world in the twentieth
century. He was born in the village of Shadigan, Tabriz, Iran, in Dul Qa‘dah 29", 1321/
February 16, 1904.4

He was born in a scholarly family who was descendant of the Prophet’s progeny,
from Imam Husain and Imam Hasan, through mother and father, respectfully. Fourteen
generation preceding him were all distinguished scholars. His sixth ancestors back,
Muhammad Alt Qadi (¢adi means jurist in Persian and Arabic) was the grand jurist of
Azarbayijan. All of the academic, jurisprudence, and judicial affairs of this area was
under his supervision. Hence, the title Qadi was attached to his descendants.’

cAllamah lost his mother at the age of five soon after his only brother Sayyid
Muhammad Hasan Tabataba°1 Illah1 (d. 1388 AHL/1968 AD) was born. Next, he lost his
father at the age of nine. In order to assure a healthy and stable nurturing environment

for the boys’ lives, the authorized trustee of their father, their maternal uncle Sayyid

4 Muhammad Husain Husaini Tihrani. Mihr-i Taban: Yadnama Wa Musahibat-i Tilmid Wa ‘allama-i ‘alim-i
Rabbani-i ‘Allama-i Saiyid Muhammad Husain Tabataba®t Tabrizi (Mashhad: Intisharat-i ‘Allama-i
Tabataba°1, 1997), 25.

5 Husaini Tihrani, Mihr-i Taban, 35.



Muhammad Bagir Qadi, decided to designate two guardians®, to take care of their daily
affairs.”

The boys gradually grew up, very much alike in etiquette, gnostic lifestyle, and a
deep inclination to seek the Truth. They completed their introductory education and
began their religious studies in Tabriz (1337 AHL/1919 AD). Both brothers reached
distinguished ranks in the field of calligraphy (khatt). According to ¢Allamah, the young
boys would spend many days outside of Tabriz, on the green mountainside, and practice
khatt from morning to sunset.®
Migration to Najaf

At the age of twenty-one (1344 AHL/1925 AD), young “Allamah accompanied
with his wife, Sayyidah Qamar Mahdavi (d. 1384 AHL/1965 AD), brother, and their
private guardian couple traveled to Najaf for higher scholarly and religious education.
He had arranged for receiving some funds, every now and then, from a trustee, through
their inherited agricultural and farming land, in Tabriz. Unfortunately, the plan did not
flourish as well as anticipated. Therefore, they suffered great hardship and poverty for
almost ten years in Najaf. However, despite all of the financial dilemmas they endured
for a decade, the Tabataba®1 brothers benefited immensely from the riches of scholarship
in the fields of jurisprudence, principles (usil), philosophy, gnostic, and mathematics, in

the vicinity of the Holy Shrine of Imam €AlT and among several renowned scholars.

6 The two guardians were a husband and wife couple, named Karbala’1 Quli and Saltanat Khanum.
7 Husaini Tihrani, Mihr-i Taban, 35.

8 ibid., 35-38.



Finally, after earning the level of ijtihad (Islamic Law interperter) in jurisprudence, they
traveled back to the village of Shadabad, in Tabriz (1354 AHL/1945 AD).?
Return to Tabriz

The Tabataba®1 family had owned a property for two hundred and seventy years
and it was their only source of income. If that land was taken or transgressed, they had
no income. “Allamah never accepted any money for his clerical/seminary work. Upon
his return to the village of Shadabad, in a short time with hard work and patience,
¢Allamah was able to restore somewhat enough farming and agriculture activities that it
brought some relief to the family and children, one son and two daughters. This was a
pleasant change of livelihood, food access and climate conditions. During this time,
¢Allamah continuously studies and wrote several important treatises; however, all
throughout this decade, he felt remorseful for the spiritual loss. Sayyid Muhammad
Hasan Tabataba®1 I1lahi taught philosophy, Shifa of Ibn Sina (d. 428 AHL/1037 AD) and
Asfar of Sadr al-Din Shirazi Mulla Sadra (d. 1040 AHL/1640 AD), in the Tabriz seminary
(hawzah)."°
Migration to Qum

°Allamah received news about ideological issues among young clergy in Qum.
His brother settled in Tabriz and continued teaching philosophy at the Tabriz hawzah.
However, ¢Allamah found it necessary for himself to migrate to Qum and protect the

hawzah. Therefore, he traveled to Qum and accepted all the hardship of being away from

% ibid., 39.

10 ibid., 40-41.



his hometown to revive and spread religious knowledge by reviving and inculcating
Islam. Further, demonstrating that the shortest path for the knowledge of the soul is
annihilating the soul, purifying your ethics, and cleansing the heart so one can reach the
spiritual realm.

When he arrived at Qum, he started teaching Asfar of Mulla Sadra. Nearly one
hundred students would attend these classes. First, Grand Ayatullah Sayyid Muhammd
Husain Brijjirdi (d. 1380 AHL/1961 AD) immediately ordered the discontinuation of
stipends for all clergy who attended these classes. When this news was received by
°Allamah, he was perplexed and asked Allah for help. “Oh Lord, what shall I do?”!!

In order to prevent any interruption in the students’ one and only source of
livelihood and education, he stopped the classes. None the less, he was continuously
wondering. Until one day while sitting at home around the kursi (traditional heated table
and blanket for cold weather) he took notice of the Divan Hafiz. He consulted Hafiz
(tafa’v’ul). “Shall I stop teaching Asfar, or no?” Here is the beginning verse of that
ghazal which came:

AS 1S Ly ol e oS iy ine aS selw guals Sp S oy ol 4o

The free spirited man that I am,
I will never get away from the presence of the witness and cupbearer
The night guard knows well, I don't do ever such a thing

Truly, what a ghazal! He knew it was asserting that teaching Asfar is essential and its

interruption would be a halt in wayfaring.

1 Husaini Tihrani, Mihr-i Taban, 103-4.



Second, around that time they sent Haj Ahmad Khadim to his house with this
message: We used to attend private and confidential classed of Asfar, as a young clergy
in Isfahan with Jahangir Khan Qashqa®i, with only a few students. But open Asfar classes
in the Hawzah are not acceptable and must be stopped! In response, cAllamah asked him
to relay that we have also studied the authentic and conventional lessons of figh and wusiil,
and we not only feel completely confident in establishing classes and teaching these
materials but also have no insufficiency compared to others.

°Allamah further explained that the sole reason why he migrated to Qum was to
rectify the ideas of young clergy base on the Truth, who were under materialistic and
non-Islamic influences. When Jahangir Khan held his private lessons, thank Goodness,
the believers (mu’min) had pure ideas, there was no need to establish open Asfar classes.
But now, every young clergy who enters the gates of Qum carries loads of uncertainties
of ideological criticisms! Hence, today we must actively engage in methodical Islamic
philosophical lessons and discourse and I will not stop teaching Asfar. At the same time,
I respected the legal position of Ayatullah Briijirdi and if he issued a ruling against my
teaching the whole issue would take another turn.

After this message, Ayatullah Briijirdi never made any criticism and ¢Allamah
continued to teach Islamic philosophy, i.e. Shifa, Asfar, etc. While Ayatullah Briijirdi was
always very respectful towards ¢Allamah, he did ask *Allamah to maintain a low profile
and try to keep classes private. Once he gifted a very high quality and a most accurate

copy of the Quran to °Allamah.'?

12 Husaini Tihrani, Mihr-i Taban, 103-108.



Eventually, “Allamah patiently harmonized adversary views at very discordant
times, through wisdom and tolerance while maintaining an esoteric framework at all
times. On one side, there were the dogmatic groups of clergy, who only emphasized
teaching the principles of jurisprudence (usil al-figh) in the hawzah. As we will see later
in the this paper, this was not the only time he was confronted with such mentality. On
the other side, there was the rise of post-World War II Marxist ideology. Finally, he was
able to prevail, a played seminal role in the establishment of Quran commentary (zafsir)
and Islamic philosophy classes in the Qum hawzah.

The Comprehensive Mastery of ‘Allamah

Truly °Allamah was a ‘proof”’ (hujjah), as mentioned in the hadith of Imam °Ali
above. He had unique comprehensive knowledge in philosophy, Quran commentary,
comprehension of ahdadith, whether they are related to fundamental doctrines or
jurisprudence principles. At the same time, he had encompassing knowledge of logic and
theology; also, spiritual, divine and esoteric knowledge were manifested in every angle
and realm of his existence. If anyone was in his presence, his utter silence would lead
one to assume that he has nothing on his mind; however, on the contrary, he was
completely immersed in divine illumination and a witness to the unseen angelic realm
which prevented him from the descent. Indeed he was an amazing person who mastered
esoteric knowledge, while at the same time, preserved an appearance which had to live in
the world of multiplicity; or when he was sharing the Truth in teaching and nurturing his

students, preserved the divine tradition, the divine law, and wilayat/walayat."3

13 Husaini Tihrani, Mihr-i Taban, 19-20.



More importantly, cAllamah Tabataba was a true exemplar of a scholar who not
only had the exoteric and esoteric knowledge but actually practiced what he preached.
He practiced the knowledge which was a product of ardent spiritual purification. He
embodied spiritual and contemplative knowledge, combined with literal and conscious
information, and integrated them all into his lifestyle.

For example, in the field of ascetic handwriting (khatt) and nastcalig calligraphy,
second most important field of Islamic art after Quran recitation, he was distinguished
among great instructors of calligraphy. He was a source of reference for other scholars
and calligraphists, for accurately identifying the author of past hand-written letters,
manuscripts, and books. Furthermore, he also had exemplary handwriting as
demonstrated from his unpublished manuscripts. One of his closest disciples,
Muhammad Husain Husaini Tihrani, recalls once when a famous calligrapher of the time
presented ¢Allamah with several handwritten documents for identification. ¢Allamah
took a glance at each one, named the scribe or the author, and passed on to the next
writing. Later, in response to the inquiry of his method of identification, cAllamah
specified and explained the unique method used by each author which lead to his
claims.'

¢Allamah was an expert in the area of occult sciences, numerology (ram/ and
jafr), which according to his student, he never practiced, and all methods of numerical

sentence calculations via the abjad technique. He had mastered algebra, calculations,

14 Husaini Tihrani, Mihr-i Taban, 20.



two and three-dimensional geometry, and logic to the point that he could easily extract a
calendar and had even taught his student, Husain1 Tihrani.

