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ABSTRACT

The Influence of Modern Science on Beditizzaman SaNursi’'s Thought

It has been a vigorously debated issue that BEelighent thought in general and the
premises of modern science in particular influenBedlilzzaman Said Nursi’'s thought to a
significant level. There are those who claim tiet aitilization of the findings of modern science
in the interpretation of the Quran and adoptiontted mechanistic view of the universe was a
result of this influence. It is also held that tmfluence prepared the ground for the emergence
of his grand work, th&isale-i Nur. Yet, so far there has been no comprehensive sindje
relationship between this influence and the emergef theRisale-i Nur as a new school of
thought and spirituality or a new path representeny alliance of reason and the heart” within
the universe of Islam. The purpose of this studthes explication of the relationship between
Nursi’s adoption of the premises of modern sciandbe context of Enlightenment thought and
the emergence of tieisale-i Nur as a new school, which was expected by its authserve as

an alternative to the traditional Islamic schodlshought and spirituality.
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INTRODUCTION

It has been a vigorously debated issue that Belighent thought in general and the
premises of modern science in particular influenBedlilzzaman Said Nursi’'s thought to a
significant level. This impaatias mostly related to the political atmosphereheftimes he lived
in. Since Nursi could not avoid the influence akthtmosphere, he approached the intellectual
developments that took place in the West from atipal standpoint and incorporated them
within his intellectual discourse without using eiable method of intellectual filtration. His
adoption of Enlightenment thought and the premisemodern science were a result of this
positioning, and it explains much of the intelledtlegacy of Bedilizzaman Said Nursi as it

extends from the old Said to the new Said period.

Some intellectuals claim that the utilization ok thndings of modern science in the
interpretation of the Qur'an and the adoption @f thechanistic view of the universe was a result
of this influence. In spite of the fact that in tlager periods of his life Nursi tried to modifyish
intellectual perspective, it is well known thatthre old Said period he attempted to interpret the
verses of the Qur’an in light of the findings of deon science. In fact, he intended to write a
new exegesis based completely on these findingserieeless, this project did not come to
light, and it remained at the level of an incom@lahdertaking. Despite its contention by some
scholars, it is also a widely held view that hectirporated the mechanistic view of the universe
within the theistic perspective” as well. This motiplayed an important role in the formation of
his later intellectual perspective and remainedh\itn during the new Said period as one of the

central themes of the new Said discourse.



Despite these important elements, the current acdlup on Nursi generally has
remained on the level of micro analyses. The impéathe contact with modern philosophy and
modern science on Nursi was rarely linked to a ngereeral intellectual context within which he
received his inspirations and developed his intali@ perspective. Nor was this contact brought
into the attention of the current scholarship mm of its influence on the contemporary Islamic
intellectual and spiritual discourse. Therefore,important part of the scholarship which deals
with Nursi’s views was left unexplored. The purpasfethis study is the explication of the
relationship between Nursi’'s adoption of the pressi®f modern science in the context of
Enlightenment thought and the emergence of Risale-i Nuras a new school which was
expected by its author to serve as an alternatitbe traditional Islamic schools of thought and

spirituality.



THE RISALE-I NUR PATH

Today theRisale-i Nurcollection is mistakenly confused with a Qur'aricegesis. This
is likely due to the fact that its author, Bedilmza Said Nursi, considered it as a kind of work
which came to existence through the grace of thea®a However, theRisale-i Nurcollection
is not an exegesis, at least in the ordinary, idaksense of the terfAccording to Nursi, it is a
new school of thought and spirituality, a patand from his perspective this path represents
Islamic thought and spirituality in its most gereiform?® Nursi related this distinctiveness to its

characteristic of being “an alliance of reason #relheart,® and claimed that thRisale-i Nur

! M. Hakan Yavuz, "Towards an Islamic Liberalism?TRurcu Movement and Fethullah Giileiiddle East
Journal53, no. 4 (1999): p. 586

2 See Bedilizzaman Said NurRisale-i Nur Kiilliyat 2 (istanbul: Nesil Basim Yayin, 2006), p. 1277.

3 See Colin Turner and Hasan HorkBajd Nursi: Makers of Islamic CivilizatiofLondon: I.B. Tauris, 2009), p. 2.
* See Bedilizzaman Said Nur&tjsale-i Nur Killiyati 2 (istanbul: Nesil Basim Yayin), pp. 1277-78; Ahmet
Akgiindiiz, Risale-i Nur Hareketi Tarikat mi, Cemiyet mi, Cemaat mi?
http://www.nur.org/en/islam/nurlibrary/Risale_i_Nutareketi_Tarikat Cemiyet Cemaat_mi_579 (accessartiv
1, 2011);Sukran Vahide, "A Survey of the Main Spiritual Thesnaf the Risale-i Nur," irSpiritual Dimensions of
Bediuzzaman Said Nursi's Risale-i-Nad. Ibrahim M. Abu-Rabi' (Albany: State Univeysitf New York Press), p.
6.

® Vahide, “A Survey of the Main Spiritual Themestbé Risale-i Nur,” pp. 6-7. In the new Said peritiig coinage
“the legacy of prophethoodVeraset-i nibivvetyhich Nursi had chosen for his path, replacedéehe he adopted
for his exegesis method/{raj-i Qur'ani). The new coinage, inspired by the Indian Sufi maSienindi (d.1624),
gained currency within the circles that have fololin Nursi’'s footsteps, and it came to identife fath Nursi
established. It is clear that the term “legacy afphethood” was chosen by Nursi in order to distisly his path
from Sufism. Yet, it is important to note that tleem has other connotations too. It is implicithegent in the term
that it has the potential to show the Truth as,itd use Nursi's language, “without adding it ocd It also invokes
the idea that, by virtue of being a continuity bétlegacy of prophethood, it is inherently protdctgainst the
degenerating influences of time. In this respecgeiems that the term is not chosen merely forptmpose of
indicating a categorical difference between thditianal schools of Islam and the path Nursi esséleld, but also
to indicate an inherent qualitative difference kedwthem concerning their proximity to the legatistamic truths
as represented by the first generations of Muslidespite the time which had elapsed. See &&sif Mardin,
Religion and Social Change in Modern Turkey: TheeCaf Bedilizzaman Said Nur@lbany: State University of
New York Press), p. 176; Bedilzzaman Said Nuf$ie Reasonings: A Key to Understanding the Qur'an's
Eloquencetrans. Hiseyin Akarsu (Somerset: Tughra Books¥1p

®Nursi, Risale-i Nur Kiilliyat 2 1277-78;Sukran Vahide Islam in modern Turkey: An intellectual biographfy o
Bediuzzaman Said Nursd. Ibrahim M. Abu-Rabi(Albany: State University of New York Press), .71 Miriam
Therese Winter, "Spirit and Spirituality: Linkindne Lives of Two Twentieth-Century Pioneers," $piritual
Dimensions of Bediuzzaman Said Nursi's Risale-j Bdr Ibrahim M. Abu-Rabi(Albany: State University of New
York Press), p. 360.
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path replaced the need for the traditional Islasdkools of thought and spirituality in modern

times/’

This is indeed a serious and far-reaching claimclwbemonstrates the importance Nursi
ascribed to his work. Yet, regardless of the tm@artance and impact of the work, what led
Nursi to make this claim was not merely the emetgenf theRisale-i Nuras a new scholt
was also the conviction that the traditional Islamsichools of thought and spirituality had
degenerated, and they had to be replaced withferefit schoof. In Nursi's eyes theisale-i

Nur collection came to fill this gap, and he believkdt it succeeded in this to a great extent.

Nursi’s statements dealing with the question ofcpeing Sufism in modern timés
conform to this line of reasoning, and to a cerextent they explain why he claimed to have
synthesized thought and spirituality in a singléyof work. Nevertheless, they do not provide a
satisfactory answer to the question of why he ctormonsider the traditional schools as having
degenerated. What brings this important detail ligiat is a series of statements made by him on
the relationship between the emergence of modeense and the (lack of) efficacy of the
traditional schools. The totality of these statetagerflect the fundamental premises of Nursi's

thought as they were formulated during the old $&idod in a clear way, and provide important

" See NursiRisale-i Nur Kiilliyat 2 1304,1599.
8 This leads to a paradox. While Nursi’s intentioniriting theRisale-i Nursymbolizes the attempt of “returning to
the origins,” the way he propounded it compels tinéhink that Nursi considered tliisale-i Nurcollection as a
new school. Since the latter seems logically maeptable, | deemed more appropriate to considecdliection
as a new school.
° See Nursi,The Reasoningsl07. Nursi does not literally mean that the sdewel of degeneration applies to
Islamic philosophytfikmah)as well. Yet, since he does not considi&mahto be as objective as modern science
is, he places it within the same category Withamandtasawwufin terms of their lack of efficacy in modern times
(see footnote 123)See alsdSukran Vahide,The Author of the Risale-i Nur: Bediuzzaman SaidsN(istanbul:
Sozler Neriyat), pp. 9-10, 251.
' Such as, “it is not time to practice SufisrB&e VahideThe Author of the Risale-i NUs,
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clues regarding his intellectual legacy as it edezhfrom the old Said period to the new Said

period.

The most salient feature of these statements ipdhiéive tone infused in them regarding
the emergence of the scientific revolution. In thesatements, Nursi depicted the scientific
revolution as an exceedingly important turning poim the history of human intellectual
endeavor, and came to the conclusion that itssfreét the standard for the intellectual and
scientific activities in modern times, includingetdomain of religion. This reasoning was in line
with the belief that religion in general, and Islamparticular, could not remain oblivious to
“intellectual inquiry,” to the act of knowinl}, and, therefore, athe science of modern times,
modern science should have been integrated intddhmeain of Islamic thought. Taking this as a
departure, Nursi formulated his own theory of imé&ign, a new exegesis of the Qur'an to be
written, almost exclusively, in light of the findjs of modern science, and tried to put it into

practice with a great vigor.

He defined this project ddiraj-i Qur'ani (Qur’anic ascension), and presented it as one
of the acknowledged authentic methods of approgctia Truth alongside the three traditional
strands of Islamic thought and spirituality: Sufifiasawwuf, Islamic philosophylikmal), and
scholastic theologykélam). In fact, he considered the methodMiraj-i Qurani even more
authentic and efficacious than these three schaold, claimed that it set the standard for
approaching the Qur'an for all tim&sThis reasoning resulted from his conviction tHais t

method reflected the normative reading of the Qudaring the first generations of Muslirfis.

™ 1n order to see why religion cannot remain obliddo knowledge, to the act of knowing, see NEsQwledge
and the Sacredp. 141.

2 pid., 107.

3 bid., 41. See also footnote 5.



The only difference between the two was that, aseans of attaining precision and clarity in
interpretation, in addition to what the first gestgyn of Muslims utilized — reason, according to
him — modern science was now available. What ne¢oldse done was the integration of the
findings of this new science into the method Miraj-i Qurani, and interpretation of the

Qur’anic verses in their light.

Nursi’'s source of inspiration concerning the pemice of this exegesis was his
acceptance of the claim of “objectivity and uniangalidity of modern science:* Since he did
not approach this claim critically, he did not cotoethe conclusion that the use of the findings
of modern science in the interpretation of the @ersf the Quran could constitute a problem.
Needless to say, it was also the acceptance oahee claim that led Nursi to think that the
traditional schools had degenerated. Yet, in a reomhisticated fashion, he tried to explain this
“degeneration” through human interventions and theer-accumulating commentaries of
intellectual tradition and came to the conclusioat these factors obscured the original meaning
of religious texts by creating ambiguity. Since raod science appeared with a different
discourse with its claim to “objectivity and unigai validity,” in his eyes it rendered the
traditional schools ineffective and became the fchighority in approaching the truths of the

Quran'®

Yet, regardless of how well-devised it was, thisj@ct never materialized as Nursi had
intended it, and gave way to a different projedie Risale-i Nurproject came to light as a

continuation of it, albeit of a different kind, alsascribing itself a noticeably high level of

4 See NursiThe Reasoning®5,107; Ibrahim Kalin, "Three Views of Sciencetlie Islamic World," inGod, Life,
and the Cosmos: Christian and Islamic Perspectiests. Ted Peters, Muzaffar Igbal and Syed Noméatagq
(Burlington: Ashgate Publishing), p. 52.

Ipid., 21,107; footnote 123.



authority among the religious literature precedihgTherefore, as it replaced the exegesis
project, in the eyes of its author, it also repthtee traditional Islamic schools of thought and
spirituality with its claim to being the path of ohern times. In this project, instead of relying on
the findings of modern scieneand composing it in the form of a systematicalgesis, Nursi
preferred to rely on his inspirations which, asdedined it, reflected his “close reading of the
Quran.™” However, since he did not come up with a comprsiverand systematical critique of
modern science which could dismantle its shortcgsiion a philosophical level, the intellectual

transition Nursi underwent did go unnotic&t.

% There are various views concerning this issueaddition to my own reading dRisale-i Nur | used Nursi’s
statements criticizing his own conception of modseience as it was formulated during the new Saribgd as my
departure point. Yet, as these statements do ralyientotal removal of the utilization of the fimdjs of modern
science, especially the use of modern inventidralso does not follow that Nursi composed his waith a full
awareness of the premises of modern science. Tnerehe references in tfiésale-i Nurto the findings of modern
science regarding some specific explanations docoatradict the thesis concerning the evolutionNofrsi’s
intellectual perspective which tended to downplag findings of modern science in the interpretatainthe
religious texts. See Bediuzzaman Said Nurkg Wordstrans.Sukran Vahide (Istanbul: Sozler heyat), pp. 260-
276. Compare this with footnote 45.

" M. Hakan Yavuz, “Nur Study Circles (Dershanes) ahd Formation of New Religious Consciousness in
Turkey,” inIslam at the Crossroads: On the Life and thougtBediuzzaman Said Nuysd. Ibrahim M. Abu-Rabi'
(Albany: State University of New York Press), p92814.