While in Najaf, cAllamah benefited from years of philosophical discourse and
learning, along with his brother, Sayyid Muhammad Hasan Tabataba°1 I11ah1, with the
notable Hakim, Ayatullah Sayyid Husain Badkiibe (d. 1358 AHL/1939 AD). The two
brothers completed studies of Mulla Sadra’s Asfar and Masha’ir, Ibn Sina’s Shifa, and
more classical Islamic philosophy with Hakim Bad-kiibe’1. Needless to say, “Allamah
was very respectful and affectionate towards his brother. Hakim took very special notice
of the young Sayyid and encouraged him to pursue mathematical sciences to enrich his
logic and proof skills. Hence, he had the great fortune of studying mathematics with one
of the greatest mathematicians, at that time, Sayyid Abul Qasim Khunsart (d.1380 AHL/
1961 AD). According to °Allamah, whenever there was a math problem among the
university math professors of Baghdad, which they could not solve, they would come to
Najaf and visit Sayyid Khunsari to solve the problem.!3

At the same time, ‘Allamah was a master of Arabic literature, translation, eloquent
oratory (“ilm al-bayan), a branch of Arab rhetoric dealing with metaphorical language,
and prosody (“ilm al-badi‘i), a branch of Arab rhetoric dealing figure of speech and in
general the art of eloquent style of the Arabic language.

He was creative, expressive and poetic, even composed many beautiful verses of
poetry himself. In the Arabic language, he cherished gnostic poems of Ibn Farid. In the

Persian language, he revered ghazal poetry of Hafiz. Occasionally he would recite such

15 Husaini Tihrani, Mihr-i Taban, 21-22.



poems for friends and assert that a traveler should not seek to increase ones worldly
gains, rather only focus on his Lord. The sustenance for this journey is the collection of
acts of worship and the guide for the path is Love or Mahhabah.'®

In the field of jurisprudence or figh, °Allamah had a very creative and realistic
approach. He benefited from a total of ten years of studying figh among noteworthy
scholars such as Ayatullah Muhammad Husain Gharavi Na°ini Manuchihri Isfahani (d.
1361 AHL/1941 AD), better known as Kumpani, Ayatullah Muhammad Husain Isfahani
N#°iini, most commonly referred to Ayatullah Na*ni (d. 1365 AHL/1945 AD), and
Sayyid Abul Hasan Musavi Midisa’t Isfahant (d. 1365 AHL/1945 AD).!”
‘Allamah Sought the Truth with a Universal Perspective

Anyone who had met cAllamah would agree that he was a curious man seeking
the Truth. He had an open heart to receive knowledge from a universal perspective. He
once led a group!® in a very unique study, a comparative study of the religions of the
world. The group studied translations of the Bible, Persian translations of the
Upanishads, Buddhist Sutras, and the Tao Te Ching. °Allamah immersed himself deep
into the understanding of these texts that one would think he had something to with these

texts. Interesting, he never found any contradiction in any of these texts with the essence

16 Husaini Tihrani, Mihr-i Taban, 89.
17 ibid., 21.

¥ Prominent members of the comparative study of religion group was Dariush Shauegan, Sayyid Hossein
Nasr, Hadi Khusrushahi, and ¢Allamah.
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of gnostic Islam (“irfan). He was as comfortable with Hindu philosophy as he was with
Chinese philosophy or Christian philosophy.!®

Daryush Shayegan (d.1439 AHL/ 2018 AD), who was one of the last links from
the philosophical teachings of “Allamah, was part of the comparative study of religion
mentioned above. Shayegan translated sections of the Upanishads for ¢Allamah. He
found it very interesting and asked for the whole text be translated so he can become
more familiar with all of its content. Interestingly, ‘Allamah also commented that the
Upanishads had similarities with the writings of Ibn “Arabi. His thirst for knowledge
reflected a contemplative soul with a universal perspective, who was a true ‘lover of
wisdom’ (philosophia), continuously seeking higher horizons of wisdom, and did not

limit himself to what he knew.2°

19 Daryiish Shayegan, Ramin Jahanbegloo, and Nazi ‘Azima, Zir-i Asmanha-yi Jahan: Guftegii-yi Ramin
Jahanbigli Ba Dariyish Shayigan (Tihran: Nashr Va Pizhthish-i Farzan Riiz, 1997), 70.

2 Had1 Khusrawshahi, Khatirat-i Mustanad-i Sayyid Hadi Khusrawshahi-i Darbarah-’i ‘Allamah Sayyid
Husain Tabataba 't (Qum: Kulbah-i Shurtiq, 1391 AHS), 92.
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Part I1- ‘Allamah’s Spiritual Legacy
Sayyid ‘All Agha Qadi, ‘The Sign of the Truth’

Without a doubt, the eminent Haj Mirza Sayyid °Ali Agha Qadi*', ayat al-Haqq or
‘the sign of the Truth’, was the most spiritually influential teacher for ¢Allamah. He
knowingly did not like to include him among his teachers, because he was much more
than a teacher to him. He used to say, “we (I) owe everything to Agha Qadi.” He was
under complete supervision and nurturing of Agha Qadi in the fields of wayfaring and
journeying, self-discipline or jihad-i nafs, and religious devotional exercises or
riyadhiyat-i shar<i. Sayyid ¢AlT Agha Qadi happened to be one of ¢Allamah’s paternal
cousins. Their great great grandfather was Sayyid Muhammad Taqi Qadi?2. Sayyid cAl1
Agha Qadi who spent years in Najaf teaching and training spiritual devotees. He was
truly unrivaled in his skill (fann) for spiritual knowledge and practices, such that the

name Master (Ustad) was synonymous with him in Najaf. It was as if, in the area of

21 Sayyid °Ali Agha Qadi was born to a scholarly family in Tabriz (1285-1366 AHL/1869-1947AD). He
was nurtured early on by scholars, in the field of Arabic language and literature. His father, Sayyid Husain
Agha Qadi, was a Quran exegetist and taught him Quran commentaries (tafsir), in particular, the Kashshaf
of Abu al-Qasim Mahmid ibn ‘Umar al-Zamakhshart (d. 538 AHL/1144 AD), widely known as
Zamakhshari. He also had the opportunity to work with teachers like Mirza Musa Tabrizi (d. 1307 AHL/
1890 AD), who wrote Hashiyah Rasa’l, and Sayyid Muhammad Husain Qarachi Daghi, who wrote
Hashiyah Sharh-i Lum¢ah. At the age of twenty-three, he migrated to Najaf and trained with several
knowledgeable men, such as Shaikh Muhammad Kazim Khurasani (d. 1329 AHL/1911 AD), who wrote the
Kifayah, and the notable Mirza Husain Khalilt Tihranit (d. 1326 AHL/1908 AD), more commonly addressed
as Mirza Khalili. Finally, Agha Qadi became one of the exemplary disciples of Khalili, well known for his
ilm al-akhldg and had a circle of pupils whom he spiritually trained. While in Najaf, he had two other very
influential spiritual teachers, Sayyid Ahmad KarbalaT and Shaikh Muhammd Husain Isfahani.

22 Husaini Tihrani, Mihr-i Taban, 34.
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spiritual knowledge and practices Agha Qadi was second-to-none among all other
scholars.?

Agha Qadi had a ‘universal perspective’. He eloquently describes the
harmonious interrelations of the elements of the cosmic world.?425 Interestingly,
Agha Qadi was an expert of the Arabic language and literature, as well as Persian. He

had a passion for mystical poetry, like poetry of “‘Umar ibn Al ibn Farid (d. 631

23 Muhammad Hasan Qadi, Ayat Al-haqq: Sharh-i Ahvalat-i ... Haj Sayyid ‘Ali Aga Qadi (Tihran: Hikmat,
1383),151-154. (Quotes from memories of Agha Buzurg-i Tihrani, from his book of Tabaqat A<lam al-
Shicah.)

24 Some hand written notes of Agha Qadr:
o Naghmah is the same as music or musiga in Arabic. (Because of where he lived, he distanced himself

from its usage.)

¢ Definition of knowledge (“ilm): In essence, it is a reality which a human being has acquired through
experience and applies it in life.

¢ Definition of a special advice (wa‘z): In essence, it is a saying which can prevent one from danger.

e The ‘wise’ (hakim) are those who speak of which are intellectual and balanced with the goal to bring out
the reality of things and events in the past, present or future... Wisdom (hikmat) comes from the word
hikmah, which mean to restrain a horse and prevent it from fleeing.

e The human soul (nafs) is different from the material body (jism) which we see. The human soul has been
added or combined or it possesses some sort of control over it or any other form of connection which
they may have. The soul is wearing a body. They say that the soul and body are from different origins;
the body is from clay, and the soul is from another realm, only (temporarily) connected to the body.

o Regarding the phrase <3830 Lilxdl or ‘belongs to heavens’, he explained that the soul belongs to the
heavens. There is a similitude between the music heard in this world with the music heard in the
heavens. Perhaps he is alluding to what Ptolemy (u»slky) said regarding the music, harmony, and
melodically moving planetary cosmic movements which have affinity and intimacy to the heavenly soul
(nafs) and spirit (rizh), but not for the body (jism). When the soul listens to music it feels acclimated and
serene. They say in the initial steps of discovery (kashf) and witnessing (shuhiid) the human soul
becomes familiar with these sounds, which results in an attraction (to the heavenly realm), and a
separation from the corporeal body.

25 Muhammad Hasan Qadi, Ayat Al-haqq, 159-160.
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AHL/1234 AD). He asserted that “harmonious’ words have a potential effective role
in the deliverance of wisdom.26-27

Out of utmost respect for his master, Allamah would never mention Agha Qadr’s
name in public among his other teacher, rather ¢Allamah always mentioned his name or
remembered him with unparalleled reverence. One day, his close pupils, Husain1 Tihrani,
offered him a perfume. °Allamah held the perfume and said: “It has been two years since
our master Agha Qadi has passed away, and I have not used any perfume since then.”

More than thirty years passed from that time, whenever he was offered a perfume, he

26 “Praise the Lord and peace be upon the Prophet and his pure household. When I was young, I was
interested in poetry, at times I would memorize beautiful verses, and admire the delicate points that the
poets made. They were far from the path of spiritual knowledge; however, I paid attention to the valuable
advice and beautiful expression which the poet demonstrated through the composition of the poems.