18 Namely, as opposed to what has been considerddrsthe Risale-i Nur collection did not emerge as the
immediate product of the line of reasoning whicbrig®d modern science a central place in Nursigigit. It
rather emerged as the fruit of a breakdown intisllectual undertakings which started to concensglern science
as “spiritually deceptive,” and almost as degemetats the traditional schools. Yet, since he canthis stage by
ascribing modern science an exceedingly centralepleithin the old Said discourse, the totality &f imtellectual
activities have generally been considered as thiedf this positioningRisale-i Nurtoo has been considered as the
fruit of this perspective, and it was depicted ashseven by those who followed in Nursi’s footstepshould also
be noted that, Nursi’'s ambiguous statements ofsthue may well be the main source of the currenfusion. Yet,
there are recent attempts to reconstruct Nursiensific perspective by relying on his critique mbdern science as
expressed during the new Said period. See Yaminankteand Redha Ameur, “Beyond the ‘Modern’: Sa’ld a
Nursi's View of Science,1slam and Scienc@, no. 2 (Winter 2004): 119-160; Metin Karabdu,"Bilime Nasil
Bakmali?:Sahibinden KacmBir Kélenin Oykiisi"Kopru, Kis 1996.
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A BRIEF BIOGRAPHY OF NURSI

According to a variety of sources Said Nursi wasnbin 1877° in the city of Bitlis,
present day Turkey. Though an Ottoman citizenrah laind a Turkish citizen at death, Nursi was
ethnically Kurdish. Therefore, until the new Saktipd, he was known as Beditizzaman Said-i
Kirdi. In the new Said period, in reference to hiish place, the village of Nurs, he came to be
known as Beditizzaman Said Nursi. He became famdihstivs name and he is still known as

Bedilizzaman Said Nursi.

He received his entire education in Eastern Amatalhere he stayed for almost the first
half of his life. He spent the rest of his lifedifferent parts of the Republic of Turkey, during
which time he was often in prison or under housesar This period lasted almost four decades,
during which he wrote th&isale-i Nur collection. He never married and did not have any
children. Yet his ideas led to the largest and miotiential religious movement in modern

Turkey?

In present day Turkey, beside his rebuttal of fpost and atheist currents of thought and
his disapproval of the practice of Sufism in modemmes, Nursi is mostly known, especially at a
popular level, for his project of reforming the @ttan education system. This project was
primarily based on the reformation of theadrasahsystem, and it sought to establish new

schools that would teach Islamic and modern sciendthin the same curriculuft.

This was a part of Nursi’'s modernization projectd at primarily sought to extend the

modernization efforts of the Ottoman Empire to EastAnatolia. Before he presented his school

9 According to other sources he was born in 1878.
2 See Yavuz, “Towards an Islamic Liberalism?: TheduuMovement and Fethullah Giilen,” 586.
%L See NursiRisale-i Nur Kiilliyati 2 1955.
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project, the belief that modernization was necegséad already taken hold in the Ottoman
territories, and a series of changes on an institat level ranging from the modernization of the
army to the modernization of the education systewh &ready started. A significant number of
schools that taught modern sciences were openeédinaime eyes of the public they became a
center of attractiof’ Yet, unlike Nursi had proposed, they were not heag Islamic sciences.

With his proposal Nursi hoped to change this systend he tried to bring about integration

between Islamic sciences and modern sciefices.

In his MUnazarathe attempted to substantiate this proposal on déises lof four reasons
which reflected an inappropriate, growing tendewdin the society that needed to be balanced

before it was too late. These were:

Holding the Western views in high regard due toigjudgment that material progress
sets the criteria for religious matters.

Not accepting the views of Muslim scholgtdama’) who are not well versed in modern

science, a non-acceptance which extends evenigmre sciences.

A growing tendency in individual interpretation i@ligious literature, stemming from a

hubris justified by a success in modern sciences.

Making unsubstantiated objections stemming fronr@ng comparison between past and
present time [or misreading the spirit of modeamsformationf*

Despite the fact that he depicted a differentypectin Muhakemat(*The Reasonings”)
according to which he declared the traditional nsta schools of thought and spirituality as
obsolete, putting more emphasis on the importafdkeocultivation of modern sciences as the

sciences of modern times, he spent a great dealffoft for the realization of his school

%2 see MardinReligion and Social Change in Modern Turk&g8-9.
 See NursiRisale-i Nur Kiilliyati 2 1956.
24 bid., 1956 (our translation). These four reasease an explanatory endnote to his famous stateftrentight of
the hearticdan, wijdanin Arabic) are the religious sciences, whereaditife of reason are the modern sciences.
The truth emerges out of the blend of the two. Withety are separated, the former causes dogmatidrtharatter
deception and suspicion.” Kalin, “Three Views ofe3ce in the Islamic World,” 71.
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project? He even gained an audience with Sultan Abdul Haliidin which he informed the
latter about his school project and asked for bppsrt. However, his views were not favored by
the Sultan, and he returned to Eastern Anatoligeravthe continued his intellectual activities

without his support.

In later periods of his life, he was given the ad®twice by Sultan Rad and Said Halim
Paa to initialize his school project, “but it was rtot be.” With Sultan Red’s support, Nursi
“laid the foundations of his schodVledresetu’z-Zehragn a site on the shores of Lake Van at
Edremit, but with the outbreak of the First Worldak\éhortly afterwards, the construction was
halted and never resumed.’As far as Said Halim Ra’s offer is concerned, it came after the
war ended and during the time period Nursi was wgrkor the empire as a memberér al-
hikmah(House of wisdom). However, this was a transipeniod from the old Said to the new
Said, and therefore Nursi did not accept the affés time?® In spite of this, he kept writing
about the religion-science “dichotomy” and, as sule he became one of the most prominent

figures in the discussion, especially in the Turlépeaking part of the Islamic worAd.

Thus, Nursi could not succeed in completing higlemnization project, at least in his
lifetime; but neither could the Ottoman Empire. Tharly modernization project existed
concurrently with the imminent collapse of the Empiand in 1923, when Nursi was 46, the
staunchly secular Turkish Republic replaced theo®&#n Empire, with a relatively smaller

territorial basis. The administrative forces of Republic made the modernization project their

* See NursiRisale-i Nur Kiilliyat 2 1956-1957.
%t is not certain that he talked to the Sultane Ebmmonly accepted view is that he talked to tigsars.
2" Vahide, The Author of the Risale-i Nut53
*% |bid., 165.
% He was more specific on this issue during the $&id period. Yet, since thRisale-i Nuris a fruit of this
discussion, it can be considered as a continuith@fdiscussion on the relationship between sciandereligion in
modern times.
10



central ideology, and they continued it with a mdsdinite and secular emphasis. Expectedly,
such an uncompromising secular vision created w wegative impact on Nursi’s activities and
pushed him out of the political sphere. Thereupdursi preferred to withdraw from public life,
and he dedicated himself to his intellectual anditapl activities, the totality of which

constituted his voluminouRisale-i Nurcollection.

Nevertheless, this separation did not preclude frem being one of the most important
political figures in the Republic of Turkey. He haxldeal with the problems he inherited from
the old Said period as well as the accusationdddvat him for his intellectual activities during
the new Said period. The disapproval with whichRepublic viewed him led to long periods of
imprisonment and house arrest. According to his oien several times during his
imprisonment the authorities even attempted tohkitt. Despite that, he passed away in 1960 at
the fairly old age of 83, just before the ficstupof the Turkish Army. He was initially buried in
Urfa. However, after theouphis remains were removed from his grave by theyaand carried

to a different location which is known to only avi@eople today.

It is no wonder that this chain of events was sulteof friction between the governing
elite of the Republic of Turkey and Bedilzzamard9irsi. Nevertheless, there is no consensus
among the scholars concerning the source of tiedin. According to one argument, it was
“...because Bedilizzaman was a threat to Repubhedionalism that he was isolated by the
state.®® Another argument is that, this friction resultedni the type of the modernization

project Nursi had proposed. In other words,

%0 As quoted in Esat Arslan "Social and Ethical THaugf Bedilizzaman Said-i Kiirdi" (Masters diss., &ab
University, 2004), p. 5. (online version).
11



...it was Nursi’'s comprehensive evaluation and adoptif Enlightenment values within an

Islamic outlook rather than within Kemalist posisim that made Nursi a target in the eye of the
secular ideology of the state. Because of his ktdigment project, the political authorities
considered Nursi a real alternative to the seduleinations of the Republic. They therefore

preferred to suppress Bedilizzaman rather than tdpodate him, as they tried to do with other
well-known Islamic figure§:

Irrespective of which perspective presents a mocerate picture of the political realities
of the Republic of Turkey as experienced by Bedaiizan, the undeniable fact is that Nursi paid

a very high price for his views, spending partsh® second half of his life in prison and in

isolation.

3L |bid., 5. (Translation slightly modified.)
12



EDUCATIONAL BACKGROUND AND

ADOPTION OF THE PREMISES OF MODERN SCIENCE

As far as Nursi’s intellectual background is comest, like many other Muslim scholars
of his time, he started his intellectual life bgeeving amadrasaheducation. His preoccupation
with modern science came in the later stages difajgprimarily during the time he spent in the
courts of Van governors, Hasan Pasha and TahiraBasthis period lasted approximately
fifteen years, and it played an important role is further intellectual and political activitiés.
The type of knowledge he attained during this mkgame to form the basis of his intellectual

perspective and made a significant level of contidn to his reputation.

As opposed to the study period that took plac€an, Nursi'smadrasaheducation was
quite troublesom&' He entered into frequent conflicts with his teashend this prevented him
from completing hisnadrasaheducation in a singlmadrasalt In order to graduate he had to
attend differentmadrasahs.Even then, according to some accounts, his offimladrasah
education did not exceed three monthghe only transmitted science he learned in a eyatie
way during this education period was Araffidde acquired the knowledge of other sciences

taught inmadrasahsy way of self-study, and graduated by passingett@minations designed

32 |bid., 22; MardinReligion and Social Change in Modern Turkeg.
33 See VahideThe Author of the Risale-i Nut53.
34 See TurnerSaid Nurs;j 5-6.
* See VahideThe Author of the Risale-i NUF,
% During my personal interviews with Nursi’s follovgethey stated that his totaladrasaheducation lasted three
gr;onths. Colin Turner states that this period cqesls to his earlynadrasaheducation. See Turne8aid Nursj 6.
Ibid., 6.
13



for him by his teachers. Despite all these obssadke® managed to complete msdrasah

education successfully and received his teachoeméie ifazah)at a young ag&

There is no doubt that his exceptional memory alitity to learn quickly was a great
asset for him during these studies. It was becalifeese characteristics that he could complete
his madrasaheducation in a very short period of time and waermy the epitheBedilizzaman
“Wonder of the Age”, by one of his teachers, Moltathullah Efendi. However, it is also
important to emphasize th#ihese characteristics could not prevent him froropédg the
philosophical premises of modern science. Sincsthdied modern science in the same way as
he studied Islamic sciences, that is, through steliy>® and not by developing a systematic
“metaphysical and philosophical approathtb modern science, he could not avoid integrating

its philosophical premises into his thought.

In other words, despite the fact that Nursi wasraellectually gifted person, the study
method he employed during msadrasaheducation and his interest in modern science wbrke
against him. This method minimized the influencextiernal assistance in the form of scholarly

help from his teachers and from the commentariegemerally preferred to ignoféand in the

¥Reportedly before he was sixteen. Sé&ran Vahide, "Toward an Intellectual BiographySafid Nursi,"in Islam
at the Crossroads: On the Life and Thought of Betimman Said Nursed. Ibrahim M. Abu-Rabi' (Albany: State
University of New york Press), p. 3.
% In his memoirs, Nursi relates this characterisfinot being prone to external assistance to andiiea had in his
childhood. In his dream, he was told by the Propinet he was going to be given knowledge of the'@ufilm) on
the condition that he would ask no questions to@rg/in his community.” He followed this advice gmeferred to
rely on a study method by reducing the level obEmal assistance. Vahidehe Author of the Risale-i Nu8.
“OKalin, “Three Views of Sciences in the Islamic Wigt 47.
1 Ghazzali had a similar experience with philosopBince he studied philosophy without the help afaster, his
studies confused his mind, and he adopted a negsifice towards philosophy. (As mentioned by Sk¥@ssein
Nasr in one of his lectures).
2 Nursi was not very fond of commentaries. He iswnao have ignored traditional commentaries durfis
studies. When he was asked by his teachers asytth&kwvas studying in this manner, he is said teehayplied: “I
am not able to read and understand this many b@kshey are all caskets of jewels, treasure shestd the key
is with you. | only implore you to show me whairisthem so | can understand what they are discgsaimd then |
shall study those that are suitable for me.” Whientéacher asked him again “Which subject, and whitthe
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long run, this led him to adopt the philosophicegmises of modern science in his intellectual
perspective. The attempt to create a combinatiomadern science and Islamic sciences was
one of the consequences of this adoption, andriedua significant proportion of his intellectual

efforts during the old Said period.

One can rightly object to this explanation on Hasis of Nursi’'smadrasahexperience
that his study method worked well in the acquisitiof knowledge of the Islamic sciences.
Otherwise, hismadrasahteachers would not grant him gazah Therefore, factors other than
his study method should have been considered as im@ortant in his embracing of the modern
scientific outlook. Considering this as a high aedsonable possibility, it is crucial to emphasize
that while Nursi was studying Islamic scienceswas dealing with a body of knowledge that
had a millennium-long history. Therefore, despite study method he employed, he acquired
adequate and coherent knowledge of Islamic scieatésast to the extent of reaching a required
level to attain hisjazah. Nevertheless, when it came to the knowledge of modeience, even
if we accept the fact that he acquired an adequetstery of it, it is difficult to say that he
acquired it in a proper manner, that is, with aareness concerning its philosophical premises.
Therefore, he integrated them to his intellectuaispective inadvertently and suffered from its

consequences.

sciences you studied are suitable for you?” Nung'sponse was “I cannot distinguish these sciefroes each
other. | either know all of them or none of therwdhide claims that deep-down in his heart, this wasll for a
reform in themadrasahsystem. See Vahidéslam in Modern Turkeg.