Of course, harmonious words (manziim) are higher than prose, only if it carries knowledge or
wisdom (hikmah), which in itself is better, even if it is in prose. The human being’s soul belongs to
different realms from the material world; it belongs to cosmic realms with planetary movements which
are profoundly affected by ‘harmonious and melodious’ words; because the truth and reality of these
harmonies follow the rhythm of the cosmic planetary movements. The possibility that human
consciousness is familiar with and potentially aware of this phenomenon that the shar? ‘ah has limited
the use of poetry to prevent the ‘period of ignorants’ abuses (from pre-Islamic poetry jahiliyah) who
may have used this potential for purposes lacking knowledge and wisdom, e.g., they claimed to know
the future.

Poetic words and poems are something other than ‘harmonious’ words, which may be in
prose. ‘Harmonious’ is that which has not been discouraged, because it may have a word of advice or
wisdom embedded. So these styles are unrelated and distinguishable.

Thus, any poem with an advice or wisdom is accepted and prose has no advantage if they are
devoid of advice wisdom. Similarly, how eloquent can ‘harmonious’ (manziim) words be when
carrying an advice or wisdom. When I arrived at this understanding, I was truly inspired to compose
harmonious words, and I was given the opportunity to comprehend this meaning. Gratefully, I
welcomed the inspiration, when my time and heart permitted the accepted deeds, I allowed it to
compose some poems and prose.

With that said, my time was like a piece of melting ice on the last hour before noon or like the
diffusion of smoke towards the sky (dukhkhan), evanescing...; innocently, I have dedicated some time
to writing, with the hope to enlighten those who come after me, for when I am in poverty with the
absence of friends and confidant, perhaps they will remember me sympathetically. Wa Allahu ni‘m al-
wakil.

Ali ibn al-Husain (Qadi) al-Tabataba°t

1325/11/25 AHL (12/16/1907 AD)”

27 Muhammad Hasan Qadi, Ayat Al-haqq, 155-157.
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would refrain from using and kept aside. Interesting, Agha Qadt and ¢Allamah both lived
eighty-one productive years.28
Sayyid Hashim Haddad, ‘The Detached Spirit’

One of the earliest students, who benefited the longest, twenty-eight years, from
Agha Qadi was Sayyid Hashim Misavi Haddad (1318-1404 AHL/1898-1984 AD). He
was always remembered with great admiration by ¢Allamah. This saintly man was born,
lived most of his life and died in the holy city of Karbala.?’

All of Sayyid Hashim Haddad’s statements were delivered from an exalted station
of Oneness of God (fawhid), not from the perspective of the ‘self’. Sayyid Husaini
Tihrani recalls,30 once Haddad told him: “Sayyid Muhammad Husian! You are very
busy! You are having anxious thoughts that are weighing you down.” No one but God
knew what was going on in my thoughts, Husaini Tihrani thought to himself. He
continued: “Make a deal with God in any situation! By that I mean, make a deal with the
creatures of God, is like a deal with God. Keep in mind that spouse, children, neighbor,
colleague, associates are all manifestations of God.” He said: “If you argue with your
children or associates make sure it is superficial and not serious that neither you or they

feel discomfort. If you seriously fight then both sides get hurt. Significant anger is

28 Husain1 Tihrani, Mihr-i Taban, 24.

29 Muhammad Husain Husaini Tihrani, Rih-i Mujarrad: Yadnamah-i Muvahhid-i ‘azim Va ‘arif-i Kabir,
Hajj Sayyid Hashim Misavi Haddad (Tehran: Hikmat, 1414), 104.

30 Despite his distance from Karbala, Sayyid Muhammad Husian HusainT Tihrani, who lived mostly in
Najaf and Qum, followed ¢Allamah’s spiritual recommendations and attempted to seek out Haddad several
times. When they finally met, their bond was inseparable for the next wondrous twenty-eight years. He
actually recorded all the hours spent during night vigil, traveling days and all other times which they had
together, to a total of two years in the presence of Haddad. HusainT Tihrani published a book, a collection
of memoirs and biography Haddad, by the title Rizh Mujjarad (The Detached Soul), in which he cherished
every moment and lesson observed as a spiritual devotee.
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harmful to both sides, you and your associate.” He said: “When you run away from
people is it because they hurt you or you may cause them pain? The later is good, the
former is not! A better condition is when you neither see yourself nor the other.” He
suggested encouraging your spouse and children to stay awake from dawn to sunrise
(bayin al-tulii®yin).

Haddad described thoughts into four categories: First, divinely inspired (ilahi)
thoughts which distract human being from self and focus attention on God and invite one
to closeness (qurb). Second, satanic (shaytani) thoughts which distract from God and
sprout anger, revenge, greed, and jealousy in the heart. Third, angelic (malakiiti)
thoughts which invites human being to piety/God consciousness (fagwda). Fourth, human
(nafsani) thoughts which invites the human being to worldly attractions and desires.
With that said, human beings have higher power that can replace all satanic and human
thoughts with virtuous (hasanah) thoughts and help all in the path of God; inclination to
wealth, desire, and worldly attraction can be for God not for the self. At the same time,
there is a higher power which can exchange all those thoughts into spiritual and angelic
thoughts and consider all from God; hence, one does not associate or deal with anyone
but God. He added, it is good to pray and ask for intercession but one should know and

seek the effect from only God.3!

31 Husaini Tihrani, Riih-i Mujarrad, 139-141.
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Ethical and Gnostic Practices of ‘Allamah

cAllamah was usually contemplative and quite. He spoke with a very deep and
serene voice. While divine secrets were brewing inside, he had a happy welcoming face,
every so often he had a gentle smile on his face. He was tender and caring with
temperamental young clergy. It was as if he was a tall father who would bend to grab the
child’s hand and walk the child step-by-step. ¢Allamah truly nurtured each one uniquely
appropriate and aligned with their character and disposition.
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In beauty and five depositions and loyalty no one can match my Beloved
You can deny not this Truthful saying of mine
-Hafiz

Unimaginable, “Allamah was a majestic universe. Before each sunset in
Faydhiyyah Madrasah in Qum, he would sit on the ground like all young clergy until it
was time for congregational prayer, which he would join and perform communal prayers
behind the Ayatullah Muhammad Taqi Khunsari.

He paid utmost attention to daily social etiquette. He was extremely humble and
courteous with delicate sense of humor. Husain1 Tihrani would pleadingly ask ¢Allamah:
“Your exemplary manner makes us look impolite! Please think of us!” After forty years
of being in the presence of such an exalted human being, not once did anyone see him sit
in a session among students or colleagues with his back to a cushion or lean to the wall.
He always sat slightly ahead of the wall. He further added I had attended his home many
times, not once was I able to sit at a spot lower than him. “Allamah always sat at a lower

position in the room, i.e. towards the door.
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Husaini Tihrant recalls that all those years as a young clergy in Qum, I felt so
unfortunate that I had not attended one single congregational prayer behind “Allamah.
This feeling weighed down on my soul, until the last Shacban 1401 AHL, ¢Allamah came
to visit our home in Mashhad. I had arranged for °Allamah to stay in the library so he has
access to any book he wanted. Around sunset, I set out prayer rugs for *Allamah and his
medical caretaker who was accompanying him, as advised by his physician. Next, |
exited the room so he would start prayers and hoped that I could join and connect as soon
as he starts. I knew if [ stayed in the room he would not lead the prayers. Then, about
fifteen minutes had passed, his companion called for me to come in the room and lead
prayers. “I am following!” Husain1 Tihrani responded. “We are following!” cAllamah
replied. “I implore, please, you perform the prayer!” Husaini Tihrani insisted. “We
implore and request!” cAllamah replied. “All I wanted for forty years was for you to
lead one prayer so I can follow!” Husain1 Tihrani pleaded. cAllamah responded with a
humble and tender smile: “Add one year to that forty years!” Husaini Tihrani was truly
caught in the middle, he could not see himself leading prayers in his presence and felt
completely embarrassed. In the meantime, he could not leave the room and do an
individual prayer and ¢Allamah was firm on his position. “I am your servant, I will do as
you demand.” Husaini Tihrani submitted. “Can not call it a demand! But, I kindly
request!” cAllamah asked. Finally, Husain1 Tihrant led the maghrib prayer and cAllamah

followed. After forty years, not only he could not follow ¢Allamah in prayers but he fell
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into a trap! According to him, cAllamah’s inexpressible facial appearance with piety and
humility would melt any stone!3?

In gnosis (“irfan), *Allamah followed the spiritual master of gnostics, Sayyid “Ali
Agha Qadi, who followed the spiritual path of Sayyid Ahmad KarbalaT Tihrant (d. 1332
AHL/1914 AD), who followed the spiritual path of Akhund Mulla Husainqult Dar Jazini
Hamadant? (d. 1311 AHL/1894 AD), better known as Mulla Husainquli Hamadan.

Their teachings were all based on ‘knowledge of the soul’ or ma‘rifat nafs, which
necessitates the ‘knowledge of the Lord’ or macrifat rabb. The traveler must journey
through the realm of mithal or imagination, realm of the form or surat, and finally
through the realm of nafs. Hence, the traveler will receive gnostic knowledge only when
there are no signs of the soul/nafs. Of course, there are many ahdadith in support and
importance of mac‘rifat nafs. The main criterium for this journey is self-discipline or
muraqibah, which is basically the quintessential protection and guide for the soul at every
step and station of wayfaring. Basically performing required acts of worship without
muraqibah would be fruitless, as if an ill person eats medicine and eats harmful food
which does not benefit him. The details of muragibah can be vast; however, according to
many sayings of the Prophet and /mams, the main concept comes under five categories:
Samt (silence), ji (hunger), sahar (night vigil), ‘uzlat (solitude), and dhikr

(remembrance).