*3In his work The Unity of Philosophical Experiend@ilson states that “...the history [of philosophg]to the
philosopher what is laboratory is to the scientisparticularly shows how the philosophers do tiohk as they
wish, but as they can, for the interrelation ofigépphical ideas is just as independent of ustardaws of physical
world. A man is always free to choose his prin@pleut when he does he must face their consequémties bitter
end.” (p. X.)
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Nursi admitted this lapse in the later stagesisfitellectual life, and held it to be an

error: an error he once defined as “polishing 14lésaykal al-Islamf** He stated that:

The OId Said and certain thinkers in part acceplbedprinciples of human and European
philosophy, and contested them with their own veeap they accepted them to a degree.
They submitted unhesitatingly to some of theimgiples in the form of the physical
sciences, and therefore they could not demonstha&terue worth of Islam. It was quite
simply as though they were grafting Islam with ttmanches of philosophy, the roots of
which they supposed to be very deep; as thougmgtrening it. But since this method
produced few victories and it reduced Islam's tvaoot a degree, | gave up that way. And |
showed in fact that Islam's principles are so pntb that the deepest principles of
philosophy cannot reach them; indeed, they remmaperficial beside them. The Thirtieth
Word, Twenty-Fourth Letter, and Twenty-Ninth Wordvie demonstrated this truth with
proofs. In the former way, philosophy was suppdseoke profound and the matters of Islam,
external; it was supposed that by binding itsethwie branches of philosophy, Islam would
be preserved and made to endure. As if the priegipf philosophy could in any way reach
the matters of Islarfi

Despite this clear confession, Nursi's disconteih modern science never turned into a
systematic critique thereof. The issues raisethénpassage above went unaddressed. Therefore,

the problem of what to do with modern science weétstd future generation&®

% k %

As for the details of the adoption process, it wamarily the claim of objectivity, that is,

the claim of “providing certitude on the level dignomena® — a sort of certitude Nursi could

*Nursi, The Reasoning$
4> Bediuzzaman Said Nurdietters.trans.Siikran Vahide (Istanbul: Sézler Meyat), p. 516. In this excerpt, by
philosophy Nursi means modern science. See alsdiv&eligion and Social Change in Modern Turk2g5.
See also Bediuzzaman Said Nufidie Flashestrans.Sikran Vahide (Istanbul: Sézler Meyat), p. 305.
¢ Despite the fact that Yamina Mermer considersasis resolved issue, it is difficult to say thas iis the case. It
is true that Nursi realized some of the shortcomingi modern science, but this realization doesrafiect a
comprehensive critique of it. For example, Nursivad at the conclusion that modern science isimetrested in
meaning, but it is lost in dealing with the detaifshe material reality. He also realized the fhett modern science
is literalist, but instead of relating this litegah to the quantification of science, he, rathéentified it with material
causality and formulated his intellectual discoufseits refutation. See NursRisale-i Nur Kdalliyati 1 49-50.
Besides, it is important to emphasize that in wgtiheRisale-i Nurcollection, Nursi’s purpose was not to compose
a systematical work which would deal with a variefysubjects on a theoretical level. Thereforés fjaradoxical to
search for a systematic treatment of modern sciéntlee Risale-i Nurcollection as it pertains to the intellectual
tradition. See also Vahide, “A Survey of the MapirBual Themes of the Risale-i Nur,” 5.
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not find among the “lengthy” commentaries he pnmef@rto ignore during hisnadrasah
education — had misled Nursi in his pursuit of nradsciencé”® Since he took this claim for
granted, he did not think that the study of modscience could constitute a problem in the
formation of his intellectual perspective. Thisibtlprevented him from approaching modern
science critically. Rather, he approached it wittheep admiration, and he thought that modern
science could provide a solid ground upon whiclctwld build his further intellectual studies,
including his exegesis. As a consequence, he adlojsteoremises without even demonstrating

any sign of resistance.

We can deduce the gist of this line of reasoningfthe paragraph in which Nursi shared
his confession concerning the inaccuracy of hig@ggh in using the findings of modern science
for the purpose of “strengthening the Islamic piptes.” Yet, in order to show the level of trust
Nursi had in the claim of objectivity of modernesete during the time period he defended this
perspective:

...Since in the past philosophy was polluted with esaption because of ignorance, blind
imitation, and the narrow capacity of minds, théddars of earlier generations urged that
philosophy be avoided. However, philosophy embedaednd informed by transmitted

knowledge based on the Divine Revelation, and whatdo takes into account scientific
developments, will surely bring more good than.&Vil

or,

If you are a free thinker, see how ancient philbgognd science have imprisoned minds within
the walls of some errors and thrown them into dlgac However, the new scientific approach
has brought down the walls of that prison. It saclthat the key to the treasure of the aspects of

*" Edwin A. Burtt, The Metaphysical Foundations of Modern Scieti€arden City: Double Day Anchor Books), p.
67.

“8 See Huston Smiti;he Common Vision of the World's Religions: Fomgoftruth(New York: Harper Collins), p.
v; Seyyed Hossein Nasufi Essay¢Chicago: ABC International Group), p. 25; Nasnowledge and the Sacred
325.

9 Nursi, The Reasoning®5. Compare to Seyyed Hossein Naslam, Science, Muslims, and Technolgiyala
Lumpur: Islamic Book Trust), p. 183.
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miraculousness in the Qur'anic verses is the elaglaguage of the Quran. It is not to be
searched for in Greek philosoptfy.

and,

For sure the greatest obstacle, which causes siffeer misery in the world and the Westerners
to be deprived of happiness in the Hereafter, amdwcauses the sun of Islam to be eclipsed, is
the supposed conflict between some outer aspecislash and certain established scientific
facts. This is strange, to say the least, for haw something be in conflict with the very
phenomenon that has given rise to it? For it entisivhich has given shepherdedic] the
sciences, and even given birth to many of them.tietfallacy of conflict between Islam and
science continues to prey on our minds, driving ynanhopelessness and serving to close the
doors of knowledge and civilization to many Muslims

In addition to the claim of objectivity, we shoufdention another important premise
which influenced his intellectual perspective ijust as important manner: the linear conception
of scientific progresd® Nursi approached this premise in an equally uicafitway, and he
adopted it into his intellectual perspective withshowing any sign of resistante.Therefore,
while the traditional schools came to be seen hyds inefficacious, modern science gained the

privilege of beinghe science of modern times. He stated that:

Something theoretical in the past may become etided established in the present or in the
future. It is a self-evident fact that creation la@asinnate tendency towards perfection, and it is
through this that creation is bound to the law®falopment or gradual perfection.

Included in creation, human life has a tendencyaro& progress that arises from this tendency
towards perfection. This tendency toward progressoimes possible through opinions and
theories being built upon one another over cergu@pinions and theories develop by means
of the results attained—facts; then axioms or fpies become established, and means to
implement the principle learnt are invented. Esshield facts and principles impregnate the
seeds of science that emanate from the “ribs” editton in the womb of time, where they grow

through experience and experimentation.

0 Nursi, The Reasoning§4-75.
*1 Nursi, The Reasoningg.
>? SeeKalin, “Three Views of Sciences in the Islamic WhtI51.
*3 In many places in his works, especially in thosegosed during the time of old Said, we can cleady the
traces of this influence. The primary example aé tls found in “The ReasoningsMihakemat) It is a kind of
work dedicated to the explication of the Islamiaatiof modern science as Nursi understood it and trosv
Islamization can help Muslim world “progress” faste

18



It is for this reason that many of the matters kndw all today were only theoretical or even
incomprehensible in the past. We clearly see thahymmatters of geography, astronomy,
physics, chemistry, and other sciences are no tomgienown to the children of today, due to
the facts and principles that have been establighedmeans that have been invented, and the
opinions that have gained strength from one anoftfileey were unknown even to Ibn Sina
(Avicenna) and thinkers and scientists like hinthalgh such people had a greater capacity and
were far better versed in philosophy and scienbes tmany of their contemporaries. The
deficiency lies not in Ibn Sina and his contempieigrbut in the time they lived in; we are all
children of our times?

As can be inferred from the quote, Nursi does negns to have discerned the
evolutionary element behind the linear, progressimeception of science. He does not seem to
have realized the fact that according to this eNahary conception of science, no intellectual
endeavor could qualify as a science “unless it tfies itself.”® Other so-called “sciences”
which do not try to or cannot quantify themselvemuld be given credit only for their
contribution to the emergence of modern sciencd, tars contribution sets the limits of their
validity in the domain of scientific inquiri. All other elements which do not comply with this
aspect were destined to be discardmtl infinitum without having the chance of being

reincorporated into the scientific perspective.

Since Nursi did not approach the issue in this,wey could not stop integrating this
premise into his perspective. In other words, mdtef approaching the issue philosophically, by
translating the type of knowledge he attained comng this premise to a philosophical
language, Nursi preferred to approach it as it waspounded by the modern scientific

perspective, that is, “accumulation of knowledgelghuk-u efkar®’ and he integrated it into

>4 Nursi, The Reasoningd4-15.
5 See NasrKnowledge and the Sacreil63; Seyyed Hossein Nadthe Need for a Sacred Scein¢Richmond:
Routledge), p. 16.
% See Kalin, “Three Views of Sciences in the Islaiorld,” 51.
" Compare with René GuéndFhe Reign of Quantity & the Signs of the Tintiems. Lord Northbourne (Hillsdale:
Sophia Perennis, 2000), pp. 120-1.
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his intellectual perspectiv&.Therefore, he did not see any problem in declatfiregtraditional
schools as obsolete. Had he approached the isdosqghically, he could have realized that the
type of accumulation modern science appreciated thvasaccumulation of particular “facts”
which paved the way for its emergence and, accgrtdirthis perspective, unquantifiable entities
cannot be considered in this categdh¥rom the perspective of modern science, only ideas
theories, or facts which buttress its legitimacyd afiuinctionality could be considered as
accumulating and, therefore, incorporated in itsidim of inquiry, not the accumulated wisdom
of humanity or the truths of traditional intelleatuisciplines which came to existence in light of
the teachings of revealed truths. Quite the opepdiir modern science there is a deep

dichotomy between the two, and they cannot be @tsmhwith each other by any medfis.

Yet, from Nursi's perspective things looked different. the time Nursi defended these
views, he considered the quantification of sciesm&an important step towards the attainment of
knowledge of the Truth, the truths of Islam. Heweel the type of knowledge presented by
modern science as a “source of spiritual progréssiden-i tekemmyubnd a “means of spiritual
enlightenment’(medar-i tenevvurjor himself®* and liberation from the hegemonyy@se) of

the clergy for the Christian We%tIn his eyes, it was obvious that such liberationld only

8 See NursiThe Reasoningd4-16. A careful reading of the rest of the disian in “Second Premise,” shows the
existence of a bifurcation in Nursi's categorizatioetween the quantifiable and non-quantifiabléeims of the
intellectual perspective he adopted. More precjswards the end of the “SecoRdemise” inMuhakemat,in
which he dealt with the issue of accumulation obwledge, Nursi emphasized that the type of accutionlehe
talked about cannot be extended to the spiritiahses. Despite the fact that this explanation seenndicate that
he realized the real nature of the linear, progvessonception of science he adopted, his attitiedeards the
traditional disciplines, especially towards Sufisndicates that it is not. Nursi's approach camdde seen as a sign
that he embraced the compartmentalization of seerand created a completely separate category afirah
sciences apart from spiritual sciences.
%9 See Peter Gaff,he Enlightenment: The Rise of Modern Pagar(isomdon: Norton & Company), pp. 310-1.
% See Titus BurckhardMirror of the Intellect: Essays on Traditional Sei & Sacred Arted. & tr. William
Stoddart (Albany: State University of New York Pye$987), p. 14.
®1 Nursi, Risale-i Nur Kiilliyati 1 711. (Our Translation)
%2 See NursiThe Reasoningé.
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lead the West to embracing Islamic truths. Thersfirwas of crucial importance for the Islamic
world to support the cultivation of modern scientke realization of this project was the main
duty of the Muslim intelligentsia of his time, amtidere could be no other work which could

match the importance of this project in kind. Is tiords:

I am also convinced that it is only the truth dais that will prevail in the future and enjoy
absolute authority all around the world. It is ofdlam that will be seated on the future throne
of truth and knowledge. The signs of this victoavé already begun to appear. In the past there
were eight obstacles which prevented the lightrgjvBhari‘a from overcoming the despotic
rule of fanaticism and blind imitation, and fromesping aside the deceptively glittering debris
of knowledge which held sway over the wastelanchwian ignorance. Of those obstacles,
which caused the sun of Islam to be eclipsed, fimne to be found in the West: blind imitation
of the clergy, ignorance, fanaticism, and the heggnof the Church. Three of these obstacles
were dominant in Muslim lands: despotism, disorderinternal affairs, and the kind of
hopelessness which leads to apathy. The eightl@bsaind the greatest of all, was to be found
both among us and in the West: this was the supposeflict between certain outer aspects of
Islam and a number of established scientific fattenks to the enthusiastic and courageous
efforts of scientific knowledge which, out of itevie for humanity, has mobilized the truths
which emerge from unbiased investigation and judgmthese obstacles have begun to be
destroyed?®

Thus modern science meant to Nursi the driving force thee emergence of a new

humanity in the West as well as the seed of a istamic civilization in the Muslim Worl&"

% Nursi, The Reasoningd.
*Ibid, 4, 34-35.
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ADOPTION OF THE MECHANISTIC VIEW OF THE UNIVERSE

In addition to the belief that modern science isiversally valid and objective,” another
factor which convinced Nursi that an up-to-dategeses can and should be written in light of the
findings of modern science was his modified versibrthe theory of correspondence between
the Qur'an and the book of the univef8&lursi came to this conclusion by following thedlinf
reasoning that with the emergence of modern scjemicat bestowed order upon the book of the
universe also provided an intelligible and preor&y of reading it. The reciprocal relation
between the two was a perfect occasion for the ganee of a new exegesis and this relation, he
deemed, should be used without hesitatfofhis could bring a more intelligible and precise

exegesis of the Qur'an into light, and, as we sked later, help Muslim world progress.

As some have pointed out, this chain of reasoniag & result of the adoption of the
mechanistic view of the universe and it constitua@dther aspect of the discussion concerning
the intellectual legacy of Bedilizzaman Said Nulsireference to this chain of reasoning as
reflected in Nursi’s works and “the machine exaraplesed by him “to depict the univers¥,”

some scholars claimed that Nursi adopted the méstimmiew of the universe to his intellectual

% See Seyyed Hossein Nakteals and Realities of IslgriChicago: ABC International Group), p. 42.

% Jbrahim Kalin writes: “If the mechanistic view dfie universe presents a world-picture in which mgthcan
remain scientifically unaccounted for, then thiey@s not the fortuitous generation of the cosmastbereation by
an intelligent agent, which is nothing other thha Divine artisan.” Kalin, “Three Views of Sciendesthe Islamic
World,” 52-53. Kalin's approach provides a good apre point to understand Nursi's way of thinkiag it
evolved from the old Said to new Said, but it donesdelineate the whole picture. His statementgntssa picture
of Nursi’s views reflecting new Said’s tendencyptove the existence of God, but with the old Sa#giproach. At
the same time, it does not relate adoption of tleehanistic view of the universe to the exegesigeptan a
comprehensive manner according to which Nursi first foremost sought to create an atmosphere tdegiate the
formation of a collective will towards progress.

*" Ibid., 53.
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discours€® They asserted that his purpose from this adoptias to refute the theory of the
“fortuitous generation of the univers&”and he used the “desigmiZan) arguments from

n70

kalam”'” as the Islamic basis of this adoption.

In response, a contending perspective argues higist a misrepresentation of Nursi’s
views which stems from a selective reading of hizks/* The defenders of this perspective
claim that Nursi used these examples as a measimpfification to clarify the subject he tried
to explain to his reader. They also add that Nspsint a significant part of his intellectual effort
on the refutation of the theory of material caugalSince the theory of material causality
constitutes the basis of the mechanistic view efuhiverse, they implicitly ask, how could he
have “incorporated the mechanistic view of the erse within the theistic perspective,” while at

the same time challenging its theoretical b&sis.

Regardless of how consistent this defense seenf toontenders, from the perspective
of those who claimed that Nursi adopted the medtianriew of the universe to his intellectual
perspective, his refutation attempts do not necigdaad to the refutation of the mechanistic
view of the universe. Rather, from their point adw, it indicates a fragmentary understanding
of modern science and “incorporation of the mectanview of the universe within the theistic
perspective” by trying to separate it from its peBbphical foundation. Taken in this sense,

though it seems paradoxical, it becomes quite abtarsee both the presence of the depiction of

% |bid., 52-53; MardinReligion and Social Change in Modern Turke293-216.

% |bid., 52. For the evolution of the mechanistiewiof the universe from being considered as thefisbGod to a
departure point for His negation in modern westbought see Herbert Butterfiel@ihe Origins of Modern Science,
Revised ed (New York: The Free Press), pp. 128-133.

7® Kalin, “Three Views of Sciences in the Islamic WhtI52.

" See M. Sait Ozervali, "Said Nursi's Project of Ralizing Contemporary Islamic Thought," islam at the
Crossroads: On the Life and Thought of BedilizzarBaid Nursj ed. lbrahim M. Abu-Rabi' (Albany: State
University of New York), p. 325.

2 |bid., 326. See also Mermer, “Beyond the ‘Moderh31-32.
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the universe as a machine and the denial of mhtmissality within the same picture in the

Risale-i Nur”

To provide examples concerning the “portrayal agmng things as machines” in Nursi’'s
works, one can start with the instance in whiclkcbmpared man to “a factory which produces

many thanks” to his Creator. He stated that:

God Almighty, in order to display His infinite powend unlimited mercy, has made
inherent in man an infinite impotence and unlimhitgant. Further, in order to display the
endless embroideries of His Names, He has creatad like a machine capable of
receiving unlimited varieties of pain, as well iafinite varieties of pleasure. Within that
human machine are hundreds of instruments, eacwhith has different pains and
pleasures, different duties and rewards. Simglypfathe Divine Names manifested in the
macro-anthropos that is the world also have matat®mns in the microcosm that is man.
Beneficial matters like good health, well-beingdapleasures cause man to offer thanks
and prompt the human machine to perform its fonstiin many respects, and thus man
becomes like a factory producing thanks.

Similarly, by means of misfortune, illness and paiand other motion-inducing

contingencies, the other cogs of the human machieeset in motion and revolution. The
mine of weakness, impotence, and poverty inheremuman nature is made to work. It
induces in man a state whereby he seeks refugbkedpahot only with a single tongue,  but
with the tongue of each of his memberg?...

Another example is to be found in the miraclehd thocturnal journey,’ thdli‘raj, as
explained by Nursi for the purpose of unearthirglisdom behind its occurrence. He presented
his explanation in the form of a parable in whicmagnificent sultan shows the beauty of his
palace to one of his dearest subjects so thatther subjects could come to know about his
splendor and magnificence. In this elaborate exgtian, he also included the archetypes and
depicted them in the form of machines which brouthig entire universe into existence. He

stated:

3 See MardinReligion and Social Change in Modern Turk2¢6.
" Nursi, The Flashes28.
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As a consequence of this wisdom, he began to kailduge and splendid palace. It was
magnificently divided into apartments and mansioHg adorned it with every sort of
bejewelled treasure from his coffers, and decor#tedth the finest and most gorgeous arts of
his own handiwork. He ordered it with the greate$inements of his knowledge and science,
and decked it out and completed it with the miraagalworks of his learning. Next, he spread
tables with varieties of bounties and the mostcaalis of foods worthy for each group and
prepared a general banquet. Then, in order toadidfi perfections to his subjects, he invited
them to the banquet and to behold the perfections.

....Then he appointed one of them as the highestimgmjeneral, invited him up from the lower
levels and mansions to tour sphere after sphetteeitevels rising one after the other. Showing
him the successive machinery and workshops of bisderful art and the storehouses for the
produce coming from below, he brought him to hisigarticular sphere and private apartment.
There, he honored him through showing him the blégerson who was the source of all those
perfections and taking him into his presence. iferimed him of the true nature of the palace
and of his own perfections. He appointed him aslgud the other spectators and sent him
back...

....Thus, through this comparison, you can look teatent at the exalted instances of wisdom
in the Ascension.

Now, we shall consider the atheist who is listeniagd, listening to his heart, we shall learn
what state it is in. And so it comes to mind thiathreart would say: “I have begun to believe in
it now, but | still do not have a clear understagdiof it. | have three more important
difficulties....”

After providing this explanation, in order to dfgrpossible confusions present in his
explanations, Nursi went on to answer several questsome of which were likely self-devised,

and in one of them he emphasized machines and hapksas representing the archetypes:

... In your explanations above you say that he masldécension in order to rise to the celestial
realm and to see the machinery and workshops ofvtirks of art found in the realm of the
earth, and the treasuries of their results. Whasdbis mean?"...

As a response:

... This is so extensive that those like us with stre@d minds cannot contain and comprehend
it. However, we can look at it from afar.

Yes, the immaterial workshops and universal lawtheflower world are in the higher worlds.
And the fruits of the actions of jinn and men ahe tesults of the actions of all the innumerable
creatures on the earth, which is an exhibition ofks of art, are also represented in the higher
worlds. Moreover, a great many signs and the testyimof many narrations show that good
deeds will take on the form of the fruits of Pasgdand bad deeds the form of the bitter food of
Hell. The wisdom in creation and the Divine NanfeAd-Wise necessitate this and the All-

S Nursi, The Words598-602.
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Wise Qur'an indicates .

There are some other examples in which Nursi@ates the concrete and the abstract,

minuscule and gigantic things, with machines, saghfe itself or a germ. For instance:

O man! Do not trouble yourself by taking the heaegponsibilities of life onto your own
shoulders. Do not think of the transience of lifel atart grieving. Do not see only its worldly
and unimportant fruits and regret that you caméhie world. Rather, the life-machine in the
ship of your being belongs to the Ever-Living anelfSubsistent One, and it is He Who
provides for all its expenses and requirement Alsur life has a greatany aims and results
and they pertain to Him, too. As for you, you aistja helmsman on the ship, so do your duty
well and take the wage and pleasure that comeitvilthink just how precious is the life-ship
and 7r;ow valuable its benefits; then think just h@enerous and Merciful is the Owner of the
ship.

Also:

A tiny germ, a species which cannot be seen bydlked eye, is - despite its size and delicacy -
a divinely created machine. Since the existencethif machine is contingent and not
necessary, the chances of its coming into exist@rceemaining inexistent are equal. This
machine cannot come to existence without a caus®,tlds cause is not the laws of nature
themselves. This is so because while the well-gadnorder in this machine is a fruit of
knowledge and conscience, the laws of nature aeirmate things without knowledge and
consciousness. Those who claim that this incredidehine is brought into existence by the
laws of nature, in addition to ascribing the conashess of Plato and the wisdom of Plotinus to
material causes, are compelled to accept thatahéles which constitute this machine are in
constant contact with each other. This is suchliauious logical fallacy and such a superstition
that even the claims of the Sophists cannot matéh i

In another interesting example in which Nursi dsges Sufism, he likens man to a

“majestic machine” in whose center resides thethgest as a machine is composed of different

parts and the cogwheels that make it work. Aftevling a short definition of Sufism, he

states:

Yes, since man is a comprehensive index of theeunséy his heart resembles a map of

% Ibid., 602. Compare with William C. Chittickyn ‘Arabi: Heir to the Prophet§Oxford: Oneworld, 2005), pp. 40-

42.
" Nursi,
"8 Nursi,

Risale-i Nur Kulliyati 1 450.
Risale-i Nur Kulliyati 2 1216.0ur translation
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thousands of worlds. For just as innumerable huseéences and fields of knowledge show that
man's brain in his head is a sort of centre of uh&verse, like a telephone and telegraph
exchange for innumerable lines, so too the millioh&uminous books written by incalculable
saints show that man's heart in his essential hisitlge place of manifestation of innumerable
truths of the universe, and is their means, and.see

Thus, since the human heart and brain are at éimges and comprise the members of a mighty
tree in the form of a seed in which have been dapeithe parts and components of an eternal,
majestic pertaining to the hereafter, certainly ieart's Creator willed that the heart should be
worked and brought out from the potential to thieialc and developed, and put into action, for
that is what He did. Since He willed it, the heaitt certainly work like the mind. And the most
effective means of working the heart is to be tdrtwvards the truths of belief on the Sufi path
through the remembrance of God in the degreesimthead’®

Despite its contention, the indiscriminate use @ichine examples as illustrated above
shows that Nursi adopted the mechanistic view efuhiverse, and placed it in the center of his
intellectual perspective. One can delineate thispgective as a tendency to conceive being as
“becoming,” as an entity in proce$sand the use of machine examples explains well Mimgi
was uncritical in their utilization. Yamina Mermer'statements in her co-authored article
“Beyond the ‘Modern’. Sa’id al-Nursi’'s View of Saiee” illustrates a good example for the

explanation of this conception of being:

One of the salient features of al-Nursi’s critigpfescience is that it does not confine itself te th
destruction (and deconstruction) of modern scieAsementioned earlier, al-Nursi’'s ‘offense’
combines an attempt to ‘redeem’ science and cum Whul Tillich called the ‘schizophrenic
split in our consciousnesses’. It strives to shbat tsound reasoning and logic and a more
critical understanding of the venyroces& of creation themselves point to the Divine and
uphold the truth of revelation as the ultimate expier on the secrets and finality of creafion.

In his bookReligion and Social Change in Modern Turkey: TheseCaf Bedilizzaman

Said Nursj Serif Mardin pointed to this detail and depictecst “turning the Sufi point of view

"9 Nursi, Letters 518-9.
8 Thomas L. HankinsScience and the Enlightenmef@ambridge: Cambridge University Press), p. 13rdifa
Religion and Social Change in Modern Turk2$0
' Emphasis added.
8 Mermer, “Beyond the ‘Modern’,” 131-32. See alsonvaa B. Mermer, "The Hermeneutical Dimension of
Science: A Critical Analysis Based on Said NurBlisale-i Nur,"The Muslim WorldB9, no. 3/4 (1999): p. 272.
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on its head® In Mardin’s view, with his new conception of bejrigursi delineated the material
reality as more real than it actually is, and idesrto link this “reality” in constant process to
God, rather than resorting to symbolisthas the latter is understood by Mermer, he resdded
the direct interventions of the CreatBtThe parallelism Nursi created between the archstype
and the world in process in terms of their “resaanbg” to the operation of machines is the most
direct indicator of this point, and it shows thee of the influence the view of the universe

Nursi adopted on his conception of being.

This was clearly the systematization of Ash’aritcasionalisiff put forward for the
explication of the relationship between the unieeasd God; and by associating this with the

mechanistic view of the universe Nursi gave a d#fé color to it.

Nursi’'s own statements conform to these explanatemd show that he turned the Sufi
point of view on its head, or, from his perspectis@rected it as it should be. Mektubat(“The

Letters”) he stated:

For, in order to attain to a constant awarenessaaf's presence, a person is not compelled to
imagine the universe to be condemned to non-existand to declare:"There is no existent but
He," like those who believe in 'the Unity of Existe,’ nor to suppose the universe to be
condemned to imprisonment in absolute oblivion emday, “There is nothing witnessed but
He," like those who believe in 'the Unity of Witsexy.' Rather, since the Qur'an has most
explicitly pardoned the universe and releasedoinflexecution and imprisonment, one on this
path disregards the above, and dismissing beirma fworking on their own account and
employing them on account of the All-Glorious Cogatind in the duty of manifesting the Most
Beautiful Names and being mirrors to them, he atersi them from the point of view of
signifying something other than themselves; anadeaiaved from absolute heedlessness, he

8 Mardin, Religion and Social Change in Modern Turk2$0.

8 By symbolism we mean the metaphysical truth adogrdo which every level of reality reflects a high
one. See Seyyed Hossein Nd&eligion and the Order of Natuf@lew York: Oxford University Press, 1996), p. 15
# Mardin, Religion and Social Change in Modern Turk&@7-216. Principally and in a broader sense this
understanding of the relationship between manifiestaeand God can be related to Nursi's attemptin& the
phenomenal world to the Divine attributes in a clingay, without resorting to the intermediary reglm

% See Ibid., 210; Kalin, “Three Views of Sciencetie Islamic World,” 71-72.
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enters the Divine presence permanently; he findgag leading to the Almighty God in
everything®’

In a different paragraph Nursi depicted his appnoas a shortcut to the Truth and
likened it to the staff of Mosé&.By this analogy, Nursi sought to emphasize thatpaith was
protected against the methodological errors thdittomal schools suffered from. Apparently,
this gave him a sense of security, and it becamienportant factor which led him to associate

his path with the “legacy of prophethoodtl.Concerning this he stated:

The difference between my path in the distillingbehefit from the Qur'an and the method of
thinkers and philosophers is that | dig wherevam and the water comes out. They, on the
other hand, insist on laying pipes and ducts togbtine water from afar. They build long chains
and ladders to above the Throne to bring in theematt life. As they rely on these causes, they
have to place millions of proof-keepers all alohgse long roads to preserve them from the
destructiveness of the devils of illusiofis.