32 Husaini Tihrani, Mihr-i Taban, 79-84.

33 Hamadant was a descendent of Jabir ibn ¢‘Abdullah-i AnsarT (d. 78 AHL/697 AD), who was a close companions of the Prophet
Muhammad (pbuh).
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There were two people who ¢Allamah considered authorities in the field of
muraqibah: Sayyid Radi al-Din Abul Qasim °Al1 ibn Musa ibn Tawis (d. 664 AHL/1265
AD) and Sayyid Muhammad Mahdi ibn Sayyid Murtida Tabataba’t Najafi, better known
as Sayyid Bahr al-*Ultim (d. 1212 AHL/1797 AD). He highly recommended their books,
Igbal, and Risalah Sayr wa Suliik, respectively. ¢Allamah personally and privately
reviewed Risalah Sayr wa Sulitk for some close friends and clergy several times and
enriched it with his own wayfaring experiences which Husain1 Tihrani later edited and
published by the title Risala-yi Lubb Al-lubab Dar Sayr Wa Sulik-i Ulul Albab.3*

Moreover, in the field of ethics cAllamah recommended Taharat al-*Araq of Abi
¢Ali Ahmad ibn Muhammad ibn Ya®qub, known as Ibn Miskawayyah Razi (d. 1030 AHL/
1620 AD), who was a contemporary of Ibn Stna (d. 1037 AHL/1627 AD). He also highly
recommended, /hya®u al-Ihya® written by Mulla Muhsin Faydh Kashani (d. 1090 AHL/
1680 AD) and Jami¢ al-Sa‘adat of Haj Mulla Muhammad Mahdi Naraqi (d. 1209 AHL/
1794 AD).%

Part III - Quran Exegesis (7afsir) Methodology

Similar to gnosis and esoteric knowledge, °Allamah followed Sayyid °Ali Agha
Qadi’s methodology in Quran translation, commentary and hermeneutics (ta’wil), which
was basically commentary of Quran by Quran (fafsir al-Quran bil Quran); i.e. the

comprehensive meaning of a verse is obtained from the Quran itself. Agha Qadi used

34 These review sessions were transcribed and later edited in Persian by Husain1 Tihrani, titled 1) Risala-yi
Sayr Wa Suliik; 2) Risala-yi Lubb Al-lubab Dar Sayr Wa Sulitk-i Ulul AIbab. Their translations are
available in English by the titles Treatise on Spiritual Journeying and Wayfaring and Kernel of the Kernel:
Concerning the Wayfaring and Spiritual Journey of the People of Intellect, respectively.

35 Husaini Tihrani, Mihr-i Taban, 84-87.
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this methodology regularly and had completed a tafsir of the first five chapters of the
Quran in this style and taught the Quran to his pupils by this technique. °Allamah
repeatedly said: “We have received this methodology of the Quran tafsir from Agha
Qadi.”36

While in Tabriz, Allamah wrote a brief commentary of the first six chapters of
the Quran which he used to teach beginner classes. Later, he developed a comprehensive
Quran tafsir which would encompass all contemporary needs from historical,
philosophical, ethical, and social perspectives in the framework of the life and practice of
the Prophet or Sunnah. This work was finally published, after a period of eighteen years
which he simultaneously taught in the process, in twenty volumes, in 1392 AHL/1972
AD, by the title AI-Mizan fi Al-Tafsir Al-Quran.’’

The most important advantage of the A/-Mizan tafsir, is utilizing the means

embedded in the Quran as expressed by ©Ali ibn Abi Talib:

The Book of Allah is that through which you see, you speak and you hear. Its one part
speaks for the other part and one part testifies to the other. It does not create differences

about Allah nor does it mislead its own follower from (the path of) Allah. (Excerpt of

Sermon 132 of Najulbalaghah)3?

36 Husaini Tihrani, Mihr-i Taban, 55-56.
37 ibid., 62-63.

38 Sharif Al-Radi Muhammad Ibn Al-Husayn, Murtada Mutahhari, and Yasin T. Jibouri, Peak of Eloquence
= Nahjul-Balagha (Elmhurst, NY: Tahrike Tarsile Quran, 2009), 523.
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Hence, a verse from the Quran is explained by the Quran and any outside
information can be validated or invalidated in light of the Quran, not to any preconceived
understanding seeking credibility through the Quran. In other words, according to the
Quran, the Quran is the Truth and source of all knowledge:3°

(0 £) I3els 38 s (V) O 381 4)
Lo! this (Qur'an) is a conclusive word, It is no pleasantry.(86:13-14)
(£7) 208 a3 (53 B 38l Gy V5 459 o4 e Ol s ¥ (£1) S0 51435
...for lo!'it is an unassailable Scripture, Falsehood cannot come at it from before it or
from behind it. (It is) a revelation from the Wise, the Owner of Praise.(41:41-42)

Another important feature of the A/-Mizan tafsir was its exquisite linguistic and
literary quality. Originally written in Arabic, it had a unique acceptance among the Arab
speaking scholars, as a scholarly and literary Arabic work. No one can even imagine that
the editor was a non-Arab, not to mention that his mother tongue was Azar Turkish.

Furthermore, Sunni and Shi‘ah Arab scholars have publicly expressed their views
on Al-Mizan as the choice fafsir. Shaikh Muhammad al-Fahham the Grand Shaikh of Al-
Azhar (1969-1973), with hopes to visit “Allamah while he was on a visit to Mashhad,
expressed that he thoroughly studied and selected A/-Mizan as the best tafsir available.
Sayyid Hassan Sadr, the son-in-law of Sayyid Mahmiid Shahrtdi who like Sayyid
Husaini Tihrani was a devoted pupil of ¢Allamah, was very familiar with the Arab
countries. He asserted that ¢Allamah is more famous among Arab countries, particularly

Egypt and Lebanon than in Iran, among Persian speaking people. Hence, he emphasized

39 Husaini Tihrani, Mihr-i Taban, 64-66.
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the need to translate his memoir, Mihr-i Taban by Husaini Tihrani, from Persian into
Arabic.40

None the less, even after half of the twentieth-century had passed, ¢Allamah
believed that the true Islam has not reached Europe and America. This is mainly due to
the fact that the orientalist scholars researching Islam went to African countries like
Egypt or other Muslim majority countries like Syria, Afghanistan, Lebanon, Pakistan, or
Arabia. They had access and used major Sunni historiographic works and fafsir such as
Tarikh al-Tabart, Tarikh Ibn Kathir, and Sirah of Ibn Hashim. Moreover, they placed
Sahth Bukhart, Sahih Tirmidhi, Sahth Muslim, Sunan al-Sughra (collected by Nisa1),
Sunan Ibn Mdajah, Sunan Abi Dawiid, Imam Malik’s Muwatta as their hadith sources.
Hence, they presented their view through these Sunni sources and described Shitah Islam
as an off shoot of the major Muslim population and practice. While Shitah Islam has
always been the true follower of the Sunnah of the Prophet manifested in words and

practice of wilayat.!

40 Husaini Tihrani, Mihr-i Taban, 70-71.

4l ibid., 73.
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Part I'V- ‘Allamah’s Philosophical Legacy
Ethics (akhlag), Mysticism (‘irfan), Philosophy (falsafah) and Exegesis (tafsir)
in ShTah Seminaries

Unlike the ¢4shart, among the Shiah and Mu‘tazilt, philosophical teaching and
discourses were standard in the seminary or hawzah. Hence, for over a thousand years
the Shicah scholars were very successful in producing philosophers, theologians, jurists,
and scholars.*

Husaini Tihrani recalls Sayyid °Abd al-Hadi saying:

“When I entered Najaf for my education (in the late nineteenth century),
there were twelve official seminary centers teaching akhldaq and ‘irfan,
now there is not one in existence! They were all actively functioning
until the Iranian Constitutional Revolution (Mashritah Revolution 1323
AHL/1905AD), where the British and Russian political influences aimed
at primarily dismantling and relocating Najaf seminaries. Striving to
prevent any form of teaching Quran, fafsir, logic, and philosophy in the
Shitah hawzah. They were hoping that the scholars, like <Ashari,
Akhbarriziin, and Hashwiiiin, would adhere to exoteric and literal
interpretations and end all potential intellectual and philosophical

thinking and discourses. Hence, to this day all such teaching has been put

42 A short list of some of the prominent Shah scholars from the past to present: Hashim ibn Hakam,
Sayyid Murtida, Shaikh Mufid, Khwajah Nasir Tist, ¢Allamah Hilli, Mir Damad, Mulla Sadra, Qadi Nir
Allah Shushtari, and more recently, Sayyid Mahdi Bahr al-Uliim, Akhund Mulla Muhammad Kazim
Khurasani, Mirza Muhammad Hasan Ashtiyani, his son Mirza Ahmad Ashtiyani, Mirza Mahdi Ashtiyani,
Akhund Mulla Husian Qult Hamadani, Agha Sayyid Ahmad Karbala“ Tihrani, Mirza Muhammad Husain
Nadini, Shaikh Muhammad Husain Al Kashif al-Ghita°, Shaikh Muhammad Husain Isfahani (known as
Kumpani), Mulla Mahdi Naraqi, Mirza Muhammad Hasan Shirazi, Shaikh Muhammad Bagqir Isthbanati,
Shaikh Ahmad Shirazi, Mirza Fathullah (known as Shaikh al-Shari¢ah Isfahani), Sayyid Ahmad Khunsari,
Shaikh Muhammad ¢Al1 Shah-Abadi, (his exemplary student and leader of the Islamic revolution in Iran)
Ayatullah Sayyid Rihullah Khumayni, Mirza Abul Hasan RaficT Qazvini, Sayyid Husain Badkiibe-, (his
prominent student) °Allamah Sayyid Muhammad Husain Tabataba®i, Sayyid Muhammad Hasan Tabatabat
[11ah1 and many more that is beyond this writing. °Allamah Tabataba®T and his students have continued the
quintessential Shi‘ah teaching tradition, Murtida Muttahari, Sayyid Muhammad Husain Husaini Tihrani,
Ayatullah °Abdullah Javadi Amuli, and Ayatulldh Hasan Hasanzadah Amuli who have been training
students to this day.
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to a halt in Najaf, to the extent that the scholars think that it is a disgrace

to teach philosophy.”#?