Regardless of whether this was the case or ndighi of the views discussed above, it
can be said that Nursi’'s attempt at writing a neegesis and later establishing a new school of
thought and spirituality was closely related to swogentific perspective he adopted. If science
and religion cannot contradict each other - as éleevwed during the old Said period - and
modern science is the last station towards whicbfahe sciences evolve, attempting to write a
new exegesis in light of the findings of moderresce did not seem to pose a serious problem to
him. He conceived this as a necessity rather thanoé&e. In his eyes, this necessity meant to

close the gap between the Qur'an and the new ectetl approaches, and with his exegesis

¥ Nursi, The Words494.
8 Nursi, Risale-i Nur Killiyati 1202.
8 Nursi, Risale-i Nur Kiilliyati 1 734.
% As quoted inlslam at the Crossroads: On the Life and ThoughBetliuzzaman Said Nurflahman, “The
Separation of Human Philosophy from the Wisdomhef®ur’'an in Said Nursi’'s Work,” 211.
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project he simply tried to fulfill this duty. Thut©ie became one of the early scholars who

attempted to write a new Qur'anic exegesis in ligfithe findings of modern sciengk.

As for the relationship between the project of lelssaing a new school of thought and
spirituality and the scientific perspective he a#op when he came to the threshold of making
the decision to declare modern science as spigtdakeiving, since he did not intend to follow
the traditional schools, he had no choice but takwan somethinghew which would neither
utilize the findings of modern science nor thehsubf the traditional Islamic schools of thought
and spirituality according to their systematicalaagements. Thus, in his second positioning,
instead of resorting to the traditional schoolshi@ir conception of being and in their method of
intellectual inquiry, he preferred to compose aellactual work by taking a stance against the
only basis of modern science as he perceived itenal causality” and, with a dimension of

spirituality added to it, this brought his new patto light.

For a list of those who attempted to write a sdiienexegesis see Kalin, “Three Views of Scienaeshie Islamic
World,” 71. For peculiar approaches regarding thene subject see Abasi Kiyimba, "Islam and Scierae:
Overview," in Islamic Perspectives on Science: Knowledge Rasgponsibility, & by Ali Unal (New Jersey: The
Light Publishing), pp. 14-16.
92 See NursiRisale-i Nur Kiilliyati 1711.
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THE INFLUENCE OF CONTEMPORARY POLITICAL SITUATIONA ND
POPULARIZATION OF THE QUR’ANIC KNOWLEDGE

In view of the picture depicted above, it mightpapr that the idea of writing a new
exegesis emerged as a result of Nursi’s intelléatoacerns. However, a closer examination
reveals that this idea was an extension of his malitical motivations. While this conclusion
can be reached by an analysis of Nursi's statememtthe relationship between the idea of
progress and the necessity of a new exegesisegsviere formulated during the old Said period,
it can also be reached through the analysis of temmgntary views put into words by different
intellectuals. Esat Arslan’s argument on the legatyhe old Said period is in line with this
important detail, and it helps explain why the diggsof politics took precedence in Nursi's

mind over his intellectual concerns.

In “Social and Ethical Thought of Bedilizzaman Sakdirdi,” Arslan defended the view
that, contrary to what might be thought, during thé Said period Nursi’'s “cause was not to
save the Ottoman Empire;” it was rather to lay ‘ihtellectual and ethical foundations of a new
Islamic civilization.®® From his perspective, this endeavor reflected edgsummary of the
legacy of the old Said period, and it provided uké&ints concerning the relationship between
Nursi’s social theory and Enlightenment thoulfHbespite the fact that he remained silent on the
exegesis project, as being an old Said projectcaverelate it to the same endeavor, and argue
that the exegesis project too reflected the palitimotivations Nursi had in his mind while

laying out the theoretical basis of his civilizatiproject.

* Arslan, “Social and Ethical Thought of Bediilizzan®aid-i Kiirdi,” 3, 45.
94 .
Ibid., 37.
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Needless to say, Nursi's civilization project wasgeaction to the rise of the modern
West, and it sought to facilitate the process abfpess” in the Muslim world. This conviction
found its meaning in the idea that “the West preseel and the Muslim world fell behind™
and as one of the ardent defenders of this ideayds determined to the something for the
reversal of this situation. IMuhakemathe related this “decline” to the weakening of bwads
between the Qur'anic knowledge and the Muslim comity?® and he believed that the solution
is hidden in the restoration of the ideal relatldpsbetween the Muslim community and the
Qur’an. If this restoration were to be achieved,sMu world could progress and reach the ideal

level of civilization it has deserved since itseption.

Since Nursi held the traditional schools partlypassible for the weakening of the ideal
relationship between the Qur’an and the Muslim camity, from his perspective the restoration
of this relationship meant a new exegesis whichldvouerpret the Qur’anic verses to the public
in a more intelligible way’ He chose the findings of modern science as this lndishis new
exegesis primarily for this reason, and defendeditht a great vigor, but without realizing that

this choice gave his exegesis project an exaggeiaeression of being political in natuteé.

Besides, this was a popularization attempt of thi€a@ic knowledge through a process
of rationalizatiort® and by resorting to the findings of modern scieNaoesi had chosen the most

“suitable” instrument for this projett’ Through these findings, he could make use of the

% See Graham E. Full@he Future of Political IslanfNew York: PALGRAVE MACMILLAN), pp. 4-5.

% See NursiThe Reasoningd-5.

" See NursiThe Reasoningg1.

% This important detail explains well why the subjetcatching up with the West and the project okav exegesis
were dealt with in the same boduhakematas well as why Nursi made a very sharp turn froendld Said to the
new Said as far as his political views were conegrn

% See Vahide, “Toward an Intellectual Biography oidSdursi,” 2; Nursi,The Reasoning82-35.

10 5ee Guénorthe Reign of Qantity & the Signs of the Tin®9%95.
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“objective-natured”, “factual” knowledge modernesuce presented, and provide a solid exegesis
to the Muslim community. Thus, they could strengtlieeir bonds with the Qur'an and take the

necessary steps towards progréss.

Nevertheless, Nursi interpreted the picture in Hedint way, and propounded the
exegesis project as an endeavor which reflectglitiee purpose behind the revelation of the

Quran’®

God'’s primary purpose for sending His wise Bookhe guidance of peopl€® All human
beings are not on the same level of understandiogare they specialists in every branch of
science. Therefore, God speaks in His scripturesviay understandable to everyone. Those of
a higher level of understanding and having expeovwkedge can benefit from anything that is
addressed to all people. But when a work addresggsscholars, things may become difficult
for common people. Furthermore, people cannotyab#hndon their habits or be freed from the
things they have been familiar with for a long tinkeople often find it hard to deal with
abstractions, but find it easier to understandghiaxpressed with metaphors and similes, as
these are closer to everyday life. For this reasaths are usually presented in familiar terms or
forms and thereby effectively presented for guigdfit

Despite the fact that in the succeeding statemieatdid not neglect to emphasize the
existence of the esoteric meanings hidden in theaQic verses, in the chapter he mostly kept
his focus on the popularization of the Qur’anic wiexlge, and concluded his argument in the

following way:*%°

The Qur'an of Miraculous exposition has considened people can easily understand it and
has used styles that are suitable to be presentddsi way. The Qur'an is God’s address to

1911t is important to note that in tHeisale-i Nurcollection, Nursi attributed this authority to hispirations and
therefore to the work itself. See Yavuz, “Nur Stu@ircles (Dershanes) and the Formation of New Ralig
Consciousness in Turkey,” 297.

192 gee Arslan, “Social and Ethical Thought of Bedidiman Said-i Kiirdi,” 26.

193 A more exact translation of this sentence is “Tiine purpose from the Revelation of the wise bi®khe
guidance of majority.”

14 Nursi, The Reasoningg1.

1951t is important to emphasize that the extra exgii@ms Nursi provided are in the form of remindensl they do
not complement his explanation in a synthetic Wityis is the general characteristic of the explamatigiven in
Muhakemat and it is a sign that Nursi was baffled with thecess of Islamization of modern science on a
theoretical level.
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human beings in a form that they can understand. folowing expressions are examples of
this: He has established Himself on the Supreme Th{t13d); God’s Hand is over their hands
(48:10); Your Lord comeg89:22); He saw it(the sun)setting in a spring of hot and black,
muddy watel(18:86); The sun runs the course appointed fqi31:38). That is how the Qur'an
is, and there can be no doubt that it is God’s W¥rd

To approach the issue more theoretically, what Mdsi to develop a politically
motivated intellectual discourse to the extentnafuding the composition of a new exegesis was
his unquestioned adoption of the idea of progré$is. unreserved sympathy towards the
cultivation of modern science was mainly relatedtis adoptiort®” Some other well-known
figures of the nineteenth century Muslim world, lsis Jamal al-Din Afghani and Muhammad
Abduh®® positioned themselves in the same way, and thesléctual perspective exerted a
significant level of influence on Nursi's thoughAside from the nuances in their mutual
discourses, the common source of inspiration fes¢hfigures was their conception of the West,
which was primarily based on the idea of a “contdstivilizations.” This perspective created a
paralyzing effect on their thought, and they depetbtheir notion of the cultivation of modern
science with the focus of anything else, but modgtly the attainment of power the West had
attained"® Since this conception marked relegation in thd reeaning of the pursuit of

knowledge, it created a negative impact on thditptaf the activities related to the domain of

19 Nursi, The Reasoningstl. On the levels of meanings hidden in the Quc'a/erses see Kristin Zahra Sands,
Sufi Commentaries on the Quran in Classical Islédew York: Routledge), pp. 8-13.

197 Kalin, “Three Views of Sciences in the Islamic Wht43.

198 |n Divan-1 Harbi Orfi Nursi cites these names and states that he adteréir views in the issue of Pan-
Islamism. Nevertheless, the way he formulatedriisllectual perspective during the old Said pesgbdws that this
adherence did not remain limited to the idea of-Rémism. NursiRisale-i Nur Kulliyatl 21922. See also Arslan,
“Social and Ethical Thought of Bedilizzaman Saidiirdi,” 22-26. Since Abduh sought to revive Mu'taeil
thought, Islamic rationalism, in the twentieth aeyt he can be considered as a source of inspirdtio Nursi's
exegesis project. See Richard C. Martin, Mark R.oddeard, and Dwi S. Atmajd)efenders of Reason in Islam:
Mu'tazilism and Rational Theology from Medieval &dhto Modern SymbplOxford: Oneword), pp. 128-9. On
whether or not Nursi was familiar with Abduh’s ersis see NursRisale-i Nur Kulliyati 2 1244-1245.

199 see Kalin, “Three Views of Sciences in the IslakMorld,” 43.
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thought and spirituality° Expectedly, such a one-dimensional perspectiveénted negatively
the totality of activities related to the domaintbbught and spirituality in the Islamic worlt,
and bestowed modern science a level of authorypme its epistemological and methodological

limitations.

The most prevalent outcome of this negative impeas the legitimization of modern
science as a value-free science for the Muslim mBw this legitimization, any possible
contradiction the study of modern science couldsegwetween the Islamic conception of being
and the conception of being imposed by modern seievas relegated to an insignificant level
and eliminated from the intellectual discourse with even being opened to discussion.
Therefore, the totality of the repercussion thedgtaf modern science could bring about was
limited with the domain of morality. “Any kind of rpblem attached to it, such as the
environmental crisis, positivism, materialism étthought to be “solved by adding an ethical
dimension to the practice and teaching of'{£'Once formulated in this way, the process of
“Islamization” of modern science became reduced tery simple project according to which
the “immoral social” elements that the originatdrnoodern science possessed are tried to be
identified and rejected whereas the intellectua philosophical elements which make modern
science what it is, are accepted and adopted.f@sulation found support among the populace
as well and it became the dominant strand of thougkhe issue of the cultivation of modern

science to this day.

"% Seyyed Hossein Nasr, Islam and Modern Science,//ntga.mit.edu/archives/nasrspeechl.html (accessed

February 27, 2011).

11 pid.

M2 Kalin, “Three Views of Sciences in the Islamic Wit 47.
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A good example of this perspective can be found regmihe poems of Mehmet Akif

Ersoy who stated:

Take the science of the West and its art,
And dedicate yourself to them fully,

For no longer can anyone live without them,
Since only art and science are value-frefe,

Nursi too thought in a similar way and expressexiviews with the words quoted below.

He wrote:

We will prevent the sins and the decadence of [mideivilization from transgressing the
boundaries of our conception of freedom and frotermg our civilization through the sword
of Sharig the youth of our civilization and its years ofugb, its elixir [will] be protected
through Sharia In the acquisition of the tenets of [modern] lihgtion, we can follow the
example of Japan because of the fact that theyepes their values, which is essential to
ensure the continuity of every nation, in the psscef attaining the positive aspects of [modern]
civilization from Europe. Since our values blossdmeithin the universe of Islam, we are
obligated to cling to them in two respects [*4].

The example of Japan’s modernization was popul#éneatime when Nursi made these
statements, and it was still popular in the midd9%urkey. Yet, it is problematic to claim that
Japan still does, or that it ever did constitutesaful model for a comprehensive understanding
of the modernization process. The type of resenaelaursi tried to set up between Japan and
the Ottoman Empire with respect to their attemptsnbdernize, without making any reference
to their cultural and religious differences, doex# mdicate a profound understanding of the
modern paradigm shift involveld® It, rather, points to an understanding which comsétself

with its practical consequences and, strangely gmoby searching for them in a very distant

13 A, Osman Dénmez, Mehmet Akif ve Modektim, http://www.sizinti.com.tr/konular/ayrinti/mehet-akif-ve-
modern-ilim.html (accessed March 1, 2011). Ourdiation.

14 Nursi, Risale-i Nur Kiilliyati 2 1933. Our translation.

115 5ee Nasrislam, Science, Muslims, and Technolob§7.
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geography. It clearly excludes the originator ad garadigm shift from the analogy, and tries to

create an understanding of it without resortinggdnfluences on its originatdt®

In the later years of his life, Nursi also acceptied inaccuracy of this approach and
reformulated his views accordingly, but withoutlyubeing able to relate it to the choice made
by the promethean man in stealing the knowledggodk from the heavens, and in using it for

the creation of a technology which poses a threahé continuity of life on earth in many

ways!’ Therefore, the question of what kind of conceptidrbeing modern science is based

and the type of technology this conception of bé&tgto remained unanswered.

To quote a pertinent paragraph in which he provaeesponse to the questions of “Why
do you speak of contemporary ‘civilization’ as gilation that has nothing civil in it? Had you
not attempted to convince the Nomads of the adgastaf civilization and progress?” Nursi

stated:

Because Western civilization as it stands todaychasravened the divine fundamental laws, its
evils have proved greater than its benefits. Tlaé geals of civilization which are general-well
being and happiness in this world have been suldelmstead of economy and abstemiousness
(kanaat) we have waste and debauchery, instead of worksandce we have laziness and
sloth. Thus humanity has simultaneously become peoy and very lazy. The fundamental law
of the Qur’an, which originated in the firmamégsémavi) is that happiness in life of humanity
is in economy and in concentration on work andg iariound this principle that the masses and
the elite can come together. And to explain thisgple which is already in thRisale-i Nurlet

me add one or two points.

First: In the state of homadism people only nedtiegle or four things. And those who could
not obtain these three or four products were twbaduen. The present oppressive Western
civilization in consequence of its consumption arabte and the stimulation of its appetites has

16 |n this respect, it would not be wrong to say tNairsi’s analysis of the modern paradigm shift issimg a
philosophical dimension, as this excerpt indicaltssemphasis on Shari‘ah in neutralizing the nieganhfluences of
the modernization project shows that Nursi concedfdt as a legal and moral question rather thguestion which
has a philosophical dimension.

7 This statement symbolizes the relationship betvieeremergence of the scientific revolution andtémlency to
read the book of the universe independent fromla¢iea. Thus, it also pertains to the fruits ofstihéading which
correspond to modern technology in its negativeaictp on the order and harmony of the nature. See, Raligion
and the Order of Naturel 63-190.
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brought nonessentials to become essentials andigecd mores and habituation this so called
civilized man instead of four has twenty needs. A&eatlhe can only obtain two of these twenty.
He still needs eighteen. Therefore, contemporamjization impoverishes man very much...

Second: As the Risale-i Nur points out, while tadio is a great boon (nimet), which has partly
been used for social purposes (and, therefore |dletinit our gratefulness) on the other hand,
four fifths of it is being devoted to fancy, to suficial matters. 12

18 As quoted in MardinReligion and Social Change in Modern Turk89;100. His initial view on this issue is
summarized in his words “Thank God the radio i@mpgletehafiz [Qur'an reader] with a million tongues which is
meant to make all of humanity listen to the Qur'dhid., 38.
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THE EMERGENCE OF NURSI'S SCHOOL OF THOUGHT AND
SPIRITUALITY

THE EXEGESIS PROJECT

To trace the history of the emergence of igale-i Nurschool, one can primarily focus
on three books written by Nurdiliinazarat Muhakemat andMesnevi-i Nuriye Although his
other books contain complementary information comog the emergence and the nature of the
Risale-i Nurschool, these three books provide a significavellef information concerning the

stages of its emergence.

A close look atMUnazaratreveals that Nursi's focus in this work was ratloer the
establishment of new schools which would teach mmodgciences and Islamic sciences
together*’® Nevertheless, ilMuhakematthis interest shifts to the discussion of the entr
situation of the traditional schools of thought apirituality and the necessity of a new exegesis
which would be written in light of the findings afodern sciences. In the same book, Nursi first
suggests that this exegesis should be writtendouacil of scientists. Yet, in the very first pages
of the third chapter, he gives the impression tmatintended to compose this exegesis or, a
sample of it consisting of three bodk8all by himself. He started writing an exegesisimtyithe
First World War, and completed a small portiontottalledlsarati’l I'caz. Yet, the rest of the

exegesis never came out. Singaratii’l 'caz does not reflect the characteristics of the exeges

119 gee footnote 21.
2% Nursi, Risale-i Nur Kiilliyati 21277. See also page 42.
39



project he propounded ikluhakematthe question of whether this was thest book of the

exegesis he intended to write remains unanswered.

Let us start with the passage in which he defernidedecessity of a new exegesis to be

written by a council of scientists who are wellsedt in modern and religious sciences:

What | would wish to conclude from this premisehs following: [Public] opinion demands a
new interpretation of the Qur'an. Each age hasattaristics peculiar to itself and therefore has
its own needs and demands. Time adds its own net@tpn, and new events and developments
cause many new meanings to be discovered. Whaprewails is scientific public opinion. So,

| declare that there should be convened a “padidanof scientists” that would consist of
specialists in natural and religious sciences. Hadiament should bring into being a new
interpretation of the Qur'an, without at all nedieg to make reference to the classical
interpretations. They should work on the acceptablements in these, deepening and
developing them. We are living under a constitiaegime, so we should follow the principle
of consultation in every matter. Public opinionais observer. The consensus of scholars on a
matter is a source of legislation in Islam. Thass principle confirms my thest$:

In one of the following chapters dfuhakemathe included the current situation of the
traditional schools in hiexplanation abe perceived ignd he related the exegesis project to this
evaluation. By discussing the two issues togetemeant that there is a correlation between his
exegesis project and the lack of efficacy of treglittonal schools in modern times. He stated

that:

There are four ladders or ways to reach knowledghe Creator, which is the highest point
beings can reach:

The first is the way of scholarly Sufiélfl al-tahqig, which is based on purification of the soul,
refinement of the heart, and intuition or innereatation.

The second is the way of the theologiamsitakallimun. It is based on two arguments. The first
is that the existence of the universe is posshlenot necessary. This is because it is contained
in time and space, or is accidental or conting®aotthere must be One Who willed its existence
and brought it into existence. The second argunerthat the universe is not timeless or
without beginning; it has a beginning, and thisuiesp the existence of a timeless One Who
brought it into existence.

2! Nursi, The Reasoning®0-21.
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Both of these ways are derived from the Qur’'an,[the abundance of scholarly interpretation
created a vicious circle of intellectualizationttbscured the original meaninif]

The third way belongs to the people of Wisdom erliklieving philosophersigkama. [All of
these ways are] open to controversy and the attwkims or suspicior?

Afterwards, he cited a fourth way, which he calMutaj-i Qur'ani, claiming that it “is
the most direct and the clearest of ways, one wldws the peerless eloquence of the Qur’an,
and possible for everyone to follo#?* In the following sentences he divided the methbd o
Miraj-i Qurani into: Delil-i Inayet (“the argument of assistance, beneficence, and
purposefulness” within cosmic order) ardelil-i Ihtira (“the argument of creation or

origination,”) and moved on to their explicatiore definedDelil-i Inayetas:

The first is the argument of assistance, benefigeaied purposefulness. All the Qur’anic verses

that mention the benefits of things and the purpdsey serve indicate or are comprised of this

argument. This argument is based on the fact kieapérfect universal order takes into account

beneficence and purposefulness. Whatever existesenany benefits and purposes and has
many instances of wisdom. This categorically rejeantd negates the assertions of chance or
coincidencé?

He then went on to explain how different “branclodssciences,” modern science in
particular, can be employed in reading the existirder in the universe in order to find a way to

God througtDelil-i Inayet He stated:

Everyone may not be able to reach the Creator ¢firdlue way of the order of the universe or

the purposes of its existence; it is also possle they may not be able to perceive this order
of these purposes. But it is a fact that human dghband the investigations that support one
another over the course of history have led to fthendation of sciences, each of which

examines one part of the Book of Universe or aisgeaf existence, and comprises the general
rules and principles concerning that species. Wtiee is no order, it is impossible to deduce
or discover general rules and principles. So, stheee are such rules and principles that are in
effect in the existence and lives of every spedles,clearly shows that there is a specific order

122 Translation slightly modified.
123 Nursi, The Reasoning4.07. Translation slightly modified.
*pid., 107.
' Ipid., 107.
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in every corner of the universe. The sciences barsegkeneral rules and principles are proof for
the perfect order of universe.

By showing the benefits and purposes attached docttain of things and beings and the
instances of wisdom in the series of changes amalutons(inkilab) that occur over the course
of the days, months, seasons, years, centuriesagas] the sciences indicate and testify to the
universal purpose and wisdom of the Maker, funétigras meteors that destroy the devils of
doubts and whim&®

As for Delil-i Ihtira, Nursi defined it as below:

The second basic Qur'anic argument for God Almighixistence and Oneness is that of
creation or origination. Its summary is as follows:

Every species and all members of every species lbese given an existence according to the
function or purpose assigned to each other anddpacity accorded to each. In addition, no
species is a link in a chain that stretches backtéonity of the past, for their existence is
contingent or accidental, not absolute. There /il that makes a choice between their
existence and nonexistence, and a Power that ¢fnam existence. Existence is clearly not
timeless but it is contained in time and space,thatkfore it has a beginning.

Despite the fact the two approaches merge intoionterms of their position on the
theory of coincidental origination of existenceg texplanations in the paragraphs seem to
indicate that Nursi sought to utiliZeelil-i Ihtira specifically for the purpose of refuting the

theory of evolution.

Even though this part is missing in the Englismstation, before he went on to the
explanation ofDelil-i Ihtira he provided a reminder on how the verses of théaQueflect
Delil-i Inayet, and concluded his sentences by stating that thiddvoe apparent in the three
books of Quranic commentary he was going to wiriten the perspective of social and natural

sciences?® With this, Nursi made his intention clear thattael an exegesis project in his mind,

126

Nursi, The Reasoning408.

27 |pid., 109.

128 This part does not exist in its English transtati6ompare to NursRisale-i Nur Killiyati 2 1277.
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which would utilize the findings of modern scienicethe interpretation of the verses of the

Qur’an in an exclusive manner.

In this picture, in which the three schools ofaislc thought and spirituality were
rendered inefficacious and modern science was rfag@rimary standard for evaluating the
truth, reason inevitably emerged as the main ing¢nt of knowledge. It consequently gained an
autonomous legitimacy in approaching the Quraniths, both in their apprehension and their
interpretation:*® Moreover, the conception of time gained a new rilggribecoming an essential
frame of reference in understanding the truths hef tevelatiort>® yet an insufficient one.
Therefore, Nursi turned to a different frame oferehce during the new Said period for the
source of certitude, namely his inspirations, aaccbmposed thRisale-i Nurcollection as the

fruit of these inspirations.

1. THE RISALE-I NUR PROJECT

When it comes to the details of this transformgtimamely the emergence of tResale-i
Nur School, we encounter them in the introductiomMelsnevi-i Nuriyé>! In the section, Nursi
discusses the issue in a fairly detailed way, araviges all of the hints which led him to

establish th&isale-i Nurschool.

According to the explanations presented thereggitablishment of this school was not a

coincidence. It was, rather, a conscious choicelwkbame about after a long search for a new

129 5ee NursiThe Reasoningd.1.
130 5ee NursiRisale-i Nur Kiilliyati 2 1944. See also footnote 121.
131 See NursiRisale-i Nur Kiilliyatl 21277-78.
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path to the Truth. Nursi specifically states timghe section that his search prepared the ground

for the emergence of tHeisale-i Nurcollection'** He also emphasizes that the impetus which

turned his attention from the exegesis projech&dstablishment of a new path was the spiritual
crisis he experienced. Apparently, his overempharighe use of reason in approaching the

Quranic truths had influenced his spiritual lifeegatively, driving him into a different

direction’*® Therefore, having not so many choices at handw&e compelled to work on a

different option, a new path, which would quencs thirst for the Truth beyond the limitations
of his rational quests. This inclination became theparture point for the emergence of the
Risale-i Nur As his writings grew, they crystallized into tRésale-i Nurschool and constituted

Nursi’'s new school of thought and spirituality. Nusummarized this experience as below:

[Forty-fifty years ago,] Since the Old Said procegdmore in the rational and philosophical
sciences, he started to look for a way to the essefreality like that of the Suf{ghl-i tarikat)

and the mysticg¢ehl-i hakikat) But he was not content to proceed with the healy like the
Sufis, for his intellect and thought were to a @egwounded by philosophy; a cure was needed.
Then, he wanted to follow some of the great mystidso approached reality with both the
heart and the mind. He looked, and each of themdiiferent points of attraction. He was
bewildered as to which of them to follow.” None tbe great figures, such as Imam Gazzali,
Mevlana Celaleddin Rumi, or Imam-i Rabbani, answetéof his need$*