Shaikh Murtida MuttaharT, a notable student of “Allamah and companion of
Husaini Tihrani, recalled Sayyid Radi Shirazi saying:

“In a recent visit to Iraq, I met with a prominent and famous jurist and
asked him why do you not teach fafsir in the hawzah? He said: We can
not under the present circumstances. Muttahari (continued): Then, why
was it possible for cAllamah Tabataba’t to establish tafsir teaching in the
Qum hawzah?  He responded: He (°Allamah) sacrificed (tadhiyah)

himself.”#4

‘Allamah Tabataba1 and His Views on the Origin of Islamic Philosophy

A philosopher may introduce a philosophical theory utilizing a series of
established theorems and instinctive logic to explain universal concepts and arrive at the
cause, quality, and process of the creation of the universe. We can find many of such
discussions in the Quran and Sunnah. We see many Quranic verses which either address
an ontological introduction of an abstract fundamental basis of knowledge or a
philosophical intellectual and logical understanding. We have many ahdadith from Shicah
sources, the Prophet and his household, regarding Islamic knowledge. However, the first
Shicah Imam is the first person to open the door to the philosophical approach to
understanding Islam. There are many saying from °Ali ibn °Ab1 Talib which are proof of
his philosophical approach. Some of these sayings are so precise and deep that was not
understandable with the pre-Islamic philosophical theories, only after ten centuries of

circulation, they were solved in the eleventh centuries after the Aijra (i.e., less than four

43 Husaini Tihrani, Rizh-i Mujarrad, 108-110.
44 ibid.
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hundred years). Also, we find a similar approach in the teachings of the fifth, sixth,
seventh, and eighth /mam. Surprisingly, from the recorded twelve thousand companions’
of Prophet Muhammad to this day, we do not even have one statement with a
philosophical approach!4>
The Western Scholarship on Islamic Philosophy

With regard to philosophy, the more common western scholarship of the Orient
would say that Islamic philosophy ended with Ibn Rushd (d. 1198). One of the first
western scholars who challenged this opinion was Henry Corbin (d.1978) professor of
Islam and Islamic Philosophy at the Sorbonne in Paris and at the University of Tehran.
He was a student of great philosophers such as Edmund Husserl (d. 1938), Ernst Cassirer
(d. 1945), and Louis Massignon (d.1962). He was the first to translate works of Martin
Heidegger to French which allowed Jean-Paul Sartre to become familiar with
Heidegger.*¢

Gradually, Corbin focused more on Islamic philosophy and came to Iran after
World War II. He believed, the western orientalist studies on Islam have been completely
performed in a Sunni environment, from Sunni produced scholarly works.#” He
expressed explicit views regarding Islamic philosophy; first, Iran was the venue for

Islamic philosophy and after the death of Ibn Rushd, not only there was no end to Islamic

4 Muhammad Husayn Tabataba’i, Henry Corbin, ‘Ali Ahmadi-Mianji, Hadi Khusrawshahi, and
Muhammad Amin Shah-ja‘T. Shi‘ah: Muzakarat wa mukatibat Prufisir Hanrt Kurbin ba ‘Allamah
Sayyid Muhammad Husayn Tabatabd 't (Tehran: Mu’assasah-i Pajihishi Hikmat wa Falsafah-i Iran, 1382),
47,48.

46 Tabataba’1 et al., Shi‘ah, 1-2.

47 ibid., 11.
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philosophy but a blooming spring. Second, he believed that the spiritual Islamic
philosophy was closely connected to the Shicah Imams, who are the continuation of the
truth of Islam and this connection can be observed in the Shiah culture and the daily
lives of Shiah people through their belief in the twelfth Imam. Hence, wildayat/imamat is
a hidden thread of unity all throughout Shiah history. Third, Corbin recognized that
philosophy in Iran is not an ancient phenomenon, rather it has been progressing along
from the past to the present and manifested in scholars such as ¢Allamah Tabataba®1 (d.
1981).

According to Ayatullah Javadi Amuli and a prominent student of ¢Allamah
Tabataba1, a contemporary Shi‘ah philosopher, jurist, and Quran exegetist, in the world
of Islamic philosophy, it is said that Farabi1 (d. 951) was a culmination of Ibn Stna (d.
1037) and Mulla Sadra (d. 1640). He asserts that “we would not exaggerate if we call
°Allamah Tabataba° the Farabi of the twentieth century.”® cAllamah Tabataba’T was an
example of the ‘tested believer’ so eloquently defined in a hadith from Imam Ja*far
Sadiq: All elements of intellect are not gathered together except in a prophet, or
successor of a prophet, or a believer whose heart Allah has been tested for belief or
iman.®

In terms of philosophy, Corbin found what he was searching for after many years.

He believed that in the post-modern world, the only place on earth that one can find

48 Hasan Hasanzadeh Amuli, Yadnamah mufasir kabir ustad <Allamah Tabatabdr (Qum-Tihran: Shafaq,
1361), 168.

4 Marzban-i vahy va khirad: yadnamah-i marhim ‘allamah Sayyid Muhammad Husayn Tabataba 'i: bih
mundsabat-i yaksadumin salgard-i viladat-i an hakim-i farzanah, 1381 AHS (Qum: Bistan-i Kitab-i Qum,
1381), 152.
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Divine Philosophy is Iran. Therefore, he had an intense interest in Iran and Shitism.>° In
1959 a series of discussions were arranged, once every two weeks, in Tehran, between
two great philosophers, Henry Corbin from the West and °Allamah Tabataba°t from the
East. At that time, Allamah went through great hardship to perform these trips to Tehran
considering his heart condition, age, bus transportation, and weather conditions.
Nonetheless, he was eager to share the essence of Islam; more importantly, to hear the
most contemporary philosophical dilemma and thoughts from the West.3!

These initial discussions were done in the presence of eminent French-speaking
philosophy scholars, Seyyed Hossein Nasr and Dartish Shayigan, and several other
prominent scholars’2, in 1958-1959. The Discussions were mainly about the fundamental
principles of Shiism and contributions to Divine Philosophy. Corbin knew Persian very
well, but due to his extreme hearing difficulty in the later years of his life, these
discussions were translated and facilitated by Seyyed Hossein Nasr. The first products of
these discussions were soon edited by “Allamah himself, in two books titled Shi“ah and

Risalat-e Tashshauc.>>>?

50 Tabataba’i et al., Shi‘ah, 1-2.

51 Husaini Tihrani, Mihr-i Taban, 101.

52 The members of this group were from university scholars in academia and sawzah: °Allamah Tabataba’1,
Corbin, Nasr, Shayigan, Jaza’iri, Sipahbudi, Mu‘in, Dinani, Dhul Majd Tabataba’1, and Mutahhari. There
were others who also joined the meetings occasionally like Ashtiyani, Frizanfar, Bazargan, Makarim

Shirazi and Khusruhadi. These meeting were mostly held in a house of one of the members, in Tehran, or
the temporary summer house of “Allamah Tabataba’1, in Darakah, Tehran.

53 Tabataba’i et al., Shi‘ah, 2-3.

54 With the request of ¢Allamah, Ayatullah Al Ahmadi Mianji (d. 1421 AHL/2000 AD) and Ayatullah
Sayyid Had1i Kusrushaht compiled seven hundred pages of explanation for the book of Shi“ah. Then,
Sayyid Hossein Nasr translated the book English, by the tile Shitite Islam.
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These meetings continued for several years. Corbin would come from France to
Tehran every fall, with discussions on theology, philosophy and <irfan. Then, several
years prior to the Islamic Revolution, some individuals sent an indirect message to
¢Allamah, through members of the group, namely Qulam Husain Dinant and Sani‘1
Zanjanti, to stop these meetings with so-called intellectuals and foreigners. ¢Allamah felt
very disturbed from their myopic views and confined with Dinant: “As an individual
immersed in research and writing, my only window to the universe and universal
perspectives is this meeting; they can not even tolerate this me?”>> Eventually, these
meetings stopped and Corbin did not return to Tehran. Hence, the main products of these
dialogues were reflected in Corbin’s encyclopedic four-volume work in French published
in 1971, titled En Islam Iranien,>® and Nasr edited The Search for the Sacred, in
English.57
A Mystical Experience

Dariish Shayigan sought traditional Islamic philosophers in Iran, after thirty
years of studying and researching in the field of philosophy in Europe. He claimed
that he benefited from several individuals in Iran tremendously. According to him,
without a doubt “Allamah was the most phenomenal and recalls a very unique

mystical experience him:58

55 Khusrawshahi, Khatirat-i Mustanad-i, 135.

56 The first two volumes of this series has been translated into Persian, Islam-e Irani, and English, In Iranian
Islam.

57 Khusrawshahi, Khatirat-i Mustanad-i, 134-135.

58 Darylish Shayegan et al., Zir-i Asmanha-yi Jahan, 69.
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“One evening when friends were unable to attend the philosophical dialogues in
Tehran, ¢Allamah and I were alone. The oil lamp was burning on the shelf with a
clear light. We sat on the floor on cushions. I asked ¢Allamah about the hereafter;
i.e. how the spirit (7ih) will manifest all inculcated virtues after death in purgatory
(barzakh). Suddenly the master, who was usually very peaceful and sagacious,
blossomed and lifted from his station and took me along. I do not exactly
remember what he was saying; however, I remember ascending while he was
blowing outbursts of repetitive breaths of states (ahwal) into me. It was as if [ was
ascending the ladder of existence, and at every moment we would unravel more
delicate environment at the same time some things would move distant away. I
tasted the sheer air at the peaks and a state, which until then, I was unaware. The
master’s words accompanied a feeling of lightness and weightlessness. I was
unconsciousness of the time. When I returned to my normal state, hours had
passed. Then, silence took over, my body went through unusual vibrations, and I
was overcome by a deep unexplainable peace. The master had stopped and
dropped his gaze. I realized, at this point, I have to leave him alone. Not only had
he responded to my question, but more importantly, he actually breathed the real
experience into my soul. The master never repeated this experience for me, but |
am certain that he is among the spiritual nobility. Yet, he was quiet among the
general public. Among the conventional clergy, he was considered the high
ranking philosopher with the title of Allamah (highest ranking scholar), but he

did not trust the dogmatic fossilized clergy.”>’

Dialogues Between Henry Corbin and ‘Allamah Tabataba

In his meetings with °Allamah Tabataba’1, Corbin asked several important sets of
questions. Here we will present the questions and responds that expressed the views of
°Allamabh as it related to the development of Divine Philosophy:
* “Why did Islamic philosophy flourish in Iran of all places in the Islamic world?
* Why does philosophy present itself as an integral part of the spiritual lives of people in

Iran?

59 Daryiish Shayegan et al., Zir-i Asmanha-yi Jahan, 70-71.
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* How did the fundamentals of Shicaism empower the philosophy of Mirdamad (d.
1631/2) and Mulla Sadra (d. 1640)?
* At the same time, how did their philosophy influence Shitaism?”®°

Sayyid Muhammad Bagqir Findirski Astarabadi known as Mir-Damad was one of
the greatest Shi‘ah Islamic philosophers. He was a scholar of metaphysics, natural
physics, mathematics, and medicine of era. Furthermore, he was a scholar of Prophetic
tradition, jurisprudence and Quranic exegetes, a mujtahid of his time, with exemplary
literary skill. As for his scholarly statuesque, it should suffice that Sadr al-Muticalihin
(Master of the Theosophists) was his student and had mentioned that Mir-Damad was the
greatest philosopher and theologian among those who are steadfast or rasikhiin.o!

From the early onset European cultural establishment and development began to
relay and translate Islamic books. Because of their connection and proximity to
Andalusia, they gravitated towards scientific books, Arabic translations of Greek
philosophy books, and Arabic Islamic philosophy books that were circulating at that time.
Ibn Rush’s philosophical writings were well known and famous at the time; hence, they
were translated into Latin. Interestingly, books of Shurawardit (d. 1191), Shaikh al-
‘Ishrdag, founder of the philosophical school of Illumination, who preceded Ibn Rushd,
was never translated into Latin and remained neglected in Europe. Next, Islamic
philosophical studies in Europe remained in the hands of Sunni scholars and did not

advance or develop. There were no works of philosophic thinking and discussions.

60 Tabataba’i et al., Shi‘ah, 66.

61 Jalal Al-Din. Ashtiyani, Muntakhabati az asar-i hukama-yi ilahi-i Iran: az ‘asr-i Mir Damad va Mir
Findariski ta zaman-i hazir, Vol. 1 (Qum: Markaz-i Intisharat-i Daftar-i Tablighat-i Islami, 1378), 25
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Islamic philosophy in Europe merely halted in the realm of rejection and invalidation of
the philosophical works at hand. This process went so far that even if an orientalist
would travel to Muslim countries philosophy would be the last thing on their mind. In
rare occasions which an Orientalist was confronted with such works as Asfar of Sadr al-
Mutrralihin’s (based on his school Transcendent Philosophy), they would consider it a
literary work of fame. Needless to say, the approaches are very different. 62

At any event, the living proof of post-Ibn Rushd genius developments in Islamic
philosophy is the volumes of scientific treasures that were brought after him that are
available to us now. Firstly, these works were the results of the conglomeration of pre-
Islamic philosophical understandings, addition, and buildup of Islamic knowledge up to
Ibn Rush, and ultimately a complete transformation of Islamic philosophy in the fourteen
century. Secondly, there are many philosophical questions which were not answered by
pre-Islamic, Islamic except among the words of Shicah Imams, and post-Islamic up to Ibn
Rush. Therefore, the post-Ibn Rushd Islamic philosophy had the honor to solve all those
problems. Thirdly, the large number of sayings available to Shi“ah from Shicah Imams
made rational/intellectual (aglivah) philosophical methodology possible. The Shitah in
Iran was an heir to this knowledge, fought hard to distance itself from the threats of Sunni
theological dogmatism, and allowed for nurturing and growth of a new Islamic

philosophy. 3

62 Tabataba’1 et al., Shi‘ah, 66-67.

63 ibid., 67-68.
32



The Philosophical Expression Found in the Words of the Early Shi'ah Thinkers

One must pay close attention to three important issues regarding Islamic
philosophical discussions. First, one needs to have a logical framework thinking and
analysis in the discussion. Next, there is a group of expressions which neither appeared
in pre-Islamic Arabic language nor entered Arabic from non-Arab philosophical
traditions. Lastly, these discussions approach and answer questions that were not even
mentioned in pre-Islamic, Arab, and non-Arab culture. They were not even mentioned in
pre-Islamic philosophical books which were translated into Arabic. They remained
neglected and vague, each of the philosophers and commentators introduced their
philosophical theory, until gradually they were able to shine some light in the eleventh
century. Many centuries past until these topics were addressed and solved, we can not
even find words that address these topics in the sayings of companions, followers, jurists,
theologians, scholars of hadith, and Islamic philosophers.®
The Process of Development of Transcendent Philosophy

From early on, Shi‘ah was familiarized and encouraged to use “agl or intellect in
open discussions and analysis of philosophical concepts. Hence, they had a greater
inclination and readiness to study and understand philosophy. When the Greek and other
pre-Islamic philosophies were translated into Arabic, they naturally spread among the
Muslims. However, deep philosophical concepts are not understandable by most of the

people, but it left a deeper imprint and played a more luminous role for the Shi‘ah. %

64 Tabataba’1 et al., Shi‘ah, 103-104.

65 ibid, 50.
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At first, the school of Ishrdqiyyin did not become very popular and most Muslim
philosophers belonged to the Peripatetic school of philosophy (followers of Aristotle).
Not before long, the relationship between philosophy and religion was discovered and
established. The earliest information we have in writing regarding this matter are from
Farabi, followed by Ibn Sina. If one carefully pays attention to the words of these two
great Muslim philosophers, one can recognize that they had already discovered that all of
the realities in existence can be achieved by any of three methods mentioned earlier;
first, religion and the expressed words of the prophets; second, philosophy and logic;
third, spiritual gnosis and unveiling.%®

After Farabi (d. 951) and Ibn Sina (d. 1037) started the initial steps of the
transformation of in thinking, Suhrawardi (d. 1191) integrated spiritual gnosis and logic
and reformed the school of Illumination (Ishrdq). Next, the famous philosopher,
theologist, and polymath of the thirteenth century, Nasir al-Din Tiist (d. 1274) integrated
Shar<i and logic and left works behind. In the fourteenth century, Shams al-Din
Muhmmad Turkah further advanced Tiist’s philosophy to deeper levels and left works
behind.¢’

Next, in the seventeenth century, Mirdamad (d. 1631/2) introduced the school of
Isfahan, a very close school of philosophy to the Ishragiyyin. Finally, Mulla Sadra (d.
1640) brought about the complete transformation of Islamic philosophy, discussed and

analyzed the realities of the existence from the integration of all three approaches Quran,

66 Tabataba’i et al., Shi‘ah, 50.

67 ibid., 51.
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Burhan, and “Irfan (religion, logic, and spiritual unveiling) and left works behind. He
also produced works reflecting the integration of religion and spiritual gnosis. His school
is still alive and followed after almost four hundred years. Because Mulla Sadra had
integrated the comprehensive philosophical approaches it was able to answer problems
which were not answered for almost one thousand years.®®

The pre-Islamic philosophy which the Muslims inherited and translated into
Arabic was able to answer two hundred problems. In the Islamic philosophy school of
Sadr al-Mutrralihin, commonly referred to the Transcendent Philosophy, they developed
about seven hundred problems and answers. Also, the philosophical problems found in
the Greek Peripatetic school of philosophy were not very organized and related.
Whereas, in the Transcendent Philosophy school those unrelated problems all became a
mathematical series which opened the door to other philosophical problems, which were
in continuation and agreement with other theories. Hence, philosophy was completely
transformed into a discipline which accommodated the intellect, sharicah, and ‘taste’/
intuition (dhug). At the same, it became a science that can answer any new problem,
particularly with the discussion of ‘substantial movement’ (harakat juhari) in the
Transcendent philosophy.®
Divisions Among Branches Were Never Fundamental

The first century of Islam was marked by unity as a ‘societal standard of

thinking.” Muslims were encouraged by the Quran and Prophet to maintain a societal

68 Tabataba’i et al., Shi‘ah, 52.

 ibid., 52-53.
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thinking; hence, they reached phenomenal geopolitical and social heights. Unfortunately,
after the death of the Prophet they lost their unity in words, societal thinking and
divisions began. Sects formed among the majority and the minority Shiah, Zaydivah,
Isma‘iliyyah, and Kisaniyah. At any event, many sources of the division were at work;
however, there was neither a fundamental difference in the principals nor in the particular
aspects of religion. Therefore, the prominent Shi*ah men of early Islamic history never
parted from the majority. Muslims all over the world have been encouraged to maintain
unity in practice. Similar sentiments have been expressed by the majority group. In 1959
Shaykh Mahmud Shaltiit (d. 1382 AHL/1963 AD), the grand shaykh of al-Azhar
(1958-1963) publicly introduced Shitah to the world and issued a ruling (fatwah) that it is
an official sect of Islam, just like the other majority sects. The Shi*ah community will
always be indebted to this man, for his sincere and unbiased scholarly opinion.”0
Part V - General Discussion Relating Intellect, Conscious, and Divine Law

In general, every individual human being has two sources of understanding, one
“4ql (intellect) and another Qalb (heart/conscious). These two powers are necessary and
related, while each performs their own function, in their own specific horizon of
understanding. At the same, one is not independent of there other. Lack of one source
will close the door of a universe of knowledge for a human being. There are many verses
in the Quran which describes their function and relationship; e.g. 21:67, 2:171, 10:42,

39:17-18, 46:22, 13:19, etc.

70 Tabataba’ et al., Shi‘ah, 54-55.
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The comprehension from the heart/conscious (galb) or ‘witnessing of the heart’
results in faith (zman) which is the connection of the reality and truth of human being to
the Essence of God. Without the ‘witnessing of the heart” one will not arrive at the realm
of peace, certainty, and peace (sakinah). One will continuously experience spiritual
instability and quivers of consciousness.

The tafakkur aqli (intellectual comprehension) results in the balance and
harmony of internal feelings and emotions. At the same time, it prevents gravitation
towards imagination and illusion and leads the witnessing of the heart to the right path.
Hence, these two forces are essential and complementary.

Further more, shar (Divine law) will assist each power that is weaker, potentially
enhance and strengthen each faculty. In other words, aql, galb, and shar® are three

different translations of one single Reality and Truth, as demonstrated in the Quran:
V3 Gl Vsadl G Ute 5 (e sk aam 3 4 Uiy Loy B0 i (015 18 5y (T Lo o) (3 K1 5
G 0 ) oy £ 0 ) (A0 A7) 26 52 35 S A0 e i | A0
He has laid down for you as religion that He charged Noah with, and that We have
revealed to thee, and that We charged Abraham with, Moses and Jesus: 'Perform the
religion, and scatter not regarding it. Very hateful is that for the idolaters, that thou

callest them to. God chooses unto Himself whomsoever He will, and He guides to Himself

whosoever turns, penitent. (42:13)

Gsa3 Y Gl 21l A Y5 Gade o) faday 3 e a2
Then We set thee upon an open way of the Command, therefore follow it, and follow not
the caprices of those who do not know. (45:18)

°Allamah was a living example of a soul who had activated all three potential
powers to its highest and most complete level. With respect to the intellectual powers,

among foe and friend he was considered second to none in the Islamic world. As for the
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internal journeying and wayfaring, he had two sealed lips obliged in guarding the secrets
of the esoteric realm. He never allowed his students to reveal more than what has been
expressed even after his life. As for sharc, he was an authentic jurist (fagih) who observed
all the obligatory and the smallest super-obligatory acts of worship. According to Husaini
Tihrani, cAllamah was absent in this world, he came absent, and left absent.”!