132 This can be inferred from his approach towards tthditional schools and the emphasis he placedhen
importance of the emergence of a new exegesist isustill crucial to hear this confession from iduhimself.
133 See NursiRisale-i Nur Kiilliyati 2 1277-8. In a more comprehensive paragraph Numamed the emergence
of theRisale-i Nurpath in a similar way. He stated, “Sixty years,dgwas searching for a way to reach reality that
was appropriate for the present age. That is, | seching for short way to obtain firm faith anoimplete
understanding of Islam that would not be shakethbyattacks of numerous harmful currents. Firgtd hecourse to
the way of the philosophers; | wanted to reachtitindn with just reason. [This probably means tratiid not follow
a systematical method of philosophical inquiry].t Bueached it only twice with extreme difficultfyhen | looked
and saw that even the greatest geniuses of mahkiddjone only half the way, and that only one ar had been
able to reach the truth by means of reason alomé.t&ld myself that a way which even then | haérenable to
take could not be made general, and | gave it ughenT had recourse to the way of Sufism and stuliddsaw
that it was truly luminous and effulgent, but titameeded the greatest caution. Only the highesh®felite could
take that way. So, saying that this cannot be thg far everyone at this time, either, | sought Hefppn the Qur'an
and thanks be to God, tisale-i Nurwas bestowed on me, which is safe, short way iedddy the Qur’an for the
believers of the present time.” Vahidslam in Modern Turkeyl67.
13%4/ahide, The Author of the Risale-i Nui66. Despite the fact that the paragraph is heatreenough in conveying
Nursi's views, it seems that he felt obliged to makdecision between practicing Sufism along withihtellectual
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While in this state, "it was imparted to the OlddZmuch wounded heart" that the one true
master was the Holy Qur'an. It occurred to himditiygh Divine Mercy" that "the head of these
various ways and the source of these streams anduh of these planets is the All-Wise
Qur'an; the true singleible is to be found in it. In which case, it is alse thost elevated guide
and most holy master. So | clasped it with bothdsaand clung on to 1£°

As stated in the paragraph, having realized thambeded a spiritual guide, Nursi
considered different alternatives, but interestingbt a living master in the traditional sense of
the term. Yet, he was not happy with any of thetrer€upon, he sought out the help of the well-
known figure of Islamic spirituality, Ahmad Farugl8ndi (d. 1624), by relying on his works for
guidance. During these readings he came acrosdetiers addressing a person whose name
happened to be Bedilizzaman. Due to some otherideirtal similarities between the person
addressed and Nursi hmself, he read the letteifstlas master was addressing hifi.Since in
the letters Sirhindi was advising his interlocutor‘unite hisgiblah’, namely to give allegiance
only one master Nursi also decided to doAdfter spending some time pondering on this advice
in bewilderment, he decided to unite giblah in the Qur'an, that is, instead of giving allegian

to a human master, he chose the Qur'an itselfsasghiiitual guide>’

Despite the fact that this experience constitategry important turning point in Nursi’s
spiritual life, it was not the only incident whigitepared the ground for the emergence of the
Risale-i Nurpath. Probably, it was a second experience Nasiwith another book written by

the great Sufi saint Abd al-Qadir Jilani (d.118&)tuh al-ghaybwhich inspired him that a work

studies he had been involved in his early year$ifefand finding an alternative method of spiriitilwhich
excludes the practice of Sufism from the map.
% vahide,Islam in Modern Turkeyl 66.
® vahideThe Author of the Risale-i Nut66.
137 This decision came as a result of the convictfat tvas in line with Nursi’s belief that the “Qun'as the real
master [the fountainhead of the whole of Islamimuilpht and spirituality]; therefore it is the besidg in which one
can “unite higyiblah.” Ibid., 167; Nursi, Risale-i Nur Killiyati 2 1277-8, 1297.
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can represent an “alliance of reason and the heéarather words, it was the experience Nursi
had with Futuh al-ghaybthat led Nursi believe that in addition to contag intellectual

knowledge a book can replace a human being asituapguide.

To elaborate on the experience, during the splritisis he had, Nursi discoveré&dituh
al-ghayband while going through its text he saw a stateémdrch he deemed as pertinent to his

own situatior:*® He interpreted the statement as:

"Oh, you unfortunate! As a member of the Daru'l4#H&ti’l-Islamiye you are like a doctor curing
the spiritual sicknesses of the people of Islamenehs it is you who is sicker than anyone. First
find a doctor for yourself then try to cure oth&fs.

Upon this statement, Nursi paid more attentiorutuh al-ghayband he considered it to
be his doctor, his guide, and read the book “disefmaster is addressing him.” Yet, in the book,
since the master was chastising one of his discigey sternly, Nursi found it harsh and he took
a one-week break. After the break, he started mgaitliagain and this time he finished the book,
and since the book ‘attacked [his] ego,” he considét to have been a medicine for his soul. He
writes that he benefited spiritually from this espace, or he was spiritually transfornéd.
Consequently, in addition to the first experieneehlad with the two letters written by Sirhindi,
this second experience became another cornerstoresiefforts toward the attainment of
spiritual perfection and, it is likely that theirormbination prepared the ground for the

establishment of thRisale-i Nurschool.

With these last steps, in addition to disassaaghimself from the traditional strands of

Islamic thoughtkalam and hikmah (that is, Islamic philosophy) Nursi also distandechself

138 See VahideThe Author of the Risale-i Nus,
139 1bid., 166.
% |bid., 166.
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from the spiritual tradition of Islam, Sufism anus distancing set the standard for those who
have followed in his footsteps. Thus, tResale-i Nurschool has emerged #® source andhe

guide to resort to and to be followed both in ilgetlual and spiritual matters for his followers.
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CHARACTERISTICS OF THE RISALE-I NUR PATH

In the beginning of this paper we stated that urdNs eyes théRisale-i Nurcollection
represents an “alliance of reason and the heanetdfore, any solid attempt directed at defining
the nature of th&isale-i Nurschool should first and foremost concern itsethvihe question of
what is meant by this alliance. By following thidvéce, and without claiming to be exhaustive,
it can be said that this alliance represents thg @f a pursuit which is neither rationalistic, as
the old Said had recourse to, nor esoteric. Ibreething between the two. Yet, to define it in
clearer terms while remaining loyal to the frameeferences Nursi utilized, this alliance can be
described as follows: an active and passive readfitige Qur'an in the mirror of the book of the
universe without following a systematic intelledtiand spiritual discipline, whether it be
traditional or modern, in its own methodologicalpegach, but in an inspirational motfé.
According to this description, if utilization ofason in approaching the Quran is depicted as the
active way, in Nursi’s approach utilization of tiheart can be defined as the passive way
according to which one annihilates himself befdre Quran. Thus the Qur'an can read itself to
the seeker beyond the limitations of the intellattperspective the latter developed in its
purity.**? Since Nursi negated a part of the intellectuahéggof the old Said period and tried to
minimize the role of reason in approaching the @nic truths, he propounded the fruit of this
reading as an alliance of reason and the H&More specifically, he defined this alliance as

standing on four spiritual and intellectual elenserjz (spiritual weakness)faqr (spiritual

145ee NursiRisale-i Nur Kiilliyati 21307.
“?bid., 1297.
* Ibid., 1297, 1307.
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poverty),sefkat(compassion) anthfakkur(contemplation) and gave a more definite colaht®

content of the collection.

To define these elements in terms of their maratest in theRisale-i Nurit can be said
that they demonstrate themselves in the form obmst@ant attempt of refuting “horizontal

144 accompanied by Nursi's struggle with his carnall $& supported by frequent use

causality
of logical inference¥® and presented in a kind of quasi-poetic langdag&his combination
constitutes the general characteristics of Rigale-i Nurcollection and bestows it its efficacy.
From Nursi’'s perspective this combination providee seeker with a clear understanding of

God, and more importantly, without compelling him teke a long intellectual and spiritual

journey as would be required by the traditionalosts*®

To elaborate more on these manifestations we @hwsith his refutation of horizontal

causality.

As partially touched upon in one of the previouaptlrs, the most salient feature of the
new Said period was the systematization of “Askeéaniccasionalism.” By employing a religious
terminology we can summarize this approach bedt e wordsLa musebbibe illa Huno

cause but God. There is a very strong emphasiseiRisale-i Nurconcerning the refutation of

144 The opening chapter dMesnevi-i Nuriyethe first book of th&isale-i Nurcollection, constitutes a good example
in terms of the centrality of the refutation of el causality in new Said’s discourse. See NiRgale-i Nur
Killiyati 2, 1278. See also NursRisale-i Nur Kulliyati 1 191-192, 711. See also MardiReligion and Social
Change in Modern Turkey16; Siikran Vahide "The Importance of the Risale-i Nur for the West," in The Ideas of
Bediuzzaman said Nursi in the Thirtieth Year since His Death and Their Place in Islamic Thought, (Istanbul: Sézler
Nesriyat), 170.
> Nursi, Risale-i Nur Kiilliyati 21297, 1307.
146 vahide, "A Survey of the Main Spiritual Themes the Risale-i Nur," 4. See also Mermer, “Beyond the
‘Modern’,” 123.
7 See MardinReligion and Social Change in Modern Turk&y6-177.
148 See NursiRisale-i Nur Kiilliyatl 21277-1278, 1304; NursRisale-i Nur Kiilliyati 1 734.
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the material causality that Nursi’s approach deserio be described as suéhwith this
approach, Nursi tried to show that the “regulasit@ nature” i.e. the laws in natdr®which
modern science absolutizes as the laws of nattege acientistic construction. The link between
cause and effect is just an illusory perceptionisTimk is none other than God Himself. The
more one sees this “illusion”, the better one coma®alize the existence of an Ultimate Power

that works behind the perfectly “operating” order.

According to this formulization, the idea of ordéursi emphasized so much in the old
Said period is still present in his new discoutad, in a different way. As opposed to the old
Said discourse, for new Said, the idea of ordeulhstill be considered as an indicator of the
existence of God and lead one to Him, but not enwhay that it would do with the help of a
systematic branch of science whose very existescasio provided by this order. It should,
rather, do so with the dissolution of the all caustationships which make the orderly universe

possible but which also “veil” the Real Cause ia thind of the seekér?

From this perspective, it can be said that, witls #mphasis, Nursi in a sense took a
contrary intellectual position to the one he defzhat the time of old Said and what he once
considered to be the basis of science and its stuldjects — the regularities nature— lost their

basis in reality® In the language of the new Said, every singleiarced to a miracle and this

149 His “denial of authorship to his work” can be ciolesed as an extension of this perspective. Seex‘dNur
Study Circles (Dershanes) and the Formation of IR&hgious Consciousness in Turkey,”299
% As mentioned by Seyyed Hossein Nasr in one ofdututes.
! see Nursi, Risale-i Nur Killiyati 1191-2.
%2 Seelbid, 191, 711. Compare NasKnowledge and the Sacret96-197.
13 see Mermer, “The hermeneutical dimension of sEgrz76.
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miraculous picture presented a continuous orderimi “discontinuous chads* or within the

fragmented parts of reality.

As far as the spiritual aspect of the work is @ned, as it was mentioned in the
beginning of this chapter, unlike his exegesisgujhe wanted to incorporate within Rssale-
i Nur collection a dimension of spirituality and hisugfgle with his carnal soul came to fill this
gap® While Mesnevi-i Nuriyerepresent the summary of this struggle as the lioek of the

collection, one can see traces of the elaboratidhi®struggle within the entire collectidr’

With this integration Nursi sought to convince headers that they were under the sway
of their carnal souls and would remain so unlessy tbame to realize and overcome this
imprisonment. Yet to link this struggle to the gexteharacteristic of thRisale-i Nurcollection,
one may say that he tried to draw the reader'siaie to his inherent human weaknesses which
made him vulnerable to the negative influencesisfthrnal sout®’ In a more general way, just
as he emphasized the inability of an agent in trencof being in bringing about the expected
result into existence, Nursi tried to turn the raiiten of his disciples to his innate weakness, and
claimed that it is primarily through the awarene$shis weakness that one can attain a clear

sense of God.

This line of reasoning comes out clearly in a pgedaom theRisale-i Nurcollection in

which Nursi compares the characteristics of varipaths leading to the Truth by way of an

134 See Seyyed Hossein Nalsiamic Philosophy from its Origin to the PreseRhilosophy in the Land of Prophecy
(Albany: State Univerity of New York Press), p. 13Bor a different perspective see Mermer, “Theartereutical
dimension of science,” 276.
5 Nursi, Risale-i Nur Kulliyati 2 1297 and NursRisale-i Nur Kulliyati 2 1307.
% bid., 1297.
" The first parables of the/ordscan be read as an example.
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allegory. In the analogy he depicts the one whidrk& through dissolution of the feeling of

potency within the seeker as the most effectivenooktHe writes:

...And so, my friend, whoever has not forgotten theld/is preoccupied with materiality, and
whose soul is dense! You be 'Flower'. 'Flower' safie a color dissolved from the Sun's light,
and it mixes the Sun's image in with that color aludhes itself in an adorned form. For your
capacity resembles it as well. Then let this plipteer who has studied secular science and is
plunged in causes like the Old Said be 'Droplétictvis enamored of the Moon. For the Moon
affords him the shadow of light it has receivedhrthe Sun, and it gives a light to the pupil of
his eye. 'Droplet' too shines with the light, betdan only see the Moon with it, he cannot see
the Sun. Rather, he can only see it through hiefbdlhen, let this poor man be 'Atom', who
knows everything to be directly from Almighty Goddaconsiders causes to be a veil. He is
such an 'Atom' that knows himself to be poor in ¢wen self. He has nothing on which to
depend so as to rely on himself like 'Flower'. Hesgesses no color that he should appear
through it. And he does not recognize other thithgg he should turn towards them. He has a
sheer purity by which he holds the Sun's imagectirén the pupil of his eye.