Ga il 2305 &gt 2305 A5 a3 adle 2305
'Peace be upon him, the day he was born, and the day he dies, and the day he is raised up

alive!’ (19:15)
‘Allamah and His Intimacy with the Quran

In relation to the Quran, °Allamah had great humility and submission. He had an
amorous relationship with the Quran; more or less, he was a hafiz and continuously read,
reviewed and cross-reference words and verses of the Quran. He derived great
satisfaction from reciting Quran, whether it was during the night and during the day
because he considered reciting the Quran one of the highest most valuable things one can
do.

Therefore, ¢Allamah defined gnosis and philosophy two fundamental bases of the
illuminating Divine law. Furthermore, he believed that any disagreements and belittling
of gnosis and philosophy comes from the rigid and dogmatic teaching of ignorant people,
from whom we should seek protection from God. He would say: These people broke the

back of the Prophet.”2

7! Husaini Tihrani, Mihr-i Taban, 118-122.

72 ibid., 122-124.
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In closing, the most appropriate way to describe this great ‘sage of the twentieth

century’ is through the eloquent words of ¢Alt ibn Ab1 Talib, which were delivered after

reciting this verse: 3

...therein are men whom neither merchandise nor any sale diverts from the remembrance
of Allah and are constantly praying and paying the poor-rate declare glory to Him in the
mornings and the evenings, they fear the Day when the hearts and eyes shall writhe in

anguish. (24:36-37)

“Certainly, Allah, the Glorified One, the Sublime, has made His remembrance
the light for the hearts which hear, with its help, despite deafness, see with its help

despite blindness and become submissive with its help despite unruliness. (For the
full text of sermon 220 refer below.) 747’

73 Husaini Tihrani, Mihr-i Taban, 125.

74

“Certainly, Allah, the Glorified One, the Sublime, has made His remembrance the light for the hearts
which hear, with its help, despite deafness, see with its help despite blindness and become submissive with its help

despite unruliness.

In all the periods when there were no prophets, there have been people with whom Allah, precious
are His bounties, whispered through their wits and spoke through their minds. With the help of the bright
awakening of their ears, eyes and hearts did they keep reminding others of the remembrance of the Days
of Allah, making others fear Him with piety; they were like guide posts in the wildernesses. Whoever
adopts the middle way, they praise his ways and give him the tidings of deliverance. But whoever goes
right and left, they vilify his ways and frighten him with ruin. In this way, they served as lamps in the
darkness and guides through these doubts.

There are some people who are devoted to the remembrance (of Allah). They have adopted it in
place of worldly matters so that commerce or trade does not turn them away from it. They pass their life
in it. They speak into the ears of neglectful persons, warning against matters regarded as unlawful by
Allah, ordering them to practice justice while they themselves keep practicing it. They keep other away
from what is unlawful while they themselves refrain from it. It is as though they have finished the journey
of this world towards the next and have beheld what lies beyond it. Consequently, they have become
acquainted with all that befell them in the interstice during their long stay the rein and the Day of
Judgement fulfills its promises for them.

Therefore, they removed the curtain from these things for the people of the world, till it was as
though they were seeing what people did not see and hearing what people did not hear. If you picture
them in your mind in their admirable positions and well-known sittings, when they have opened the
records of their actions and are prepared to render an account of themselves with regard to the small as
well as the big things they were ordered to do but failed to do, or were ordered to refrain from but they
indulged therein, so they realized the weight of their burden (of bad deeds) on their backs and felt too
weak to bear them. Then they wept bitterly and spoke to each other while still crying and beseeching
Allah in repentance and acknowledgment (of their shortcomings)..., you would find them to be symbols
of guidance and lamps in the darkness. Angels will be surrounding them, peace will be descending upon
them, the gates of heaven will be opened for them, and positions of honor will be assigned to them in the
place of which Allah had informed them.

Therefore, He has appreciated their actions and praised their status. They call Him and breathe in
the air of forgiveness. They are ever needy of His bounty. They remain humble before His greatness, the
length of their grief has pained their hearts and prolonging their grief. They knock at every door of
inclination towards Allah. They ask the One Whom generosity does not impoverish and from Whom those
who approach Him do not get disappointed. Therefore, take account of yourself for your own sake
because the account of others will be taken by One other than you. (Sermon 220 of the Nahjulbalaghah)

7> Al-Radi, Mutahhari, and Jibouri, Peak of Eloquence , 687-689.
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In the last few years of his life, °Allamah was continuously in a state of deep
thought and muragibah. In his last year, he was in a state of sleep and tranquility. Once
he would wake up, he would immediately perform ablution and sit towards the giblah
with his eye closed. He was in a continuous state of dhikr and contemplation, it was not
clear what dhikr he was saying.

He was hospitalized several times due to poor health conditions. His condition
deteriorated with time, until the last time that he was being taken to the hospital from
home, he told his spouse that he will not return. He stayed close to a week in the hospital
in Qum and the last two days in complete unconsciousness. At last, three hours before
noon, on Sunday, eighteenth of Muharram 1403 AHL/1980AD, he exchanged his aged
corporeal with the vivacious regalia of the hereafter.”®

... I'walk not to the headspring of light alone
I was not but a speckle and Thy love soared me high

I was a dull straw lost in the surge of water
He who traveled took me to the edge of the sea ...
- ¢Allamah Tabataba°t

76 Husaini Tihrani, Mihr-i Taban, 128-131.
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Appendix

Questions & Answers with ‘Allamah

1- What is the way to elevate spiritual status?

It comes from following the Quran and the Sunnah, complete separation from that which
is not God, ma siwa Allah. The criteria for achieving higher spiritual status is to
relinquish ‘all,” even from oneself and one’s desire.

2a- Why does the Quran refer to ‘ways’ of self-awareness towards God?

This question is in reference to the verse in the Quran:

As for those who strive in Us, We surely guide them to Our paths, and lo! Allah is with the
good. (29:69)

According to narration (riwayat), each person has their unique way or farig to God.
DAl L) aaey alll ) 3kl

For the number of creatures, there are ways to Allah.”

2b- Does this mean that for every person there is another way other than religious
path (shar)?

Then, what is sharc? It is the many ways to know God with the words of the Prophet and
his progeny in the number of the creatures. One of these ways is self-knowing or gnosis
(macrifat al-nafs), which is the best path because it connects and it is the shortest. There
are other ways too. Basically, in the path of closeness to Allah (qurb ila Allah) we do see

expressions in shar¢. There are sayings of the Prophet and his progeny which are part of

77 A narration referenced made by ‘Allamah from the book of Bihar Al-anwar:
(Majlist, Muhammad Baqir Ibn Muhammad Taqt, Bihar Al-anwar: Al-jami‘ah Li-durar Akhbar Al-a’immah
Al-athar (Bayriit, Lubnan: Dar Alamira, 2011), v. 67, 137.)
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sharc. Then, the tarig of macrifat al-nafs has been expressed in the Quran and narrations.
The majority of the scholars have said that the method of self-knowing is the closest/
shortest path or farig; however, it has not been addressed in shar<, yet practiced among
the gnostics and has been accepted by God. From these practices, the masters have
conveyed what they found as the closest path to their disciples to follow. This is called
tarigah. As aresult, we see at times, the sharicat and tarigah have become opposed.
This is because of the absence in shari“at. On the contrary, the verses and narrations
must address the path.’8

3a- Are knowledge, action, and their levels complementary?

Knowledge and action have a relationship, knowledge precedes action.

3b- Is knowledge the cause of action?

No, because it is mentioned in Quran that there are people who know, but choose to deny:
And they denied them, though their souls acknowledged them, for spite and arrogance.
Then see the nature of the consequence for the wrong-doers! (27:14)

3c- What causes people not to act upon their knowledge?

Desires, dreams, and personal inclinations motivate human beings to act; hence,
willpower comes about.

4- Does human being see the consequences of one’s deeds and receive reward or
punishment for one’s deeds in this world?

All that one sees in the hereafter one sees in this world, because the account of a deed is

always placed with the deed; however, there is a veil placed over it.

78 Muhammad Husayn. Rukh’shad, Dar Mahzar-i ‘Allamah Tabataba’i: 665 Pursish Va Pasukh: Pursish'ha
Va Pasukh'ha-yi I ‘tigadi, Akhlaqr, Tafsiri, Hadithi Va ‘irfani (Qum: Nahavandi, 1380), 199.
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« Lo! We have put on their necks carcans reaching unto the chins, so that they are made
stiff-necked.(36:8)

» And We have set a bar before them and a bar behind them, and (thus) have covered
them so that they see not.(36:9)

» When carcans are about their necks and chains. They are dragged. (40:71)
These truly exist but we do not see them. All goodness and badness of deeds are real
but we are unaware of them. We do have attention but we are oblivious to our
attention. As mentioned below:

* (And unto the evil-doer it is said): Thou wast in heedlessness of this. Now We have
removed from thee thy covering, and piercing is thy sight this day.(50:22)

5- What is the highest level of repentance (tawbah) and gnosis (ma ‘rifat)?

The highest level of tawbah may be unattainable for many, because tawbah means return

to the Honorable (‘izzat) attribute of God, which means self-control in the presence of

God. One who seeks tawbah (td’ib) will have to reach a station that ‘I’ and ‘you’

disappear. Hence, the 7@ 'ib sees nothing but God, or nothing ma sawa Allah, not even

oneself, and must return to the station of ‘izzat. This has been eloquently demonstrated in

a phrase of Munajat-i Sha’baniyyah:

b ais dlgw e 5 le 8l G &G mYI Al 5k a5 gl

Oh Lord, engage me with the light of your Honor, so I know You, and distracted of all
other.”’

6- What are the steps of tawbah?

There are two steps to tawbah. First, God makes the servant aware of his wrongdoing,
i.e., return of servant to God; next, the servant seeks forgiveness and returns to God.
Then, God will return with forgiveness towards His servant and accepts his tawbah. As

described in the verse below:

79 Rukh'shad, Dar Mahzar-i ‘Allamah Tabataba<r, 201.
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Allah hath turned in mercy to the Prophet, and to the Muhdjirin and the Ansar who
followed him in the hour of hardship. After the hearts of a party of them had almost
swerved aside, then turned He unto them in mercy. Lo! He is Full of Pity, Merciful for
them. And to the three also (did He turn in mercy) who were left behind, when the earth,
vast as it is, was straitened for them, and their own souls were straitened for them till
they bethought them that there is no refuge from Allah save toward Him. Then turned He
unto them in mercy that they (too) might turn (repentant unto Him). Lo! Allah! He is the
Relenting, the Merciful. (9:117-118)

7- Do sins affect natural phenomenon and other creatures?

Any piece of straw in the bottom of a well creates ripples in the water which will affect
heavens. This is very well demonstrated in the verse below:

And if the people of the townships had believed and kept from evil, surely We should have
opened for them blessings from the sky and from the earth. But (unto every messenger)
they gave the lie, and so We seized them on account of what they used to earn.(7:96)
Hence, sins can seize and prevent the descent of blessings. For example scholars of
cosmology have written that a lunar eclipse can negatively impact plants and animals for
up to three months; needless to say, the impact of a solar eclipse will be much more
significant due to the dependency of creatures to light and heat of the sun. 8

8a- What is the difference between tafsir and ta’wil?

Tafsir is the meaning of words and verses of the Quran while uncovering the sources and
proof, this is different from ta 'wil. The ta’wil of anything is the truth that is the origin of
that actual thing. Hence, ta ‘'wil can have a meaning which is not the literal (zahir)
meaning of the word or phrase. Unfortunately, this can be abused as warned about:

He it is Who hath revealed unto thee (Muhammad) the Scripture wherein are clear
revelations - they are the substance of the Book - and others (which are) allegorical. But

those in whose hearts is doubt pursue, forsooth, that which is allegorical seeking (to
cause) dissension by seeking to explain it. None knoweth its explanation save Allah. And

80 Rukh’shad, Dar Mahzar-i ‘Allamah Tabataba’t, 202.
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those who are of sound instruction say: We believe therein, the whole is from our Lord;
but only men of understanding really heed. (3:7)

8b- Examples of 7a’wil in the Quran

o And he placed his parents on the dais and they fell down before him prostrate, and he
said: O my father! This is the interpretation of my dream of old. My Lord hath made it
true, and He hath shown me kindness, since He took me out of the prison and hath
brought you from the desert after Satan had made strife between me and my brethren.
Lo! my Lord is tender unto whom He will. He is the Knower, the Wise.(12:100)

o He said: This is the parting between thee and me! I will announce unto thee the
interpretation of that thou couldst not bear with patience.(18:78)

9a- What is meant by east and west in the Quran?

East is referred to Bait al-Lahm, which is in the east of Palestine where Prophet ‘Isa was
born. Also, West is referred to Tiir where prophet Miisa appeared and God spoke to him
through the tree. This has been demonstrated in the following verse:

And thou (Muhammad) wast not on the western side (of the Mount) when We expounded
unto Moses the commandment, and thou wast not among those present (28:44)

9b- Can one say east and west is referring to human body and tendencies?

This interpretation would need proof.8!

10a- How do we know whether a trial is blessing or retribution?

The creation is based on more than one principle, in fact it is based on several principles
blessings (ni ‘mah) and retribution/punishment (nigmah/‘adhab); tribulation (ibtild’) and
test (imtihan).

o Every soul must taste of death, and We try you with evil and with good, for ordeal. And
unto Us ye will be returned.(21:35)

81 Rukh’shad, Dar Mahzar-i ‘Allamah Tabataba?i, 144-147.
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« Lo! We have tried them as We tried the owners of the garden when they vowed that they
would pluck its fruit next morning. (68:17)

10b- How do we know if tests like diseases are blessing to welcome or tribulations to
prevent?

One can refer to one’s heart and will somewhat understand. If the heart is settled and in a
state of seeking closeness and piety, one knows it is a blessing. If the heart is hard and in
sorrow it is in tribulations. There is a narration which says: Sometimes God will test a
servant with one month of illness so that on the thirty-first day he says one sincere ya
Alldh. In another hadith we learn that if you want to know how God is dealing with you,
see how you are dealing with God.32

11- What brings about love (mahhabah) of the Divine Truth (al-Haqq)?

Dhikr and remembrance increase gnosis (ma ‘rifah). Next, increase in ma rifah results in
the increase of muhhabah, until annihilation (fana). Then, there is neither fear nor grief.
Lo! verily the friends of Allah are (those) on whom fear (cometh) not, nor do they grieve?
(10:62)%

12- What is the way to Imam Mahdi?

Imam Mahdi said: You be good, we will seek you.?*

82 Rukh'shad, Dar Mahzar-i ‘Allamah Tabatabar, 216-217.
83 ibid., 200.

8 ibid., 116.
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‘Allamah’s Writings - %

Completed in Najaf
- Risalah dar Burhan: Treatise in Proof
- Risalah dar Mughalitah: Treatise in Paralogism
- Risalah dar Tahlil: Treatise in Analysis
- Risalah dar Tarkib: Treatise in Synthesis
- Risalah dar [‘tibarat: Treatise in Validation
- Sunan al-Nabi: The Traditions of the Prophet (pbuh)

Completed in Tabriz
- Risalah dar Ithbat Dhat: Treatise in Proof of the Essence
- Risalah dar Asma® was Sifat: Treatise in Names and Attributes
- Risalah dar Af¢al: Treatise in Actions
- Risalah dar Wasa’it Miyan-i Khuda wa Insan: Treatise in Intermediaries Between
God and Human Being
- Risalah Insan Qabl al-Dunya: Treatise of Human Being Before This World
- Risalah Insan Fi al-Dunya: Treatise of Human Being In This World
- Risalah Insan Ba‘d al-Dunya: Treatise of Human Being After This World
- Risalah dar Wildyat: Treatise in Guardianship (Initiatic power)
- Risalah dar Nabuwat: Treatise in Prophethood
- Silsilah Insab Tabatabaiyan Azarbaijan: The Azarbaijanian Tabataba’t Ancestry

Completed in Qum

- Tafsir al-Mizan published in twenty volumes; groundbreaking verse by verse
commentary, developed and taught by Master Ayatullah Qadi to ‘Allamah, using the
novel Quran by Quran technique

- Usil-i Falsafah wa Ravish-i Ri*alizm: The Principles of Philosophy and the Method
of Realism

- Hashiyah Kifayah al-Usil: The Sufficient Principles’ Commentaries

- Hashiyah bar Kitab Asfar-i Mulla Sadra; published in nine volumes: Commentaries
on The Book of Travels of Mulla Sadra

- Wahyi ya Shu‘iir-i Marmiiz: Revelation and Mysterious Intelligence

- Du Risalah dar Wildayat wa Hukumat Islami (Persian and Arabic): Two Treatises in
Islamic Guardianship and Government

- Shitah: Shia. A collection of discussions with world renowned French philosopher
and Orientalist, Professor Henry Corbin, in 1338 AH/1959 AD; published in one
volume; it has recently been reprinted for the third time.

85 Marzban-i Vahy Va Khirad: Yadnamah-i Marhiam ‘allamah Sayyid Muhammad Husayn Tabataba 't: Bih
Mundsabat-i Yaksadumin Salgard-i Viladat-i An Hakim-i Farzanah, 1381 Sh (Qum: Biistan-i Kitab-i Qum,
1381), 9.
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Risalat Tashyyu® dar Dunyayih Imriiz: Treatise of Shiism in the Contemporary
World. A collection of discussions between Allamah with Henry Corbin during
1339-40 AH/1960-61 which was published in one volume.

Risalah dar I6jdz: Treatise in Immutability (Miracle)

“AlT wa al-Falsifat al-Ilahiyah (in Arabic); also, also translated into Persian: Treatise
of °Al1 and Divine Philosophy

Shitah dar Islam: Shiah in Islam

Quran dar Islam: Quran in Islam

Barrasi-ha-ya Islami: Islamic Investigations. ‘Allamah gave a written consent for
gathering and editing the collection of his articles and treatises, published in two
volumes by the Center of Islamic Investigations (Markaz Barrasi-ha-ya Islami).
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Figure 1- Images of ‘Allamah Tabataba®1
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Figure 2 and 3 - Calligraphy and Handwriting of ‘Allamah Tabataba°1
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Fig. 3

Fig. 2: An example of ‘Allamah’s beautiful calligraphy, which is a verse of Hafiz poetry.
Fig. 3: An example of ‘Allamah’s day-to-day handwriting in a signed letter.3¢

86 http://allametabatabaei.ir/
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Table - Timeline

Dul Qa¢dah 1321AHL/1904AD
1326/1908
1330/1912
1337/1919
1344/1926
1348/1929
1350/1931
1354/1935

Muharram 1361/1942
Safar of 1361/1942

Safar of 1362/1943
1362/1943

1365/1946

1366/1947

Jamadt al-Thani 1367/1948
Rajab 1368/1949
1370/1951

Rajab 1390/1970

231 of Ramadan 1392/1972
Muharram 1395/1975

18t Muharram of 1402 AHL
24t of Aban 1360/1980 AD

Born in the village of Shadigan, Tabriz, Iran
Mother died at birth of his brother

Father died

Began Religious Studies in Tabriz

Migrated to Najaf, Iraq; lived in Najaf for ten years
Edited the treatise of al-Haqa’iq wa al-I‘tibariyat
Edited Sunan al-Nabi

Earned the level of jjtihad and migrated back to

Tabriz and lived there for ten years

Edited the treatise of Tawhid Dhati
Edited the treatise of al-Wasat

Edited the treatise of Risialah al-Walayat
First published print of al-Mizan volume 1
Migrated to Qum and stayed there
Ayatullah Qadi passed away

Edited Hashiyah Kifayah volume 1

Edited Hashiyah Kifayah volume 2
Established book analysis and critic in Qum
Edited Bidayat al-Hikmah

Completed edition of a/-Mizan

Edited Nihayat al-Hikmah

Heavenly birth
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