...And now our atom-like third friend, who is bothgycand colorless. He swiftly evaporates in
the Sun’s heat, abandons his egotism, mounts ibanst and rises into the air. The dense matter
within him takes fire with the flame of love and timnsformed into light and radiance. He
adheres to a ray proceeding from the manifestatdrisat light, and draws close to it. O you
who resembles ‘Atom’! Since you act as a directronito the Sun, at whatever degree you are,
you will find an opening, a window, looking puredy the Sun itself in a fashion that affords

absolute certainty. And you will experience noidiifty in attributing to the Sun its wondrous

works.. 18

According to his formulation, once one detachesseliefrom the illusory nature of
causal relations to the extent of seeing his owratén weakness in order to bring about an
expected effect, one directly finds oneself attdcteethe Truth, to God. From the viewpoint of
Nursi, this approach creates a shorter way to Gutliais more influential in addressing the
majority of believers. It is for this reason tha tonsidered the path he discovered to be a short
path from the negation of the potency of the soafg to God, whereas he considered Sufism to

be a longer path with two stages: from illusorydde the love of God. He stated:

When impotence removes the hand from the souiydtsgt directly to the All-Powerful One of
Glory. Whereas, when the way of ecstatic love,stivdtest way, takes the hand away from the

38 Nursi, The Words, 348-50.
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soul, it attaches it to the metaphorical belovecdilyOafter the beloved is found to be
impermanent does it go to the True BeloV&d.

As a matter of fact, the “illusory” nature of thelationship between cause and effect is
not a new subject in the history of Islamic thoygistimplied by the systematization of Ash‘arite
occasionalism, and it was also interpreted in alairmanner by Ghazzali himself, but not at the
expense of a supra-sensible experience of the asuttas done by Nursi. While there is a strong
emphasis in Ghazzali’s discourse on the “illusamgture of the relationship between cause and

effect, 169

this realization is not meant to provide knowleddgeGod similar or superior to the
experiential knowledge of Hiff* On the contrary, in Nursi's discourse, thoughsisomewhat
ambiguous, there is an emphasis that such a reafizzan replace the supra-sensible experience
of God*®?In his explanations, Nursi seems more in favoa ofental apprehension of God rather
than a supra-sensible vision of Him, and he presteRisale-i Nurpath as an alternative to the
latter. Namely, Nursi presents tRésale-i Nurschool not only as an alternative to the tradalon

schools of Islamic thought but also as an alteveatd the main strand of Islamic spirituality,

Sufism?%®

As for the language of thRisale-i Nur it can be said that this is one of the most
important characteristics of the work enabling Ntwsconvey his message to the reader in an
influential way. Serif Mardin describes this language as “incantdt@myd claims that, in the

formation of theRisale-i Nurgroup, this style is more important than the contg the work

*%bid., 493-4.

180 See Massimo Campanini, "Al-Gha#" in History of Islamic Philosophyed. Seyyed Hossein Nasr and Oliver
Leaman (London: Routledge), pp. 262-3.

'°!1bid., 266-8.

162 5ee the introduction of tHdesnevi-i NuriyeNursi, Risale-i Nur Kulliyati 2 1277.

'3 See NursiRisale-i Nur Killiyati 1 734.
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itself. This is due to the fact that, accordingMardin, this style gives the work a mystical
quality, and establishes its relationship with tader through this quality. Therefore, during the
readings, one feels that he is in a mystical qaedtregardless of how much he reads, he will not
be able to exhaust the content. There will stillnbere to know, and the more he reads he will
come to know that he needs to read more. Naturtly, aspect gives the work a remarkably
high level of authority, and makes a significanhtcioution to the expansion of tii&sale-i Nur

circles®*

Mardin relates thesui generisstyle of the work mainly to three factors: Nursiiative
language, which is Kurdish, his experience of Atabnd the tendency to imitate the style of the
Qur’an, recognizing them as the main reasons irctbation of this “quasi-magical” influence.
As opposed to how Mardin sees it, Nursi relatesetfieacy of this style to its being also an
inspiration from God, just like the content itseife therefore states that he did not make any
correction to the general structure of the work.tBig Nursi also meant that the content of the
work and its style are like body and soul to eattteg and they cannot be separated. For the
preservation of its quality as a path, the workusthdoe kept as it is, and it must not be simplified

or altered, be it linguistically or contextualf$

What should perhaps be added to these interpnesatsothe influence of thEutuh al-
ghaybon Nursi Since Nursi designed thRisale-i Nuras a path with the expectation that it
should also provide guidance to the reader, heédaloose a language conducive to this choice.

Therefore, whether or not it is the fruit of anpiration, he composed it in a way which would

164 yp.:
Ibid., 177.
1% 5ee Yavuz, “Nur Study Circles (Dershanes) and=tmenation of New Religious Consciousness in Turk&99.
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give the reader a sense of being addressed by temm@iberefore, he wrote the work in an
incantatory style. Nevertheless, unlike the styig=otuh al-ghayb,which is stern, he used a
paternal language. This was in line with his beliedt “the civilized [person] is conquered by
persuasion, not by force,” and it is likely thasaldirected at reflecting the element of

compassionsefka) in its linguistic style.

To state it in different terms: by the very choimade by its author, thRisale-i Nur
collection was designed as a path and thus, ithvddve a proper style to this choice. Therefore,
it was written in a quasi-poetic style so thattbader could accompany Nursi in his spiritual and
intellectual journey. This companionship is to &airextent provided by the language of the
work, and through the utilization of this languagaee journeys in theRisale-i Nur by
internalizing Nursi’s intellectual and spiritual rspective not just as an ordinary reader but by
becoming a followerThe only difference between Nursi and the discipléhat while Nursi

submitted himself to the Qur'an, the disciple ip@ested to submit himself to the work.

This means that, if one takes Nursi’s reading ef @ur'an and the book of the universe
in a passive mode as the norm, as the first twomiges of theRisale-i Nurpath,ajz andfaqr,
demand, the language of the work is expected tsitné the same level of passivity to the reader
towards the work. It seeks to provide the knowledfehe Truth to the disciple accordingly.
Nursi’s statements regarding the nature of ®Risale-i Nur are in conformity with this

formulation, and for thigealization he advises the reader to readtéx¢ repeatedly®® He

186 Nursi, Risale-i Nur Kulliyati 2 1307.
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argues that through these readings what is knowiitoy would come to be known by the

disciple, and that this knowledge would contribiatdis spiritual transformatiof§’

As far as the use of logical inferences are coremkrit can be said that they represent the
intellectual aspect of the work and, much like feetic style, the use of these inferences
increase the level of efficacy of the work in coyimg Nursi’s message to the disciple. This is an
aspect Mardin neglects to address in his explamatioich depicted th&isale-i Nurcollection
as “mytho-poetic integration® However, as opposed to what he defended in thiamadion,
which is dominancy of “a metaphorical and allusstge,” Nursi’s reliance on the use of logical
inferences is as dominant as the utilization ofreetaphorical and allusive style.” There is no
doubt it is this style of the work which bring theader's mood to a receptive level, but it is
mostly through the frequent use of the logical iefees that Nursi seeks to substantiate his

claims!®®

However, while on the one hand these inferencegribate to the efficacy of the work,
on the other hand they give tResale-i Nurcollection, as some have pointed out, a rationalis

outlook*”®

Aside from the fact that these repetitions aresin@rce of the rational outlook in the
Risale-i Nur this outlook is likely related to Nursi’'s pastteflectual project towards the
rationalization of Islamic thoughf® During the new Said period, Nursi claimed thatHael

already overcome this dilemma. Nevertheless, thdemio which he developed his intellectual

'’ Ibid., 1307.
188 5ee MardinReligion and Social Change in Modern Turk&y6.
189 Nursi, Risale-i Nur Kulliyati 2,2225.
0 Mermer, “Beyond the ‘Modern’,” 123-24; Turnéaid Nursi, 2-3.
Y For a specific example compare the “Eight Priripbf Muhakematwith Kant's article “What is
Enlightenment.” Even if they are not identical, thienilarity between the two is very clear. See MarRerry,
Joseph R. Peden, and Theodore H. Von L&uwem the Renaissance to the Present. Sources oftastern
Tradition, 5th ed. Vol. Il. (Boston: Houghton Mifflin), p@4-55.
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discourse in the new Said period and the lack oémphasis on the antidote to rationalism -
mysticism in general and Sufism in particular -npdb the fact that this may not be the cHée.

In his rebuttal of material causality and the claiof anti-religious currents of thought, Nursi
generally relied on reason rather than the utibtmabf a broader framework which takes the
esoteric dimension of Islam into account, as wslltlee philosophical underpinnings of these
currents of thought, and as a result, this stareee dnis intellectual discourse a rationalistic
outlook. Such an approach compels one to think ¢kiah at the time of new Said, Nursi was
inclined to rationalism and his mind was still ogtérg within the limits drawn by the old Said

period with the influence of Enlightenment thought.

This tendency can also be seen in Nursi’'s apprdacthe question of esoterism in
particular, in terms of its being a source of kneage. As a continuity of the old Said period
perspective, Nursi approached the question of Bsotevery “cautiously™’” and removed the
spiritual unveiling kashf)and dhawk-i ruhanithe fruits of the Sufi path, from the intellectual
and spiritual map he deviséd. In an even more unusual move, he placed thess fruthe
category of worldly bounties and insisted that th&hould not be exchanged with their

paradisiacal equivalents through their attainmanthis world. With this approach, Nursi in a

sense stripped these fruits from their intellectaladl spiritual value and relegated them to a

12 Eor a comparison between false mysticism andmalism in terms of their impacts on religious urst@nding
see Frithjof Schuorksoterism as Principle ans as a Waans. William Stoddart (Pates Manor: Perenniabls)
p. 39. For the relationship between rationalism araterialism, see Sir Isaiah Berlidarl Marx: His Life and
EnvironmentA4th ed. (New York: Oxford University Press), p. 34
' See MardinReligion and Social Change in Modern Turk&y6
174 Compare with Reza Shah-Kazemi who considé¥awk-i ruhanias a natural outcomasa sine qua norof the
encounter with the Truth. See Hiastice and Rememberence: Introducing the Spiiftuaf Imam 'Ali(London:
I.B. Tauris Publihers), pp. 45-46.
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lesser position. By doing so, he also limited #neel of knowing to the mental faculty and, in
a sense, completed what he defended during the ainm@d Said, referred above as, — the

rationalization of Islamic thought — at the timenafw Said-"®

In order to clarify this argument, we can cite gtery of two people of a high spiritual
state used by Nursi for the explanation of whanteant by the exchange of worldly bounties
with their paradisiacal equivalents. According tee tstory, the couple is on the verge of
starvation and this situation makes the wife vemyi@aus. She starts complaining about their
extreme poverty. As soon as she finishes speakigoiden brick appears by her side. Having
been bewildered by this incident, the wife asksthesband what it is. The husband says that it is
a brick from their palace which would be built fbem in the hereafter. He adds that it was sent
to this world in response to her complaints asnaey for their poverty. Yet, he also adds that if
they use it here, they would have squandered adigg@eal bounty in this world. Upon this
explanation, the wife ponders for a moment andd#escthat she does not want to use the golden

brick in this world. Thereupon, the brick disapfgeand goes back to where it belohfs.

By using this analogy, Nursi draws a resemblaretevéen the worldly bounties and the
supra-sensible experiences of the Sufi path anglaeeskashf and dhawk-i ruhaniin the
category of worldly bounties. He claims that, saniio the use of golden brick, the attainment of

these experiences might cause a similar deprivatitime hereafter. Therefore, according to him,

175 What is problematic in Nursi’s thought is not kimphasis on the mental activity in the attainmérnowledge
of the Truth. It is rather his emphasis on the esion of presential knowledge of the Truth. Thispbasis is what
makes his approach rationalistic and relates Entightenment thought in a noticeable way. See Nasowledge
and the Sacred42. See also Maldla’irt Yazd, The Principles of Epistemology in Islamic Philosppknowledge
by Presencé€Albany: New York, 1992).

178 See NursiRisale-i Nur Kiilliyatl 2734, 1674, 1714.

7 See NursiRisale-i Nur Kiilliyati 2 1714.
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it is better to stay away from these spiritual améllectual gifts in order to avoid wasting their

paradisiacal equivalents in this world.

Nursi reportedly based this claim on the intemgtien of the Qur'anic versé&nd on the
day when those who disbelieve are exposed to ttee (Eiwill be said): Ye squandered your
good things in the life of the world and sought tantherein. Now this day ye are rewarded
with the doom of ignominy because ye are disdainfthe land without a rightand because ye
used to transgres@6:20). It appears that Nursi believed that tl@sse also applies to Muslims.
Therefore, he came to the conclusion that Musliotws should be careful in how they benefit
from the worldly bounties, regardless of whetheaytifall into the category of the permitted or
the forbidden, so as not to be deprived of themagiaiacal equivalents. Additionally, he also
extended the scope of the meaning of the verdeetdrtits of the Sufi pattkashf,and dhawk-i
ruhani. It is a different question as to whether thisseecan be interpreted in this way or not, yet
it is clear that the inclusion ddashfanddhawk-i ruhani,an acknowledged means of attainment
of knowledge and its supra-sensible fruit in thellectual and spiritual tradition of Islam, within
the domain of worldly bounties creates a dilemmaceoning the future of Islamic intellectual

and spiritual traditiorl’®

178 See Seyyed Hossein Nadslamic Science: An lllustrated StudyVesterham: World of Islam Festival
Publishing), p. 14.
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CONCLUSION

According to the picture depicted in this study, rédiucomposed theRisale-i Nur
collection as a new school and primarily as anradtéve to the traditional Islamic schools of
thought and spirituality. His encounter with Enlighment views and the modern scientific
outlook became influential in this undertaking amda great extent provided Nursi with a
departure point. Despite the fact that he rejedted heritage during the time period he
composed his grand work, his rejection remainedabg large within the parameters of the
intellectual outlook he adopted during the old Sadod. Therefore, even in his second position
he responded not to Enlightenment views or the [@esnof modern science but, rather, to the
views of the old Said as he understood them. Irseguence, it can be claimed that Nursi's
second position marked the emergence of a guidenftividuals whereby one may protect
himself against the attacks of the atheistic amgitpistic currents on an individual level, not a
systematic work dealing with the views and the pses alluded above. However, since this
positioning had its complications on a theoretleakl outside Nursi’s perception of them, some
guestions concerning the continuity of the Islamtellectual and spiritual tradition, such as how
to study modern science from the perspective a@inigt intellectual and spiritual tradition and
whether one can still speak about an Islamic iettllal and spiritual tradition within the

parameters set by tlk&sale-i Nuritself, have remained unanswered.
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